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The PREFACE. 


I MAKE no doubt but what my friends, 

thoſe in particular who are beſt ac- 
quainted with me, and have given encou- 
ragement to the publiſhing this work, will 
readily make all candid allowances for the 
many imperfections and inaccuracies with 
which it abounds: 


And notwithſtanding it is a feeble at- 
tempt, I can fincerely ſay, it is the beſt that I 
am at preſent able to make ; and made with 
no other deſign than to revive and promote 
true rational Chriſtianity. 


If it ſhould be alledged, that it is a ſu- 
perfluous piece, and that, after ſo many ex- 
cellent pieces of this kind, it is giving the 
public unneceſſary trouble and expence ; if 
it be ſo, it is not the firſt ſuperfluous piece 
that has been wrote, nor the only worthleſs 


and 
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and unneceſſary book the public have been 
peſtered with, ——As to the expence, the 
author thinks he ſhall have greater occaſion 
to complain than the public However, 
he flatters himſelf, that it will be of ſome 
real ſervice, and anſwer the end he pro- 
poſes, —viz. the honour of God, the credit 
of religion, and the happineſs of men; 
which will compenſate for the labour and 
expence attending it : and he humbly begs 
it may be read with candor and impartiality, 


and that his readers will give encouragement 
to it, ſo far as it is agreeable to truth: which 


will greatly oblige their humble ſervant, 


TAT AUTHOR. 
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A 
FRIENDLY TREATISE 


TO REVIVE 


PRIMITIVE CHRISTIANITY. 
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PART Tuz FIRST, 


Shewing the Truth and Importance of 
Religion and Virtue in general. 


ELIGION 1s a ſerious concern, 
and of the utmoſt importance to every 


man that can diſcern the fitneſs and ſuitable- 
neſs of religious principles; and how well 
adapted they are to promote the higheſt hap- 
pineſs of intelligent beings, whoſe active 
powers are awake and able to judge of the 


good religion is productive of, and can view © 
B the 
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the laſt bad conſequences which will fol- 


low the want of it, ——Infidelity. and liber- 
tiniſm cannot ſhake the foundation of re- 
ligion, nor the careleſs and wicked lives of 
its profeſſors, make it the leſs important. — 
Religion is important, independant of the 
vain conceits of men: and the many dif- 
ferent contentions and debates about religion, 
is ſo far from being a proof of its weak- 
neſs, that it only ſhews the importance of 
it; juſt as the many law-ſuits about property, 
prove the value of what is contended for, 
And as we are made for religion, we muſt 
purſue that which makes for it: for if we 
negle&t to improve ourſelves in religious 
knowledge, we ſhall certainly negle& one 
great end of our being, and chriſtianity will 
not have its grand end anſwered, if we are 
not made religious by it. But if chriſtianity 
produces in us the fruits of true holineſs, 
and we are fincerely virtuous and benevolent 
by it, we ſhall be truly and really happy.— 
But if we are deſtitute of religion and real 
goodneſs, we ſhall as certainly be deſtitute 
of real happineſs: for religion and virtue 
are connected with happineſs; and if we 
adyance in the one, we ſhall enjoy the other 

in 
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in a greater degree, and more durable will 
the happineſs be: but if we decreaſe in vir- 
tue, we ſhall have our happineſs in the ſame 
proportion diminiſhed. This is a truth 
which reaſon and revelation teach us: and 
yet either for want of a ſincere love of the 
truth, or becauſe ſome preſent ſenſible good 
gains the aſcendant in the mind, it is appa- 
rent that whatever the cauſe may be, men 
ſpare but little time and labour to make any 
progreſs in religion and virtue; when at the 
ſame time it is evident, they ſpare no coſt to 
purchaſe a tranſitory enjov ment. It muſt 
ſurely be matter of ſerious lamentation to 
all well diſpoſed perſons, and more particu- 
larly to the faithful miniſters of the goſpel, 
to obſerve a mere formal profeſſion of reli- 
gion among the diſciples of Chriſt, inſtead 
of ſincere piety to the all- ſeeing God: in- 
juſtice, uncharitableneſs, revenge and cru- 
elty; inſtead of honeſty, meekneſs, univer- 
ſal charity and benevolence: intemperance, 
and debaucheries; inſtead of ſobriety, chaſ- 
tity, and a regular government of the appe- 
tites and paſſions. But if we view the ten- 
dency of our being, it will appear ſelf evi- 
dent to us, that we were not framed and 
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deſigned for the indulgence of theſe ſelfiſh 
ſenſual appetites : all animal gratifications be- 
ing ſo far wrong and unreaſonable, as they 
have any tendency to deſtroy the moral and 
religious powers. But on the contrary, the 
reaſon of things, and the whole tenor of 
Scripture, jointly agree, in pointing out the 
duty and happineſs of intelligent beings ; 
which undeniably confiſts in this, that we 
take all poſſible pains to get above every cor- 
rupt appetite and paſſion, and make con- 
tinual improvements in moral perfection; to 
add to our faith, virtue—to grow in grace— 
and to be conſtant in the practice of religi- 
ous well doing. And we are exhorted, to 
« live and ſow, (not to the fleſh) but to the 
« ſpirit, And to ſet our affections, not on 
© things below, but on things which are 
cc Above; that is, to be more ſolicitous and 
zealous in the purſuit of our eternal, than any 
temporal concerns. Now if man is a rational 
creature, and capable of enjoying pleaſures 
of a rational kind, flowing from the prac- 
tice of virtue and well governed affections; 
there will then be force, propriety and con- 
ſiſtency, in thoſe directions of Scripture, 


where he is exhorted to mortify his mem- 
bers 


(37 


bers which are upon the earth; fornication, 
uncleanneſs, inordinate affettions, evil concu- 
piſcence and covetouſneſs, which is 1dolatry ; 
for ohich things ſake the wrath of God 
cometh on the children of diſobedience. And 
St. Paul in another place ſays, the night 75 
far ſpent, the day is at hand; for which 
reaſon he exhorts us, to caſt off the works 
of darkneſs : © to caſt off ſuch intemperate 
« works of the fleſh, as rioting, drunken- 
*© neſs, chambering, and wantonneſs ; ſtrife 
* and envying ; and to make no proviſion 
« for the fleſh, to fulfil the luſt thereof.— 
« But rather, or inſtead of which, be ſober, 
*« ſedate, and temperate; and put on the ar- 
* mour of light. —Walk honeſtly as in the 
ce day; and put on the Lord Jeſus Chriſt,” 
—Again, the ſame apoſtle exhorts, that no 
corrupt communication ſhould proceed out 
of the mouth; and let all bitterneſs, and 
wrath, and anger, and clamour, and evil 
ſpeaking, (lays he) be put away from you, 
with all malice. From hence, we might 
query, or aſk ourſelves ; what has been our 
former behaviour ? what have we done ? 
how have we managed our appetites? and 
how have we acted towards others? have 
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we, or have we not complyed -with the 
rules of holy Scripture juſt recited ? have we 
been a prey, or dupe to our appetites ? or 
have we obtained a command and dominion 
over them? and have been moving on to- 
wards moral perfection, and have acquired 
a true virtuous diſpoſition of mind, and an 
habitual firmneſs, and magnanimity of ſoul ? 
or have we not examined ourſelves upon theſe 
points of ſuch vaſt importance, on which 
our fature and eternal happineſs depends ? If 
we have not, tis certain (whatever we have 
pretended to) we have forgot the principal 
buſineſs, for which we were ſent into the 
world, and not confidered our main intereſt ; 
and if we continue in a ſupine indolence, 
with reſpect to our grand concern, we ſhall 
find ourſelves deprived at laſt of the greateſt 
happineſs our nature is capable of, and ſhall 
have nothing to expect but a ſtate of dread- 
ful miſery in proportion to what we have 
really deſerved, Perhaps ſome may think, 
that they are the children of light, and that 
they have put on the Lord Feſus Chrift, by 
| believing, or making a profeſſion of chriſ- 
tianity; and that upon this account, they 

fuppoſe their future peace and happineſs ſe- 


eure; 
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cure; while at the ſame time, they are re- 
gardleſs of the moral and religious life : but 
J ſhould think it indiſputable, that cafting 
off; and putting on (in the apoſtle's language) 
neceſſarily ſignifies ſomething more than a 
bare belief, or mere profeſſion.— Indeed, 
for men to ſeparate the profeſſion of reli- 
gion, from the practice of holineſs and righte- 
ouſneſs; is no leſs than ſtripping religion of 
its natural fruits, and turning it into hypo- 
criſy, corrupting, depraving, and deſtroying 
integrity, and the religious ſtate of the mind: 
for without the virtues of juſtice, honeſty, 
temperance, goodneſs and mercy, .the very 
name of religion muſt dwindle into a mere 
contemptible ſhadow. The true beauty and 
real excellency of a chriſtian, is not in any 
of the external ornaments, but 'tis in the 
goodneſs and purity of the mind. The 
beauty of the body (ſays Clemens of Alexan« 
dria; Pædag. lib. ili. c. 11. p. 248) „con- 
ſiſts in a good complexion, and in apt ſym- 
metry and proportion of its parts: But the 
greateſt beauty in the world is that of the 
ſoul, when 'tis adorned with the Holy Spirit 
and the excellent graces of it, juſtice, pru- 
dence, fortitude, temperance, the love of 
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goodneſs and modeſty, which is the brighteſt 
and moſt lovely ornament that the eye of 
man can behold It is not (ſays he, ibid. 
c. ii. p. 216.) the exteriour aſpect of the 
man that is to be regarded: but the mind 
that is be furniſhed and adorned with good- 
neſs and virtue,” To this we may add, 
what an inſpired apoſtle has ſaid ; that he 
kingdom of God (or true religion) is not meat 
and drink, but righteouſneſs, and peace, and 
Joy in the Holy Ghoſt. —And in another place, 
he ſays: Finally, brethren, whatſoever things 
are true, whatſoever things are boneft,, What - 
ſoever things are juſt, whatſoever things are 
pure, whatſoever things are lovely, whatſoever 
things are of good report ; if there be any 
virtue, and i there be any praiſe, think on 
theſe things. 

If (then) in the primitive chriſtians, purity 
and goodneſs of the mind was the beſt and 
moſt excellent accompliſhment ; what is the 
| reaſon, that modern chriſtians prefer mere 
trifling and fading amuſements before it ?— 
For if there be (as moſt certain there is) 
beauty, merit, true worth, and excellency 
in moral qualifications, we ſhould in all rea- 
ſonable views employ our utmoſt endeavours 


to gain ſuch valuable endowments. And 


if 
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if an apoſtle of Chriſt has aſſured us, that 
the kingdom of God conſiſts in righteouſ- 
neſs and peace, why ſhould we ſubſtitute 
ſomething elſe in the room of it? And if 
the things which, are true, honeſt, juſt, 
pure, lovely, and of good report, ſhould be 
the chief objects of our thoughts, tis cer- 
tainly our duty to reduce to practiſe the 
moral virtues that we think upon. For 
thinking without acting, is like faith, with- 
out works. — Tis true, we muſt firſt think, 
before we can ſee any fitneſs and beauty in 
morality and religion: but then we muſt act 
in conformity to morality and religion be- 
fore we can be moral or religious perſons. 
So that as reaſonable beings we. are obliged 
to think right, and to act well in conſe- 
quence of it, which latter is the better part, 
Or in the words of the great poet ; 


« Take Nature's path, and mad Opinion's leave; 
All ftates can reach it, and all heads conceive ; 
Obvious her goods, in no extream they dwell ; 
There needs but thinking right, and acting well.“ 


And wiſe Solomon adviſes us to ponder the 
fath of our feet, that all our ways may be 
e/iabl ſhed. Which muſt imply (at leaft ) 
that we ſhould with all ſeriouſneſs conſider, 
and deliberately muſe and think upon every 


ſtep 
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Rep we take, im our moral and religious be- 
haviour and conduct. Or in other words, 
to weigh in our minds the conſequence of 
our actions, ſo as to be ſatisfied they tend to 
the perfection and happineſs of our being. 
For if a falſe ſtep does involve us into dan- 
ger and difficulty, it muſt be of moment to 
conſider what other ſtep will keep us from 
that danger.—If indeed we had no dangers 
nor difficulties—no ſnares nor temptations— 
no bias on our minds, nor any paſſions or 


inclinations to miſlead us into the benighted 


paths of error and wickedneſs; we ſhould 
want no motives laid before us to engage us 


to a ſerious conſideration of the path of our 


feet. But ſince tis not ſo happy a ſtage we 


are on ſince we are not free from danger 
and temptation—we muſt not free ourſelves 


from a careful thought ; we muſt give con- 
ſtant attention to the temper of our minds 
and the tenor of our converſation, that they 
may produce true virtue and religion, For 


there is nothing of higher importance to us 
than our moral and religious conduct; and it 
ougbt therefore to be the higheſt in our eſ- 


teem. For ſince the moſt compleat and un- 
blemiſhed character, is not free from weakneſs 


and 
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and error; it muſt require labour and diligence 
to obtain it; and when obtained, to preſerve 
it. What then can be of greater impor- 
tance to us, than well to examine and confi- 
der into our moral character and our im- 
provements in virtue and religion ? nay with- 
out it, it is hardly poſſible to be religious, at 
leaſt to any good purpoſe, For we are ex- 
horted to ſearch the. Scripture.— to exa- 
mine ourſelves, whether we are in the faith 
—and to try the ſpirits, whether they are 
of God—which cannot be done, to anſwer 
any good end, without mature conſideration. 
For if we do not conſider and think for 
ourſelves, we may as eaſily be led into er- 
ror, as into truth, And beſides, actions mo- 
ral or religious, done without deſign, as be- 
ing merely accidental, are not, nor cannot 
be, of the ſame worth and merit, as when 
they reſult from choice and defign—I ſay 
(choice and deſign) becauſe if there be any 
worth and beauty in good morals, or any 
demerit and deformity in bad ones, there 
muſt be choice and intention, That there 
is a difference between moral good and evil, 
is evident, and can never be blended toge- 
ther and made one and the ſame the ſame 


difference 
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difference is and muſt remain, as there is be- 
tween light and darkneſs; bitter and ſweet, 
—And the boaſted {kill and criticiſm of un- 
believers, and the variable opinions, fan- 
cies, and imaginations of wicked men, 
can never change the real unalterable differ- 
ence of things. Unbelievers,—free-thinkers, 

Q and free-talkers —diſſolute—wanton—li- 
centious - debauched men (I know not what 

to call them) diſſolvers of virtue and mora- 
lity, will ſay; There is no real difference in 
good and evil: and that tis only imagina- 
tion, or the ideas of the mind. But if 
there be no difference, how came we to 
ha ve ſuch ideas? Not only good, but wicked 
men have ſuch ideas as to diſcern between 
right and wrong.—* For there is no man 
(ſays Dr. Clarke) fo vile and deſperate, who 
commits at any time a murder and robbery, 
with the moſt unrelenting mind, but would 
chooſe, if ſuch a thing could be propoſed 
to him, to obtain all the ſame profit and 
advantage whatſoever it be that he aims at, 
without committing the crime, rather than 
with it: even though he was to go un- 
puniſhed for committing the crime.” If 
this be the voice of Nature If men that 
are 
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are wicked, profane, and debauched, in their 


corrupt and depraved ſtate, can ſee and ap- 
prove of that which is good, and condemn 
that which is vile and odious; this not 
only plainly evinces, that the mind of man is 
ſuch as unavoidably acknowledges a natural 
difference between good and evil ; but that 
the Deity has not left himſelf without a wit- 
neſs, by ſtamping ſuch ideas and conſciouſ- 
neſs in the frame of human nature. And 
as he has made it impoſſible for us to exer- 
ciſe our faculties according to the order of 
nature, without being ſtruck with a ſenſe 
of moral goodneſs; this makes it evident, 
that the gracious Author of our beings has 
been very kind and indulgent to us, and he 
hath alſo employed various methods of his 
providence to preſerve and keep alive'in the 
minds of men a deep and fixed ſenſe of 
moral piety, virtue, and goodneſs : yet never- 
theleſs, tis ſhocking to relate, that ſome of 
the moſt ſtriking and alarming providences 
of God, are ſoon forgot, or very little at- 
tended to. Nay, what bounds are there 
ſettled either in nature or revelation, that 
thoughtleſs, lewd, wicked men, will not 
break through, or run over and tread down ? 

what 


. 

—what inventions, and doctrines, will they 
find out to extinguiſh, or obſcure, corrupt, 

deface, confound, or perplex the dictates of 
natural conſcience concerning virtue and 
vice ?—They love darkneſs, rather than light 
—they prefer the momentary pleaſures of 
fin, to the manly and rational pleaſures of 
religion, And the frequent repeated ſenſual, 
vicious pleaſures, will clog and overload the 
mind, blunt the edge, and jade the appe- 
tite; and will ſurely end in ſhame, confu- 
ſion, and remorſe. But quite the reverſe are 
the pleaſures of religion ; they are pure and 
unmixed—independant and free—free from 
all jealouſfies—uneaſly terrors and diſquieting 
ſuſpicions—and free from the foreboding 
apprehenſions of death and judgment—and 
they are durable and abiding pleaſures, they 
will continue and abide with us for ever 
and they will be our ſure friend and com- 
panion— they will accompany us to the moſt 
retired places and be with us, when all 
earthly friends and enjoyments leave and de- 
ſert us.— The ways of religion are deſeribed 
(Prov. ii. 17, 18.) as ways of pleaſant- 
neſs, and all her paths as peace ſbe is a 
tree of hfe to them that lay hold upon her, 


and 
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and happy is every one that retaineth ber.— 
But no man can ſay this of the pleaſures 
of fin; no, for ( Heb. xi. 25.) the plea» 
ſures of fin are but for a feaſon; the ſeaſon 
time is ſhort, and when this ſhort ſpan of ' 
time is at an end, it muſt be to every one 
a gloomy circumſtance, that he has laid up 
treaſures for himſelf, and 1s not rich towards 
God. And (Luke xii. 21.) he that is not 
rich in virtue and good works, 7s not rich 
toward. God; but is (Rev. iii. 17. ppor, 
blind, wretched and miſerable : and why? 
the reaſon is evident, becauſe this life is our 
feed time, and time of trial : the life which 
ſucceeds to it, is our harveſt and ſtate of 
reſt, We now are to make proviſion for 
our after ſtate—to be rich in virtue and 
Holineſs, in order to be made partakers of 
immortal glory, honour, and felicity. Chriſ- 
. tians muſt therefore now ſhine in good mo- 
rals and in the duties of chriſtianity—they 
muſt be exemplary in life and converſation, 
Which leads me to conſider more. particu- 
larly, 

Firſt : To revive a true ſpirit! of religion; 
He that is a chriſtian (of whatſoever deno- 
mination) muſt not only ſtrictly regard the 

moral 
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moral fitneſs and difference of things, but 
muſt alſo be poſſeſſed with candor and 
meekneſs of mind. This is what all chriſ- 
tians are frequently and earneſtly exhorted to 
in the ſacred pages of Scripture——//ho is 
a wiſe man, ſaith St. James (ch. iii. 13.) 
and endued with knowledge amongſt you : 
let him ſhew out of à good converſation his 


works with meekneſs of wiſdom He that 
is ſo wiſe, ſo thoughtful, and fo conſiderate, 


as to make a profeſſion of the chriſtian re- 
ligion— to become a chriſtian and a diſciple 
of Chriſt, muſt ſhew out of a good (or 
ſober, decent, and becoming) converſation 
his works—his works of piety and virtue— 
his works of charity, or acts of benevolence 
and his works, or actions in general, 
muſt all ſpring from a mind, tempered with 
meekneſs of wiſdom. The fruit of the 
Spirit is faid to be meekneſs, (Gal. v. 23.) 
and we are exhorted to walk with all low- 
lineſs and meekneſs to put on meekneſs 
and long ſuffering—and to follow after love 
and meekneſs.— All which evidently ſhews, 
that this virtue of meekneſs is not only ab- 
ſolutely neceſſary, but likewiſe highly orna- 


mental in the character of a chriſtian. This 
virtue 


(17) 
virtue we ſhould put on, and always carry 
about with us—for it will not only prepare 
us to ſubmit and yield with patience to the 
diſpoſals of the all-wiſe ſovereign providence 
of God here, but will alſo fit and make us 
meet for the peaceful, quiet, and undiſ- 
turbed regions of bliſs and glory hereafter. 
And it muſt be evident, that the contrary 
and oppoſite ſpirit to that of meekneſs ; 
namely, a fretful, timorous, fierce, revenge- 
ful, and turbulent diſpoſition; is entirely 
and utterly inconſiſtent with the characters 
of chriſtians: contrary to the intention of 
religion; and very deſtructive of the ad van- 
tages naturally ariſing from it: and contrary 
to the poſitive and expreſs declarations of 
Chriſt, and his apoſtles. St. Paul deſcribes 
the temper of mind which chriſtians ſhould 
have, to be ( Col. iii. 12, 15.) mercy, hu- 
mility, kindneſs, meekneſs, long: ſuffering, 
forbearance, forgiveneſs, charity, and peace- 
ableneſs. And St. James tells us (James 
ii. 17.) that the wiſdom which is from 
above, is firſt pure, then peaceable, gentle 
and eaſy to be intreated, full of mercy and 
good fruits, And in another place he aſ- 
ſures us (ibid. ii. 13.) that the man ſhall 


C have 


(28) 
have judgment without mercy, who hath 
ſhewed no mercy. - And that great and ad- 
mirable clemency, patience, long-ſuffering, 
and meekneſs, which the ſupreme Father and 
Governor of the univerſe, exerciſes towards 
his creatures, ſhould lead and teach men to 
imitate and conform (in all their behavi- 
our as near as they can) to the excellent 
pattern and conduct of heaven. © To be 
o in our proportion indulgent, meek, patient, 
'1 and condeſcending to all, and to be peace- 
able and merciful to thoſe who injure and 
offend us.” Do we not ſtand in want of 
mercy and kindneſs from each other ? Do we 
not all hope to meet with merciful deal- 
ings; and to be treated with much tender- 
neſs and meekneſs by our heavenly Father ? 
Should not we then, who are partakers of 
the ſame wants, and partners of the ſame 
hope, be poſſeſſed with kindneſs and meek- 
neſs, and ready to ſhew mercy? Be ye 
( faith the apoſtle, Eph. iv. 32.) kind one 
to anither, tender-hearted, forgiving one 
another, even as God, for Chriſt's ſake, hath 
forgiven you ; be ye therefore followers of 
God, as dear children. And that ami- 
able example of meekneſs and gentleneſs, 


2 which 


E 
which our Saviour has alſo given us in his 
whole behaviour and converſation, ſhould 
teach us to be like minded———to be of 
the ſame temper, and to follow his ſteps : 
for he has left us an example, and he him. 
ſelf earneſtly calls upon us to imitate him 
(Matt. xi. 29.) Learn of mt, for I am 
meek and lowly of heart, I have given jou, 
faith he upon another occaſioh (John xiii; 
15, 16.) an example, that ye ſhould do, as 
I have done to you. Verih, verily I ſay unto 
you, The ſervant is not greater than his Lord. 
If any man, faith St. John (1 John, ii. 6.) 
abides in him, he ought alſo ſo to walk, 
even as he walked. And this temper of 
mind we are now conſidering and recom- 
mending, will ſtill appear to be neceſſary, 
and more abſolutely ſo in matters of religion. 
Por ſince different perſuaſions and opi- 
nions are unavoidable, except men will be 
hypocrites, tis therefore very imperious to 
impoſe upon others, and not allow them the 
like liberty we ourſelves ehuſe: we ſhould 
rather, nay we ought, and we muſt, if we 
pay any regard to reaſon and Scripture, ſtudy 
to preſerve charity and candor towards thoſe 
that differ from us; to bear with one ano- 

C 2 ther's 


.(.20)) 

ther's weakneſs and infirmities ; and to treat 
thoſe meekly and kindly, who do not think 
as we do. For we are exhorted to in- 
ſtruct thoſe that oppoſe themſelves with 
meekneſs either thoſe, that oppoſe the 
truth, or thoſe that may chance to differ 
from us, are to be reclaimed and inſtructed 
with meekneſs. And St. Peter (1 Peter, 
Ii. 4.) ſays, that @ meek and quiet ſpirit, 
in the fiobt of God, is of great price tis 
of great value, lovely, and of good report, 
——approved of men, and acceptable to God, 
But the contrary temper muſt be hate- 
ful to man, and offenſive to God. The 
want of this ſpirit of meekneſs, candor and 
forbearance, has produced ſo many dreadful 
ſcenes of petſecution, attended with all forts 
of barbarity and cruelty, in the chriſtian 
world. And too near akin to this, is the 
prevalent and reigning diſpoſition and ſpirit, 
among many of our brethren ; who con- 
demn and cenſure all that differ from them 
.——ſend and doom all to eternal deſtruction, 
for no other reaſon, but becauſe they differ 
from them in mere points of ſpeculative be- 
lief,——Hard indeed! ſevere and unchriſ- 
tian is the cenſure ! What has any man, or 

| ſet 
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| ſet of men, to do with judging or aſſign- 
ing the future ſtate of others ? Do they think 
that the righteous Judge of the world, will 
not judge righteous judgment ? or have they 
authority to take God's work out of his 
hands? Or is it not ſoon enough to have the 
ſentence paſſed at the final period ? at the 
day appointed for the world to be judged in 
righteouſneſs ? We are exhorted to judge no- 
thing before that time—for there is one law- 
giver, who is able to ſave, and to deſtroy ; 
who art thou that judgeſt another ?—to his 
own maſter, he muſt ſtand or fall, May 
we therefore all endeavour more after that 
noble temper which was in our bleſſed Sa- 
viour : Father, (faith he) forgive them, for 
they know not what ſpirit they are of, And 
this benevolent forgiving temper, is what 
chriſtianity lays a great ſtreſs upon, and is 
in a peculiar manner its own reward; the 
merciful. man (faith Solomon) doth good to 
his own ſoul.” And to be poſſeſſed with 
candor, meekneſs, gentleneſs, peaceableneſs 
and charity, is reaſonable and becoming 
every chriſtian; and is admirably calculated 
to promote the general intereſt of the chriſ- 
tian cauſe. For it would (ſaith an excel- 
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lent author) much better become us, and 
be more for the advantage of common chriſ- 
tianity, to commiſerate our mutual igno- 
rance, and endeavour to remove it by all the 
gentle and peaceable methods of reaſon and 
perſuaſion.— In a word; no man can be 
ſo depraved and loſt to all ſenſe of goodneſs, 
as not to admire and approve the forgiving 
benevolent temper; and hate the cruel, un- 
forgiving one. And altho' we are exhorted 
to contend earneſtly for the faith once de- 
livered to the ſaints—and to give a reaſon of 
the hope that is in us; we are to do it in 
fear and meekneſs, and to keep the unity of 


the ſpirit, in the bonds of peace—and we 


ſhould always let that excellent ſaying be in 
our minds, I am a man, and I eſteem 
nothing foreign to me which is of kin to 
humanity.” But to proceed, Secondly. 


Do atheiſm and immorality make a rapid 
progreſs in the world ? do the ſuperſtitious 
and enthuſiaſt cry aloud and ſpare not? and 
is the ſtate of chriſtianity and true religion 
at a low ebb, and dwindling away ? What 
then is to be done, to revive truth and vir- 
tue? Are men who profeſs the true princi- 
ples of chriſtianity to be led away and charm- 
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(23) 
ed with the whiſtling of a name? Should 
they not rather make a candid fcrutiny into 
the great doctrines of chriſtianity, and ſtrict- 
ly adhere to thoſe plain truths which are re- 
yealed, and to the duties enjoined—* by 
taking a view of the great evidences and 
principles of natural and revealed religion— 
the being and providence of God—the dif- 
ference of moral good and evil—the' im- 
mortality of the ſoul—future rewards and 
puniſhments—and the ſtrict rules and pre- 
cepts of the gaſpel, for the government 
of our actions and lives, for the abſtaining 
from all vice and wickednefs, and the prac- 
| tice of univerſal piety and virtue.” —1 ſay, 
a ſerious review of theſe great and impor- 
tant truths, may be a means to revive a 
ſpirit of religion. « And if we confider 
the chriſtian revelation in particular, it will 
appear in every branch of it, highly rea- 
ſonable and becoming the wiſdom and good- 
neſs of the ſupreme Deity ; and admirably 
well contrived to promote piety and holineſs 
in the world,” In particular, the exceed- 
ing great and precious promiſes of a future 
inheritance, the everlaſting kingdom, the 


crown of lite, the future building of God, 
C4 an 
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an houſe not made with hands eternal in the 
heavens; are well adapted to promote holi- 
neſs of life, and a likeneſs to the moral 
perfections of God. That by theſe (ſaith 


the apoſtle) you might be made partakers of 


the divine nature.—“ That faith, which 
is now required of us as chriſtians under the 
goſpel, concerning the future and inviſible 
ſtate; is not only a general and firm perſua- 
ſion and full conviction of the truth of God's 
mercy and readineſs to reward thoſe who 
diligently ſeek, ſerve, and obey him; but 
alſo a full and implicit faith of another and 
future life after death; (John v. 28, 29.) 
6e of a reſurrection to life, to thoſe that have 
done good; and a reſurrection to damna- 
tion, to thoſe who have done evil. —“ This 
future ſtate (ſays a great writer) of rewards 
and puniſhments, the chriſtian faith ſets be- 
fore us, and gives us as full aſſurance of, as 
if we now heard our Saviour's voice, and 
ſaw him coming in the clouds with power 
and great glory: ſo that we live and act by 
it, as men who have no doubt concerning 
it; but reckon upon it as moſt certain and 
infallible: and though it may now be at 


many ages diſtance ; will moſt aſſuredly 
come, 
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come, and come home to us, and make us 
either happy or miſerable, according as our 
works have.been.” Oh l what a glorious, wel- 
come, and happy day, will this day of judg- 
ment and retribution be, to the righteous ? 
« the righteous ſhall then inherit glory.” 

They ſhall then ſee, to their inexpreſſible 
joy, the great Saviour and judge of the 
world—the Son of the eternal God appear 
in great ſplendor and glory, who will bid 
them come, as bleſſed of his Father, and 
inherit the kingdom prepared for them from 
the foundation of the world. How glori- 
ous will be our judge, both in the dignity 
of his perſon, and the ſplendor of his ap= 
pearance | the only begotten of the Father! 
the moſt expreſſive brightneſs of his glory! 
ſurrounded with ten thouſand times ten 
thouſand, and thouſand of thouſands of the 
angelic hoſt, forming his retinue, and ſinging 
a new ſong, ſaying, © Worthy is the Lamb 
that was ſlain, to receive power, and riches, 
and honour, and glory, and bleſſing.“ What 
a wonderful afſembly muſt be that, which 
is to conſiſt of the whole human race ! with 
what an endleſs variety of objects, fights, 
and characters, will it preſent us ! with what 


pleaſing 


( 26) 
pleafing aſtoniſhment ſhall we ſee the num- 
berleſs dead awakened by the voice of the 
archangel's trumpet, and inſtantly aſſuming 
a glorious, ſpiritual, incorruptible body. 
With what ſeriouſneſs of attention, and how 
often ſhould we view this awful day ?— 
There is none ſo great, nor any one fo ſmall, 
of the human race, but what will be ſum- 
moned to' make their appearance there. 
And what an intereſting, all glorious, and 
happy day will it be, to every one who has 
wiſely, during the day of grace, employed 
his thoughts and meditations upon this amaz- 
ing ſcene, ſo that they have effectually in- 
fluenced his moral and religious conduct, 
and thereby he has ſecured the extraordinary 
favour of having his name written in the 
Lamb's book of life. ——But oh ! what an 
inexpreſſible, miſerable, ſorrowful, heart- 
melting, and heart-throbbing day will it be, 
to the impenitent, obdurate, and unrelent- 
ing ſinner? He may call for the rocks and 
mountains to hide him from the wrath of 
the judge; but all in vain, Then he will 
« ſee the heavens melting into one continual 
ſtream and boundleſs ocean of liquid fire, 


mountains tottering—the ſea itſelf in flames 
all 
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all nature ſhaking to her inmoſt center— 
and all that has been thought moſt perma-/ 
ment and ſtable upon this terreſtrial globe, 
crackling into ruins like a broken potſherd, — 

Can we then think upon, and view theſe 
awful ſcenes? can we believe the future 
ſtate of rewards and puniſhments, and at 
the ſame time not live and act here, as thoſe 
who muſt give an account of ourſelves here- 
after ?—And that we might now have a more 
ſteady perſuaſion, and firm and fixed faith 
of a life to come, and of the happineſs of 
the righteous and faithful, the Scriptures of- 
ten repreſent to us the inviſible future glo- 
ries, and ſpeak of them, as if it were now 
in our view and poſſeſſion. For we are 
ſaid even now to be quickened together with 
Chriſt—to be ſaved by grace—to be raiſed 
up together, and made to fit together in 
heavenly places in Chriſt Jeſus, ——'Tis ſaid 
of Moſes, that he had reſpe& to the recom- 
pence of the reward, and endured the wrath: 
of king Pharoah, as ſeeing him who is in- 
viſible :—the inviſible one he beheld by 
faith ; and for the ſake of thoſe promiſes of 

future good things, which God had made, 


he could forego his preſent eaſe and plea- 
ſute. 


(28) 


ſure. And the apoſtle, in this 11th chap. 
to the Hebrews, ſets, before chriſtians the 
example of obedience, ſelf-denial, and faith, 
of ſome of the moſt eminent and diſtinguiſh- 
ed perſons under the Old Teſtament. And 
from theſe examples, he draws an inference, 
and exhorts chriſtians not to draw back from 
the hope ſet before them in the goſpel——— 
“ Caſt not away (faith he) therefore your 
confidence, which hath great recompence of 
reward”—and again, hold faſt the profeſ- 
fion of faith without wavering, for he is 
faithful that promiſed,” Which leads me to 
obſerve, Thirdly, 

That if we would grow and abound in 

race, and every good work, and increaſe 
in the faith of the goſpel, we muſt endea- 
vour to be poſſeſſed with the virtue of pa- 
tience, —** for ye (faith the apoſtle) have 
need of patience ;”—ye chriſtians have need 
of patience ; and why? the reaſon is evi- 
dent; becauſe we are not yet in heaven, 
e now live in hope and by faith, and 
not by ſight—we are now in a ſtate of ad- 
yerſity, trial and diſcipline—in a ſtate, where 
the foundation muſt be laid for an after ſtate 


of happineſs —And while we are in this 
| ſtate, 


(29) 

Rate, on our journey, and travelling to hea- 
ven and happineſs, we muſt not expect to 
be wholly delivered and exempted from the 
various difficalties and diſappointments inci= 
dent to human life. We muſt therefore 
patiently wait for the promiſed inheritance: 
we muſt hold on, and out to the end; and 
be faithful unto death, and then we are to 
have (as a recompence) a crown of life. — 
© Be not (faith the apoſtle, and author to 
the Hebrews) flothful, but followers of 
them, who through faith and patience, in- 
herit the promiſes” —The apoſtle there puts 
together and joins patience, with faith, as 
equally neceſſary to the enjoyment of a fu- 
ture life ; and declares it to be the virtue the 
ſaints were poſſeſſed with, and by which 
they attained to the inheritance of the pro- 
miſes.—And what St. James ſays of it, is 
very expreſſive, © Let patience have her per- 
fect work, that ye may be perfect and en- 
tire, wanting nothing.“ From hence we may 
conclude, that under proper occaſions for 
the trial and exerciſe of this' virtue of pa- 
tience, we muſt labour to be poſſeſſed with 
it. For if it be not attained to, ſomething 
will be wanting ; or we ſhall be deſtitute of 

8 ſome- 


(30) 
ſomething eſſentially neceſſary to the inte? 
grity, perfection, or happineſs, of the chriſ- 
tian ſtate, Beſides, patience, which is con- 
need with tranquillity and contentedneſs, 
is not only neceſſary to the chriſtian charac- 
ter, but 'tis alſo a duty we owe to the al- 
mighty power, wiſdom, and goodneſs of 
the ſupreme Deity ; who has placed us in 
this world, to try our virtues ; to prove us, 
to know whether we will keep his com- 
mandments, or no. And therefore, all 


kinds of murmurings againſt the diſpenſa- 


tions and ways of providence, muſt be en- 
tirely repugnant to the virtue of patience, 
And altho' we cannot fathom, or penetrate 
the deſign of providence, in all his viſita- 
tions to men ; yet nevertheleſs, we may in- 
fer from the ſtrokes of wiſdom and bene- 
volence in every part of the creation, that 
no event is appointed, or can befal us, with- 
out that counſel and wiſdom which directs 
and conducts all for the beſt upon the whole: 
in particular, that afflictions do not ariſe 
out of the duſt, nor trouble ſpring out of 
the ground ; but are ordered by the all-wiſe 
diſpoſing hand of providence, with a kind 


intention to promote the real advantage of 
all 


(31) 

all men, to bring them to a ſerious conſi- 
deration of their ways, to produce in them 
the fruits of holineſs and righteouſneſs, that 
they might be happy in the end. For the 
apoſtle declares, that whom the Lord loveth, 
he rebuketh; and chaſteneth and ſcourgeth 
every ſon whom he receiveth - and there- 
fore we ought not to deſpiſe the chaſtening 
of the Lord, nor faint when he rebuketh: 

for we are aſſured that all things ſhall work 
together for good to them that love him. 
But then we ſhould carefully diſtinguiſh be- 
tween the afflictions directed by the hand 
of providence, and thoſe we bring upon our- 
ſelves through intemperance and luſt. In- 
deed, the beſt are not to hope for compleat 
happineſs in this ſtate; the righteous and 
the wicked men have their uneaſineſſes 
here; and if ſo, what can the ſlaves of vice, 
and folly expect? — But if upon examina- 
tion, virtue appears conducive to our higheſt 
perfection and happineſs; if it tends to ſe- 
cure the favour of almighty God, we ſhould 
not on any conſideration ſuffer the proſpects 


of temporary pleaſures to retard the vigorous 
endeavours of our virtuous purpoſes —And 


we muſt always remember, that by cuſtom 
and 


(93) 
and habit, the moſt difficult duties will be- 


come eaſy—for tis our own irreſolution that 
enfeebles and fetters the mind—that ſo un- 


happily betrays us into temptation, and un- 


mans us for the diſcharge of our duty. And 
therefore the weakneſs and infirmities of 
our own minds, and the many trials and 
temptations in this imperfect ſtate, demand 
our ſerious conſideration, that we may have 
habitual reſolution and ſtrength of mind to 
continue in the uniform practice of virtue, 
and daily increaſe in moral perfection, ſeek- 
ing after glory, honour, and immortality 
purſuing the end of faith, the ſalvation of 
our ſouls. And if, by direction and appoint- 


ment of providence, our preſent life be 


mixed with pains and ſorrows, difficulties 
and diſappointments—we ſhould cultivate 
hope and patience, which the apoſtle to the 
Romans joins together as inſeparable com- 
panions—* We (faith the apoſtle) are ſaved 
by hope”—but hope that is ſeen is not hope, 
For what a man ſeeth, why doth he yet 
hope for ?—But if we hope for what we 
ſee not, then do we with patience wait for 
it. And another apoſtle exhorts chriſtians 
to patience, from. the example of the huſ- 


bandman, 
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bandman, who ( faith he) “ waiteth for the 
precious fruits of the earth, and hath long 
ce patience for it.—Be ye alſo patient —ſta- 
ce bliſh your hearts, for the coming of the 
« Lord draweth nigh. Grudge not one 
te againſt another, brethren, leſt ye be 
« condemned : behold, the judge ſtandeth 
« before the door. Take, my brethren, 
te the prophets, who have ſpoken in the 
« name of the Lord, for an example of 
« ſuffering affliction, and of patience.” 
And again; “* behold we count them happy 
* which endure”—they that can patiently 
endure, or bear the ſufferings and affliions 
of the world, are happy in their temper, 
Ye (faith the apoſtle). have heard of the pa- 
tience of fob, and have ſeen—ſeen the end of the 
Lord, that the Lord is very pitiful, and of 


tender mercy. Nothing can be conceived to 
be a greater encouragement, or a ſtronger 


excitement to the duty of patience, than a 


firm perſuaſion that the Deity is eſſentially 
merciful, and of tender regard towards his 
creatures. Nor can any thing be more inju- 


' rious to the character of God, nor more de- 


ſtructive of religion, than to repreſent the 
ſupreme author and governor of the world, 
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as having no pity, partial, and as originally 


of himſelf mercileſs and cruel : for this de- 


ſtroys the very firſt principles of religion, 


and cuts up all notions of reſignation and 
careful obedience. Nay, tis entirely con- 
trary to reaſon, and the common apprehen- 
ſions we can but have of God, and in- 
conſiſtent with the expreſs language of 
Scripture : for the Father is repreſented as 
eſſentially merciful. The Father himſelf (faith 
our Saviour to his diſciples) Joveth you— 
and Chriſt aſſured his diſciples, © that he 
© would not leave them comfortleſs ;—that 
« when he departed, and was perſonally ab- 
© {ſent from them, he would ſend them 
© another Comforter—and would pray the 
* Father for them.” And he is ſaid to be 
* able to ſave to the uttermoſt, who come 
« unto God by him, ſeeing he (that is 
& Chriſt) ever liveth to make interceſſion 
& for them.“ Were our minds habitually 
impreſſed with a juſt: ſenſe of the love and 
propitiouſneſs of the Father Almighty, and 
of the benevolence of the Son, and of his 
readineſs to plead and intreat the Father on 
our behalf, that he would be kind in the 
diſpoſals of his providence towards us,— 


there 


(35) 


there could be no ſufficient cauſe for us to 
deſpair under any of the trials of human 
life Is it not rather a ſufficient cauſe for 
traſt and confidence in the favour of God, 
and of reſolution, magnanimity, and pa- 
tience, in the diſcharge of every duty,— 
ſince there can be no circumſtance, no trial 
nor difficulty we can be brought under, but 
what is in the view and preſence of the om- 
nipotent creator and preſerver of all things.— 
And if we add to this, the ſtrength of hope, 
firmneſs of faith, the ſerene and chearful 
ſoul, and the virtue of patience, with which 
the firſt and primitive Chriſtians were poſ- 
ſeſſed, under the ſharpeſt trials and ſevereſt 
ſufferings ; we from hence might be led to 
imitate the virtues of thoſe noble heroes, 
and rejoice that our lot is caſt in more plea- 
ſant places. —MHherefore, ſceing we are com- 
paſſed about with fo great a cloud of witneſſes, 
let us lay aſide every weight, and the fin which 
doth fo eajily beſet us, and let us run with pa- 
tience the race that is ſet before us. Which 
God of his mercy grant, through the one 
Mediator Jeſus Chriſt, Amen. 


Da PART 
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| himſelf. —For men muſt know themſelves, 
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PART TRE SECOND. 


CONTAINING, 


Thoughts on the Character, Station, and 
Duty of the Miniſters of CHRIST, &c. 


T has been allowed to be of the laſt im- 
portance to man, that he ſhould know 


rr 


before they can ſuſtain their reſpective cha- 
racters with dignity and honour. And ſcarce- 
ly can any man be inſenſible of a certain fit- 
neſs of behaviour, which is proper to every 
ſtation, character, and condition of life. 
Can it then be denied to be a leſs important, 


or a leſs neceſſary branch of duty to every 
miniſter of Chriſt, to know himſelf, his 
ſtation, and buſineſs; and adorn his profeſ- 
ſion by an agreeable deportment? For can it 
be ever expected, that the primitive chriſtian | 
ſpirit can be revived without it It is 
evident that man was made for ſerious 
thinking, and for uniform ſteady acting; 
and is it to be ſuppoſed that miniſters are to 
free themſelves from ſedate thinking, and 

conſiſtent 
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conſiſtent acting? Are they not to embrace 
every opportunity of acting rationally and 
agreeably to their ſtation ? And if they fail 
of this, do not they commit a crime againſt 
the dignity of their profeſſion ? which, in 
its conſequences, is injurious to the rene” 


and influence of virtue and religion, —If 
miniſters take no thought, or but little care, 
to adorn their profeſſion, by a ſuitable and 
becoming moral conduct if they do not 
live and act agreeable to the doctrine they 
preach and dictate to others do they not 
give too juſt occaſion for them to ſuſpect the 
truth of what they ſay. And if they appear 
to be luke warm and unconcerned about the 
work and buſineſs they have to do—if they 
neglect © to feed the flock of God, to give 
* to every one his portion in due ſeaſon“ — 
is it any wonder, that chriſtians in - general 
are ſo barren, and ſo deſtitute of the graces 
of the goſpel? Permit me then, in the 
firſt place, to point out the duty and buſineſs 
of miniſters; and ſecondly, their Pry 
cations, 9 5 
Firſt, as to the duty of miniſters, it is 
but natural to obſerve, that it is great and 
important.— Their work and buſineſs are 
= oreat, 


(39 ) 
great, important, and of an intereſting na- 
ture.— They ſhould conſider themſelves as 
under perpetual obligations to promote the 
' honour of God, the good of men, and the 
general intereſt of chriſtianity So great 
and valuable a cauſe as the cauſe of religion, 
virtue, and real goodneſs, ought to engage 
the ſerious attention of every chriſtian, and 
more eſpecially the miniſters of the goſpel, 
who are engaged as ambaſſadors for Chriſt, 
to recommend religion and the doctrines of 
the.goſpel to men—to inſtil into their minds, 


by: perſuaſion, example, and doctrine, ſuch, 


virtues and duties, as will make them good 
chriſtians, and happy. for ever. —Diſpenſing 
of theſe truths, and doctrines of religion, are 
the offices, which belong to the miniſters: of 
Chriſt, and the ſervants of God; and they 
ought, to be diſcharged with care and faith. 
fulneſgs. Every ſetvant of God in the goſ- 
pel of his Son, takes upon himſelf an im- 
portant truſt; for it is the goſpel, and the 
care of ſouls, that is committed to his 
charge: and he thereſore ought to conſider 
how he diſcharges his truſt, The beſt en- 
deavours ſhould be uſed to reclaim chriſtian 
ſinners, as they profuſe a holy religion, and 

therefore 
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therefore are objects of compaſſion, whilſt 
they continue in ſuch a dangerous ſlate, 
condemned by their own conſciences, as well 
as the goſpel of Chriſt—and who ſo fit for 
it as the miniſters of Chriſt ? Nay, it is their 
duty to endeavour, by ſound reafoning, to 
convince them of their unhappy ſtate—to 
reprove, inſtruct, exhort, and warn them, 
with plainneſs and earneſtneſs, with firmneſs 
and honeſty, with long: ſuffering, gentle- 
neſs, and meekneſs; that they, by theſe or- 
dinary means, may work a reformation in 
them, and bring them to a more happy and 
comfortable ſtate. —The thoughtleſs and 
inconſiderate, the weak and the wavering, 
the moaning, and the humble chriſtian, are 
all the objects of a miniſter's care and con- 
cern ; and to each of theſe he is obliged, by 
his office, and the ties of humanity, to offer 
ſuitable relief—that in all his miniſtrations 
he may, in the moſt plain and awakening 
manner, repreſent to every chriſtian, the 
; peculiar danger and temptations naturally 
ariſing from the different conditions of hu- 
man life. And may it not be preſumed 
that, from the miniſters neglect, and their 
not attending to their duty, in giving ſuch 
D 4 ſuitable 
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ſuitable admonition to different chriſtians, 
according as their different ſtates require and 


call for—Is it not, I ſay, to be preſumed, 


that it is from the miniſters neglect of duty 
in this particular, that religion is decaying ? 
Men are inclined and addicted to different 
evils, ſome to one thing, and others to ano- 


ther; and they have different fempers and 


diſpoſitions; all which ought to be conſi- 
dered, and different treatment uſed; for 
want of which they may grow obſtinate and 
refractory in their ways, till at laſt they be- 
come quite confirmed in vicious habits: 
and if every miniſter of Chriſt would 


attend to this part of his duty, we might ar- 


rive to ſome chearing and animating hopes 


that religion and virtue would put up their 
face, and be revived again. Miniſters of 
religion are called © the ſtewards of the my- 
&« ſteries of God—thoſe whom our Lord 
te has made rulers over his houſhold, to give 
e them meat in due ſeaſon — and as ſuch, it 
is required of them, to labour in the Lord's 
vineyard, to take pains and care to inſtruct 
the ignorant, to endeavour to confirm all in 
the faith of the goſpel—to defend and vin- 


dicate the being and providence of God—to 


exert 
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(4) 
exert their talents and beſt endeavours to 
baffle and expoſe atheiſm and infidelity—to 
explain every doctrine and duty of the go- 
ſpel, and to reſcue them from all vain and 
trifling interpretations, and from perverſe 
gloſſes.— This would be acting like men, 
ce like good ſtewards of the manifold graces 
« of God ;”—it would be acting up to the 
dignity of their office—and doing honour to 
the cauſe they have eſpouſed. But here 
it may be obſerved, (and I hope it may be 
obſerved without offence) that it is not the 
buſineſs and duty of miniſters to recommend 
to men any particular article of faith, or 
point of doctrine, which is nowhere to be 
found in the word of God ; nor to be fond 
of promoting myſterious principles of reli- 
gion. For what advantage can it be, or 
what end does it anſwer, to wrap religion 
up in darkneſs and in myſterious ſubtilties ? 
— Or is it poſſible that religion ſhould be 
revived, while the miniſters thereof are 
more fond of, pay a greater deference to, 
and lay a greater ſtreſs upon, their own 
creeds, articles, and principles, than they do 
upon the principles and doctrines which chri- 


ſtianity abounds with? The doctrines of the 
chriſtian 
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chriſtian religion are plain and eaſy truths ; 
and ſuch ſhould be the themes of every mi- 
niſter- of Chriſt, to illuſtrate* and enlarge 
upon, and not to labour to carry their faith 
beyond their underſtanding and reaſon. No 
man is bound to believe without ideas; nor 
indeed can he, any more than a blind man 
can diſcern colours ſo no miniſter ought 
to believe, practiſe, or teach any thing that 
is myſterious and incomprehenſible. —< My- 
« ſteries (ſays a very great writer) yield nei- 
ther pleaſure nor profit—let him (let 
« every miniſter of the goſpel) aſk himſelf, 
* of what ule are diſputes about perſonali- 
« ties, ſubſiſtencies, the hypoſtatical union, 
« and other famous points, which diſtract 
* the minds of the vulgar, and which the 
« learned themſelves cannot tell how to ex- 

te plain. The Scripture has none of theſe 


dark phraſes; but is a plain intelligible 


„ rule. Let us therefore ſtudy that more, 
and ſcholaſtic explications of it leſs — 
„which have in many places darkened the 
* text, and made difficulties where they 
* found none? From hence we may ob- 
ſerve, that it would be much to the advantage 
of religion, tend greatly to the increaſe of 

truth 


r 


E 
truth and virtue, and be conducive toward 
the removal of bigotry, ſuperſtition, and 
blind enthuſiaſtic zeal, and for the eſtabliſn- 
ing of a rational faith, and a reaſonable 
ſyſtem of religion; if the paſtors and go- 
vernors of the church of Chriſt would but 
attend to the peculiar province which be- 
longs to them. They ſhould take particular 
care not to embarraſs their own minds, nor 
puzzle others with difficulties and inexpli- 
cable myſteries; but to deal in the plain and 
evident truths of chriſtianity, and in the 
neceſſary points of doctrine and practice, as 
they are laid down in Scripture — “ to take 
6 heed how or what they build upon the 
e foundation that is laid, which is Jeſus 
« Chriſt : ſee 1 Cor. iii. 10, 11. to know in 
© whom they have believed; and to hold 
* faſt the form of ſound words in faith and 
&« love, 2 Tim. i. 12,—and not to be toſſed 
* to and fro, and carried about with every 
e wind of doctrine, by the ſleight of men, 
« and cunning craftineſs, whereby they lie 
6e in wait to deceive, Eph. iv. 14.—but to be 
* ſtedfaſt, immoveable, and always abound- 
e ing in the work of the Lord, 1 Cor. xv, 
© 58,” ——As this is a duty incumbent on 


all 


(44) 
all chriſtians, ſo more eſpecially it concerns 
the miniſters of Chriſt :—they ſhould con- 
te tend earneſtly for the plain truths of the 
« goſpel, and that faith which was once de- 
& livered to the ſaints.” This, Reverend 
Sirs, you cannot but know, is but your rea- 
ſonable duty—a duty, which if you have 
neglected, I hope you will now perform: 
and I would humbly beſeech you to ſearch 
the Scriptures, and ſpeak as the oracles of 


God direct you; © that you yourſelves, and 
tt thoſe you have the care of, may be rooted 
&* and built up in Chriſt, and ſtabliſhed in 
ce the faith, as you have been taught, 
e abounding therein with thankſgiving,” 
Col. ii. 7,—Take to yourſelves the advice of 
St. Paul, to his ſon Timothy, Take heed, 


ce not only to yourſelves, but alſo to your 
« doctrine.” See 1 Tim. iv. 16, Take your 
principles, and doctrines, from the Scriptures 
themſelves; and thoſe principles and doc- 
trines, which you conceive to be founded in 
chriſtianity, and which you have adopted 
and made your own, you mult take parti- 
cular care that they accord and harmonize 
together, and that they are agreeable to the 
tenor of Scripture, to the reaſon of things, 


and 


(45) 
and the perfections of God :—and then, 
whatever are the attempts againſt common 
chriſtianity, you will be able to defend it 
with credit and applauſe, For ſince your 
weapons, the weapons of your warfare, 
« will not be carnal, but mighty through 
e the aſſiſtance of God's grace and provi- 
« dence, to the pulling down of ſtrong 
holds,“ 2 Cor. x. 4. you will then be 
powerfully induced to © renounce the hid- 
« den things of diſhoneſty, not walking in 
« craftineſs, nor handling the wordof God de- 
« ceitfully, but by manifeſtation of the truth, 
© commending yourſelves to every man's 
e conſcience in the fight of God; and ap- 
e proving yourſelves, and your doctrine, by 
„ pureneſs, by knowledge, by long-ſuffer- 
* ing, by love unfeigned, by the word of 
« truth, by the power of God, by the ar- 
* mour of righteouſneſs.” See 2 Cor. iv. 2. 
zbid. vi. 4, 6, 7. This was the rule laid 
down, and in this manner it was that the 
primitive founders and preachers of the 
goſpel introduced the doctrines of religion 
among men; „ in doctrine, ſhewing un- 
e corruptneſs, gravity, ſincerity, found ſpeech 


e that cannot be condemned,” Titus ii.. 7, 8. 
And 


peculiar manner are the ſervants of the Lord, 


« zeal, in inculcating myſtical and allegorical 
* divinity, or a few metaphyſical, confuſed, 


( 46.) 


And if now, all the miniſters and teachers of 
chriſtianity, all who have devoted themſelves 
to the work of propagating and inculcating 
the doctrines of the goſpel, and who in a 


would be perſuaded to imitate the firſt 
founders and ambaſſadors of chriſtianity, 
and lay down the ſame rules, and invariably 
obſerve them, they would then do great 
ſervice to the cauſe of truth, and contribute 
much to the revival, growth, and advance- 


ment of pure religion, —But if, inſtead of 


this, they pay but little regard to the ſacred 
writings, and if they have laid out their 


« and unintelligible notions, taken from the 
e {chool-men, and have called that right or- 
* thodox divinity, tho' it bears no reſem- 
te blance to the pure ſimple doctrine of Chriſt 
<* and his apoſtles, no wonder the people un- 
« der ſuch paſtors have not been able to judge 
* of chriſtianity.” (See Dr, Benſon's Rea- 
ſonableneſs of Chriſtianity.) But this muſt 
be a very great fault in the teachers of reli- 
gion: and if ſuch be their practice, they 


have reaſon to be aſhamed ; becauſe God is 
6 not 


(47) 


not glorified on this behalf, nor are men in- 
ſtructed in the grounds of religion: And 
can it be expected they ſhould, if the mi- 
niſters of Chriſt have not their religion root- 
ed in their underſtandings? If they know 
not what they pretend to believe, nor can 
give any reaſon why they ſhould believe it, 
it is not likely that ſuch chriſtian divines as 
theſe, who have never taken the pains to 
examine into their religion, and underſtand 
but little or nothing of it, can do or ſuffer 
much for the ſake of it. And is there not 
a ſtrong preſumption to believe, that one 
reaſon why ſome miniſters know ſo little of 
religion, and do fo poorly illuſtrate the doc- 
trines of chriſtianity, is, becauſe they ſo 
very lightly employ their minds in the ſtudy 
of the Scripture, or upon their buſineſs, nor 
attend to the functions of the paſtoral of- 
fice; but inſtead of tnat, have devoted them- 
ſelves, their time, and their talents, to the 
common affairs of this life, to the almoſt 
total neglect of the one thing needful. But 
permit me, upon this occaſion, to recite the 
words of St. Paul, where he forbids chri- 
{tian miniſters to © entangle themſelves with 
the affairs of this life,” 2 Tim, ii. 4. The 


meaning 


(48) 
meaning of the apoſtle, I humbly conceive 
to be, That the miniſters of Chriſt, who 
have enliſted themſelves into his ſervice, 
ſhould not fo involve their minds with con- 
fuſion and perplexity about the unneceſſary 
and tranſitory concerns of this life, as to 
prevent the exertion of their powers in 
the diſcharge of the duty and office which 
they are called to. They ſhould neglect no 
opportunity, for the ſake of any temporal 
good, of ſetting forth the ſalvation of men, 
the honour of God, and the credit of reli- 
gion.— This they ſhould always have in 
view, and at heart, and nothing ſhould di- 
vert them from this God-like purſuit. To 
be wholly devoted to the pleaſures and em- 
ployments of this life, at the expence of 
parting with the high and important ſer. 
vices of religion, can never be juſtifiable in 
any of the profeſſors of chriſtianity, eſpe- 
cially in the miniſters thereof. Not that they 
are called upon to free and diveſt themſelves 
of a proper and prudent care and thought 
about the common and neceſſary ſupports of 
life :—thoſe in particular, who have not a 
maintenance allowed them, are obliged and 


neceſſitated to it, to provide for themſelves 
„ and 


(49) on, 

and their families. This is the caſe of 
many very ſenſible and worthy proteſtant diſ- 
ſenting miniſters, who cannot avoid inter- 
meddling with the affairs of this life for a 
competent ſubſiſtence : and this may be 
done honourably, and conſiſtently with the 
integrity of a good chriſtian, and the cha- 
racer of a miniſter ; for the apoſtle to the 
Theſſalonians declares, that he himſelf, and 
his companions Silvanus and Timotheus, la- 
Boured night and day (or worked at their 
trades early and late) to maintain them- 
ſelves; „ becauſe,” ſays the apoſtle, wal 
e would not be chargeable to. any of you.” 

But yst, notwithſtanding this, the apoſile's 
main %an and grand view and ſcope was, the 
introducing the religion of Jeſus —He was 
careful and conſtant in his duty as a mini- 
ſter and nothing had he more at heart than 
ſerving Chriſt Jeſus his Lord, and honour- 
ing him among men :—* to preach the 
1 goſpel to every creature,” was his great 
concern ; nor was he aſhamed to appear a 
faithful and zealous advocate for it, as know- 
ing, wherever it was believed and embraced, 


it would be found the power of God unto ſal- 


vation. And that he might contribute as 
E much 


gree imitated the apoſtle's zeal and concern 


tb miniſters of the goſpel have not the fame 


1 (50) 
much as poſſible to ſo happy an end, he 
ſpared no labour or pains, but wherever he 
came, he uſed his utmoſt endeavours in all 
things to approve himſelf a miniſter of God, 
% jn much patience—in afflictions in ne- 
* ceſſities in diſtreſs in ſtripes in im- 
* priſonments—in tumults— in labours—in 
« watchings— in faſtings *” Amidſt all 
theſe difficulties, the apoſtle could appeal 
to them (among whom he had laboured) 
that he had kept back nothing that was pro- 
fitable for them, nor had he ſhanned * to 
« declare unto them the whole council of 
« God +.” But how few of the miniſters 
of Chriſt are there now, that hare fully 
diſcharged their duty, or have in any de- 


for the bleſſed cauſe of religion, and the ſal- 
vation of men? Religion is ſtill important 
—mens ſouls are as precious now as they 
were at the commencement of chriſtianity 
—heaven and happineſs are ſtill the ſame— 
men's difficulties are leſs now (God be 
praiſed) than they were' in the apoftles 
days. But perhaps it will be ſaid, that 


® 2 Cor. vi. 4 5: 4 Adds xx; 26, 2j. 
5s | power, 


(5) 
power, that their abilities ate much leſs than 
the apoſtles were; be it ſo: But 1s not theit 
zeal much more abated and diminifhed ? Is 
there not too much room for the complaint 
of the prophet Iſaiah, chap. lvi. ver. 10. 
« that the Lord's watchmen are blind and 
&« ignorant, fleeping, lying down, and given 
c to ſlumber.” Do they not appear to be 
unconcerned (at leaſt too much ſo) about 
their principal buſineſs, namely, a ſupreme 
regard to the honour and will of God,. and 
to the Redeemer, and the making known 
his religion among men, on which their beſt 
happineſs depends? And is it not too appa- 
rently true, that the guides and leaders of 
the flock of God forſake their truſt, deſert 
thoſe that are committed to their care, and 
neglect their duty, when there is no worldly 
advantage to be made by it ?—But is this 
honourable and conſiſtent? Judge ye. What, 
muſt the little concerns of this periſhing 
world take all your care and attention, while 
the important things of religion, and the 
momentous concerns of eternity, are left un- 
regarded, and ſhifted at pleaſure! Surely a 


future ſtate of recompence, the great and 
glorious things which chriſtianity promiſes to 
5 | E 2 good 
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good men, is worth the enquiry, and de- 


mands the attention of all chriſtians : and 
ſhould not the miniſters of Chriſt take care 
and pains to remind, or revive the memory 
of common chriſtians with theſe things, and 
the conditions and qualifications on which fu- 
ture bleſſedneſs is promiſed to them? Men 
of leiſure ſhould ſtudy to prepare inſtructions 
for them, and read the Scriptures every 
Lord's-day in public, explaining thoſe ſacred 
writings, and applying them to the various 
caſes of mankind, This would be doing 
great ſervice to chriſtianity, and the know- 
ledge of it would be more extenſive, and 
religion revived; at leaſt, men would not 


treat it with ſcorn and acrimony ; but would 


ſoon be prejudiced in favour of a religion 
which abounds with ſuch excellent moral 
inſtructions and duties, „ which, without 
« doubt, are the. weightier matters of the 
law.“ —But at the ſame time it is to be 
remembered,. that the miniſters of Chriſt 


ſhould pay a regard to the poſitive inſtitutions 


of the goſpel, and earneſtly recommend 
them to the attention and obſervation of 
men; and I am perſuaded, that no ſerious, 
conſiderate, thinking man will pretend to 


ſay, 
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ſay, that the chriſtian ſacraments are unrea- 
ſonable or ſuperſtitious, but on the contrary, 
will admit that they were inſtituted as means 
and aſſiſtances to preſerve men ſtedfaſt in re- 
ligion.— And as every miniſter of Chriſt 
ougit diligently and impartially to examine 
and inquite into the religion which he is em- 
ployed to preach, he ought alſo fairly and 
honeſtly to repreſent it as he finds it in the 
inſpired records; he ſhould faithfully ſet 
forth the religion of Chriſt, his only Lord 
and maſter in ſpiritual affairs, without any 
regard to the authority of man: and when 
he clearly and unreſervedly recommends the 
religion of Chriſt, the plain and evident 
truths of the goſpel, to the attention of 
men, the common people will exerciſe their 
own private judgment to better advantage, 
and will be better furniſhed “ to give a rea- 
“ ſon of the hope that is in them.” And 
the more ſtrictly chriſtianity is examined, 
and the more narrowly it is looked into, the 
better it will be underſtood ; more beauty 
and goodneſs diſcovered, and conſequently 
will be more generally approved ; and chri- 
ſtians will be more ſtrongly confirmed in their 
belief of it: and the better it is underſtood, 
and the ſtronger men are confirmed and 

E 3 eſtabliſhed 
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eſtabliſhed in the belief of it; the nearer 
will they conform to its holy precepts, and 
be poſſeſſed with the ſpirit of religion ; and 
their whole life, actions, converſation, and 
temper, will accord more with it. And 
every miniſter ought to have this in view ; and 
all his public miniſtrations and inſtructions 
ſhould be directly ſubſervient to this end, — 
And beſides theſe his public inſtructions, one 
thing more ſeems to be neceſſary, and a very 
incumbent duty, in order ſtill farther, if 
poſſible, to contribute to the revival and ad- 
vancement of religion, and that is, to take 
care to improve every opportunity and inter- 
yal of time that can be ſpared from ſtudy 
and public labour, in a private religious con- 
verſation : and there is a great neceſſity for 
miniſters -often and frequently to encourage 
a religious converſation ; for © when ini- 
equity abounds, and the love of many 
te waxeth cold,” it may be, that ſpiritual 
counſel, and religious converſation, will 
filence, or at leaſt check, a frothy, lewd, 
and profane converſation, and be a means of 
ſtrengthening the good diſpoſitions.of others; 
and as we know that © evil communications 
greatly tend to corrupt good manners,” ſo 
good communications as much, or more, 

55 tend 
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tend to purify the mind, and ſtrengthen the 
moral powers: and ſurely nothing can be of 
greater importance to be preſerved ; nothing 
which requires greater attention and more 
conſtant care, that they may be improved : 
and I know of no better or more effectual 
means for that purpoſe, than ©* a converſa- 
c tion becoming the goſpel.” To be © ſo- 
© ber and holy in all manner of converſa- 
&« tion,” is what chriſtians are exhorted to; 
and the teachers of religion cannot better 
beſtow their pains and labour, with a view 
of a more extenſive good, than in their 
common converſation to recommend it. 
We are informed by the prophet Malachi, 
that at a time when impiety and irreligion 
were very prevalent, and almoſt univerſal, 
there were ſome few that feared the. 
Lord, and often ſpake one to another.” 
There were ſome few righteous, pious per- 
ſons, who had ſeparated themſelves from the 
profane and irreligious ; and theſe few 
thought upon the name of the Lord, and 
often had religious conferences with one 
another. They diſtinguiſhed themſelves 
from the workers of wickedneſs, by their 


affeQion and zeal to the name and worſhip 
E 4. of 
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of the true God, and a book of remem- 
ec hrance was written for them that feared 


& the Lord, and that thought upon his name, 
« And they ſhall be mine, faith the Lord of 


&« hoſts, in that day when I make up my 
& jewels, and I will ſpare them, as a man 
„ ſpareth his own ſon that ſerveth him.” 
What can be conceived to be a more power- 
ful motive and excitement to a religious con- 
verſation, than a. firm belief of the notice, 
acceptance, and approbation of heaven? of 
God's hearkening, hearing, obſerving, and 
keeping an exact record of the pious thoughts, 
words, and good works of them that fear 
' him. And ſhould not every miniſter of a 
Vi; holy religion earneſtly recommend and en- 
þy courage ſuch a converiation, as will meet 
4 with the divine acceptance, and tends to re- 
10 vive a decaying religion Should they not 
"mi imitate the apoſtles zeal and example, as we 
have it recorded in As, ch. xv. ver. 36. 
Let us go again, and viſit our brethren, 
in every city where we have preached the 
* word of the Lord.“ Would not ſuch a 
conduct be much to the advantage of reli- 


gion, and tend to the ſuppreſſion of vice? 
Could we but perſuade the miniſters of 


Every 
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every denomination to go and viſit their bre- 
thren ; to go and vilit every chriſtian fa- 
mily which they have the care of, and exa- 
mine into their moral conduct and converſa- 
tion—to ſee whether they keep up a ſpirit 
of religion at home; and if they would but 
. converſe with them on religious ſubjects 
freely, unreſervedly, and friendly, exhort 
them daily, and admoniſh them as brethren, 
reprove thoſe that had been remiſs and want- 
ing in their duty, in a kind, affeRionate, 
and benevolent manner, and comfort, en- 
courage, and ſtrengthen thoſe who abound 
in the graces of the goſpel ; ſuch an exem- 
plary conduct in the miniſters of Chriſt 
would directly tend to inſpire the people's 
minds with a higher veneration of the laws 
and doctrines of chriſtianity, and thereby 
contribute to their improvement in moral 
and religious perfection. Add to this, that 
religious converſation, conſtantly kept up in 
private families, muſt be of infinite fervice 
to young perſons, to induce them to the 
amiable practice of early piety, and the 
** remembrance of their Creator in the days 
** of their youth ;” ſo that they will readily 
** turn their feet to his teſtimonies, and will 


e make 


e 
cc make haſte and delay not to keep all his 
© commandments.” Thus an early turn 
being given to piety and virtue, will prevent 
the ill effects ariſing from the follies and 


vices of youth, and naturally pave the way 


to a ſteady courſe of univerſal righteouſneſs. 
Another rule to be obſerved, and a duty 


which belongs to thoſe that have the over- 
fight of the flock of God, is, to viſit, and 


comfort, and pray for, thoſe (in an eſpecial 
manner) that are afflicted : Is any fick (faith 
the apoſtle) among you £ Let him call for 


the elders of the church, and let them pray over | 


bim, anointing him with oil, in the name of the 


Lord. Theſe words (I think) are to be 


underſtood in the moſt general and univerſal 
ſenſe: the rule the apoſtle has laid down 
cannot well be evaded, or applied to parti- 
cular perſons, guilty of notorious and hei- 
nous enormities, but naturally refers to any 
member of the church of Chriſt, under any 
kind or ſort of afflictions or ſickneſs, —1s any 
Ack among you, (are the expreſs words of the 
apoſtle) let him call for the elders, (or paſtors) 
of the church. It muſt be the ſincere and de- 
vout deſire of the perſon afflicted to call or 


ſend for the elders, to pray over him, and 
| anoint 
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anoint him with oil, (or perform the holy 
and ſacred union) in the name of the 
Lord, | And for their great encouragement 
to the obſervance of this ordinance of chri- 
ſtianity, the fick perſon has the aſſurance of 
obtaining pardon of his ſins. I he has com- 
mitted fins (faith the apoſtle) they ſhall be 
forgiven him. As much as if the apoſtle had 
faid, If it ſhould be fo, or ſuppoſing it ſhould 
ſometimes be the caſe, that he hath com- 
mitted fins, they ſhall, on the ſolemn per- 
formance of this duty, be forgiven him. 
Not that the apoſtle intended to ſet forth a 
wilful habitual finner as the only fit obje& of 
the holy unction: no; for if he be fick, or 
is afflicted by the hand of providence, that is. 
a ſufficient cauſe, ſeparate from any ſup- 
poſition of his being a great enormous fin- 
ner, to defire the performance of this ſa- | 
cred ordinance: Which (ſays a very ju- 

te dicious author) through divine grace, and 
“God's unbounded love to his people, is 
*« appointed and deſigned for the relief of 
our bodies the comfort of our ſouls— 
te the ſtrengthening of our faith and hope 
in all the gracious promiſes of his holy 
“word, and ſtedfaſt walking in all the ſa- 


*« cred 
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ce cred ordinances of his houſe and worſhip; 
C and allo for the advancement of his own 
te plory—the diſcovery of his love and faith- 
te fulneſs, and the manifeſtation of the truth 
« of the chriſtian religion, throughout all 
« the ages of it, till Chriſt ſhall return again 
ce to his church and people.” Thus have 
I given, as I humbly conceive, the true 
ſenſe of this paſſage under conſideration ; 
and I cannot but think it the duty of all 


paſtors, when they are called to it, readily 
to comply with, and ſolemnly perform. this 
ordinance of the goſpel. And indeed, if 
they would pay a conſcientious regard to 
this and all other duties, whether public or 
private, .conſtantly endeavouring to promote 
the grand end of all, viz. holineſs of life ; 
this would prove an excellent means to re- 
vive a ſpirit of religion, and derive a bleſſing 
from God upon their miniſterial labours, 
But let it be always remembered, and deeply 
fixed in the hearts of the miniſters of Chriſt, 
that they are particularly obliged not only to 
viſit the fatherleſs and widows in their afflic» 
tion, but alſo to keep themſelves unſpotted 
from the world. — Which leads me, ſe» 

condly, 
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condly, to obſerve and lay before you your 
qualifications. 

The qualifications of chriſtian rninifives 
are by the apoſtle * laid down in a plain man- 
ner—clear and expreſſive ; and theſe quali- 
fications every miniſter muſt endeavour to 
attain to: for the rules the apoſtle has laid 
down, for the government of their lives and 
actions, are ſtanding rules, and will remain in 
force, and have a powerful perſuaſive ten- 
dency, if they are ſtrictly obſerved, to work 
upon the minds, and to reclaim the manners 
of the wicked. Having taken a view, of the 
miniſter's office, and the duties reſulting from 
it, and having plainly ſhewn that one great 


* x Tim: chap. iii. verſes 1, 2, 3, 4, 5, & 6. Com- 
pare with Titus, chap. i. verſes 7 & 8. 

iſt, © A biſhop muſt be n unblemiſhed 
life. 

2dly, ** The huſband of one wife” —not having 
more than one at a time, 

3dly, << ee and active, & fervent in 
ſpirit, ſerving the Lord.“ 1 790% 

4thly, “ Sober” —temperate and prudent, I 

5thly, “Of good behaviour '—chaſte, decent, and 
becoming behaviour, 


6thly, “Given to hoſpitality” —generous, benevo- 
lent, and kind to all, 

7thly, “ Apt to teach” ready, willing, and * 
fied to teach, or inſtruct others. 
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branch of his duty is to enforce and recom- 
mend practical religion, &o imprint upon the 


minds of the people a deep: ſenſe of the im- 

portance of virtue, and their ſtrict obliga- 

tions to the practice of it; it remains, that 

I point out the abſolute neceſſity of a mini- 

ſter's being endued with thoſe virtues he re- 

commends to others, this being eſſentially 

requiſite to render his miniſterial labours ſuc- 

ceſsful, and give weight and authority to the 

inſtructions he delivers. He therefore muſt 

ſhine in good morals, and be a pattern and 
example of good works. Inwardly, from 

the heart, he ſhould love and venerate vir- 
tue and real. goodneſs; and this life (his 
whole life and converfation) muſt bear teſti- 
mony and indignation- againſt thoſe vices he 

openly condemns : for if he be not- thus 
qualified, but looſe in his own moral prin- 

ciples—his mind immerſed in ſenſuality— 
darkened and cramped by vicious habits— 
the cogency and ſtrength of his perſuaſions 

will have none or but little effect, weight, 
or influence. Beſides, at this rate of acting, 
inſtead of being ſerviceable to the cauſe of 
God and religion, he undermines and breaks 

-aſunder all thoſe moral and religious obliga- 
| tions 
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tions which every chriſtian miniſter is bound, 
by the ties of his profeſſion, to do all he 
can to eſtabliſh, to cement, and faſten to- 
gether ; and no man can, with any juſtneſs, 
be called a friend to religion, or a defender 
of it, who diſgraces it by a looſe and licen- 
tious practice; and the impure and immoral 
lives of chriſtian divines muſt diſſolve all that 
truſt and confidence which good men, men 
of ſtrict virtue and integrity, can and do re- 
poſe in one another. Nothing can preju- 
dice the minds of the ignorant and vulgar 
more againſt the truths of religion, than the 
bad lives of the profeſſors and teachers of it ; 
nor can any create a ſtronger diſguſt and 
averſion to the ſober thought, than to ſee 
them gay and voluptnous—Does it not then 
concern thoſe who are gifted, and have abi- 
lities for, and are called to. the work of the 
miniſtry, to endeavour to attain thoſe vir- 
tues, habits, and moral qualifications, which 
the goſpel of Chriſt has enjoined, and which 
he himlelf and his apoſtles has given them 
an example of, and commanded them to 
imitate that true piety and holineſs, that 
goodneſs, meekneſs, and humanity, patience, 
peaceableneſs, and ſelf-denial, which the 

- firſt 
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firſt and primitive chriſtians abounded in,— 

Suffer me, therefore, to exhort you, in the 
ſpirit of meekneſs, to © take heed” (as the 
apoſtle directs) * to yourſelves,” to your 
own conduct; and ſee that you behave in 
ſuch a manner, as none may have any reaſon 
to deſpiſe you; or, as the apoſtle exhorts, 
upon another occaſion, © let not your. good 
* be evil ſpoken of; but be a pattern of 
faith, holineſs, purity, benevolence, and all 
kind of virtues.— Holding faith, and 
e eſpecially a good conſcience, both towards 
« God and man— walk worthy of your vo- 
cation, and adorn it, by giving all diligence 
« to make your calling and election ſure.— 
« Watch and pray, that ye enter not“ (nor 
lead others) © into temptation. Theſe 
inſtructions demand the moſt ſerious, atten- 
tion of every chriſtian ; but more eſpecially 
the miniſters of religion: for they have the 
ſame, or ſimilar paſſions, . affeCtions, and 
temptations with other men ; which daily 
experience witneſſeth: and this is a ſufficient 


reaſon for them to watch and pray; to be 
vigilant and circumſpect: For we (faith the 
apoſtle) wreſtle not againſt fleſh and blood, 
___ only againſt our own and other mens 
s paſſions) 
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paſſions) but againſt principalities, againſi 
powers, againſt the rulers of the darkneſs of 
this world, againſt ſpiritual wickedneſs in 
high places. Wherefore, take unto you the 
whole armour of God ; that ye may be able to 
withſtand in the evil day, and having done all, 
to fland. Stand therefore, having your loins 
girt about with truth, and having on the 
breaſt-plate of righteouſneſs. In a word, it 
is abſolutely neceſſary that miniſters of 
Chriſt ſhould' be lively patterns of all chri- 
ſtian virtues. With reſpe& to their own 
perſonal conduct, they ſhould ſhew forth 
ſobriety, temperance, and ſeif- government; 
they ſhould be moderate in the uſe of law- 
ful, and totally abſtain from unlawful gra- 
tifications ; for immoderate deſires, and in- 
temperance, deſtroy the ſuperiority and free- 
dom of the mind, clog and fetter the think- 
ing powers, and render them uſeleſs, or at 
leaſt tend to enervate them, impair their li- 
berty, and bring them into ſlavery, But 
how monſtrous an appearance is this for 


men who are diſtinguiſhed and ſet apart for 


the ſervice of religion, to have the affecti- 


ons, and ſenſual cefires and objects, upper- 


moſt in the heart, and ſuperlatively adored, 
F and 
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and all things, even conſcience itſelf, ſacti- 
ficed to their ſervice ; © whoſe God is their 
&* belly, and who ſerve not our Lord Jeſus 
« Chriſt,” But © * ſince the end of all 
* things is at hand, we ought to be ſober 
e and temperate, and + to take heed, leſt 
* at any time our hearts be overcharged 
with ſurfeiting and drunkenneſs, and the 
* cares of this life, and ſo that day come 
« upon us unawares. ＋ Wherefore gird 
« up the loins of. your minds, be ſober, 
* and hope unto. the end, for the grace 
« that ſhall be brought unto you at the 
« revelation of Jeſus Chriſt,” And not 
only ſobriety and temperance ſhould every 
miniſter exerciſe, but alſo to this he muſt 
add, as neceſſary qualifications, patience, 
godlineſs, brotherly kindneſs, candor, and 
aſſiduity: Theſe things muſt be in you, 
* and abound ;” for you are obliged to 
recommend theſe virtues to others, and of 
conſequence are bound to practiſe them 
yourſelves: or if not, you will be unquali- 
fied for the work of the miniſtry, © barren 
« and unfruitful in the knowledge of our 


1 Pet. iv, 7. + Luke xxi. 34. 1 I Pet. 1. 13+ 
« Lord 
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« Lord Jeſus Chriſt : but if you do theſe 
ce things,” (faith the apoſtle, 2 Peter i. 10, 
11.) © ye ſhall never fall; for fo an en- 
ce trance ſhall be miniſtered unto you abun- 
« dantly into the everlaſting kingdom.” — 
Conſider what has been faid ; and may the 
Lord give you underſtanding in all things 
Amen. b 
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PART Taz THIRD. 


Shewing the duty of chriſtian people to- 


wards their miniſters. 


I may be obſerved, conſiſtently with truth, 
that the generality of chriſtians are too 
apt to pay a partial obedience to the ſtrict 
rules of the holy goſpel; and though they 
may profeſs a very high eſteem for the hea- 
venly precepts it contains, and more eſpe- 
cially when others are called upon to prac- 
tiſe them, yet they are frequently very back- 
ward in acquiring good diſpoſitions, and in 
regulating their own lives and actions, by a 
proper regard to their holy religion. It is a 
dangerous miſtake in many chriſtians, to 
imagine that they come up to the character 
of true and worthy chriſtians, merely upon 
account of the ſoundneſs of their belief, or 
becauſe they cannot accuſe themſelves of 

grofs and ſcandalous vices, tho' at the ſame 
time they are very deficient in the amiable 
practice of doing good to men, according 
to their ſeveral abilities; and we labour un- 


der 
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der ſo many prejudices, unleſs particular care 
be taken to diveſt our minds of them, 
that we too readily embrace many things as 
true, and think our method of acting right, 
without ſufficient examination, and we dare 
not make a ſtrict enquiry, leſt we ſhould 
find ourſelves miſtaken :—the conſequence 
of which is, a ſuperficial ſcheme of religion 
only ſeated in the head, without finking into 
the heart ; which ſerves to amuſe the mind 
in the ſofter ſeaſons of human life, but has 
not proper weight to influence and direct the 
tenor of our practice. But if we would 
make the Scriptures the rule of our life, we 
muſt reſolve, with full purpoſe, to hearken 
to, and do all that the Lord our God ſhall. 
there require of us, and not ſuffer any wrong 
bias,. corrupt paſſion, or vicious inclination, 
to caſt a cloud before our eyes, or prevent 
our ſeeing or receiving the truth : for while 
we have any worldly or ſome other intereſt 
on foot, different from the truth, we ſhall 
not be very attentive to find out the truth, 
nor yet follow its direction when found out; 
and if we prove careleſs in our main and 
final intereſt, we ſhall be induced to make 
religious concerns ſubſervient to our ſelfiſh 
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purpoſes, inſtead of employing our beſt en- 
deavours to render all our deſigns and pro- 
ceedings ſubſervient to religion, which is 
certainly our expreſs and indiſpenſible duty. 
If indeed religion entirely depended upon 
our own opinions or imaginations, we 
might then bend or alter it into whatever 
ſhape we thought moſt agreeable to our in- 
clinations or intereſt : but the caſe is far 
otherwiſe ; true religion is of an inflexible 
nature, and has its foundation in the will of 
Almighty God, with «whom is no variableneſs, 
or ſhadow of turning : and this will is plainly 
and diſtinctly ſet forth in the New Teſta- 
ment; where, if we have ſincere and ho- 
neſt hearts, we may find every branch of 
our chriſtian duty delivered in the cleareſt 
and ſtrongeſt light, and inculcated with the 
greateſt weight, by Chriſt and his apoſtles, 
who alone had a commiſſion from God to 
ſettle this grand affair; and it is a vain and 
arrogant imagination to think of accommo- 
dating the terms of ſalvation, fixed by God 
himſelf, to our ſchemes, or our inclinations. 


Our buſineſs is to examine, with ſincere and 


upright intentions, what is laid down in the 
word of God, and to form the moſt hearty 
reſolu- 


(71) 
reſolutions of reducing to practice, what we 
are ohce convinced the Lord our God re- 
quires of us; and more particularly, let us 
attend at this time, with a pure heart, 
« and a good conſcience, and faith un- 


e feigned,” to the duties we owe to the mi- 
niſters of Chriſt. 


And firſt, the miniſters to whom duty is 
owing from the people, are ſuch, whoſe 
character, qualifications, and duty, have 
been already conſidered - men of real worth 
and merit—ſuch who are the Lord's faith- 
ful ſervants—and who direct their ſtudies 
and time with a view to promote the know- 
ledge and practice of chriſtianity : and thoſe 
who, inſtead of being “ lords over God's 
« heritage,” are © enſamples to the flock ;” 
theſe miniſters it is the people's duty to re- 
ſpe, value, regard, eſteem, and honour ; 
not for their bare name, or title, but for 
their work's fake, for their uſefulneſs and 
ſervice in the church of Chriſt : and this is 
what St. Paul exhorteth the Theſſalonians to, 
1 Theſſ. v. 12, 13. to know them who 
* laboured among them, and were over 
* them in the Lord, and admionithed them, 
and to eſteem them very highly m love 
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t for their work ſake.” But how reverſe 
and directly contrary to the apoſtle's advice, 
is the behaviour of many people to their mi- 
niſters now ? Inſtead of ** eſteeming them 
« very highly,” is it not a queſtion whether 
they eſteem them at all? Or, if they do, 
what teſtimony do they give of their re- 
ſpects and eſteem to them? Is it by their love 


to them? Or is it not rather by a ſlight and 
indifferent carriage towards them? Or do 
they love the cauſe, and have a regard to the 
intereſt of religion, and ſo upon this account 
do they eſteem their miniſters ?——But I 
am afraid that the generality of people fall 
very ſhort of * eſteeming their miniſters 
« highly for their work ſake,” as having 
no real love for the cauſe of religion, or the 
miniſters of it. God forbid that this 
ſhould be always the unhappy caſe : but 
ſurely there are too juſt grounds for ſup- 
poſing that ſerious piety, and the practice of 
chriitian morals, have woefully declined, 
through the careleſs behaviour and indif- 
ference of the people. Beſides, (ſays an 
«© excellent writer) as it is impoſſible that 


the weight and credit of any conſiderable 
% character ſhould be maintained, if they 
de hq 


(73) 


« who are inveſted with it are ſlighted and 
« yilified ; it from hence neceſſarily fol- 
& lows, that the diſreſpect ſhewn to the 
« faithful miniſters of Chriſt is not likely to 
« terminate in their perſons, but tends to 
&« bring the office itſelf into contempt : — 
“ and a deſpiſed miniſtry has always been, 
« and ever will be, in proportion, an un- 
e ſucceſsful one. Let the people therefore 
ce take heed, that neither a blind zeal, nor 
« hau, htineſs, nor paſſion, nor a petulant 
« captious temper, be ever ſuffered to hurry 
« matters on to this extreme, to the diſ- 
& credit of chriſtianity, and the obſtructing 
« its progreſs.” But on the contrary, * let 
e us put on humbleneſs of mind,” let us be 
kind, courteous, aftable, and condeſcend- 
ing, and behave reſpectfully towards our mi- 
niſters, by ſhewing love and eſteem for 
them. As doubtleſs we are expreſsly re- 
quired to exerciſe the amiable virtue of mu- 
tual love; ſo, more eſpecially the faithful 
miniſters of Chriſt, ſhould be the objects of 
our love and peculiar kindneſs ; and this 
will lead us to another duty which we owe 
to them, and that is, to pray for them : 


for when we ſincerely love, eſteem, and 
honour 
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honour them, we cannot but wiſh well to 
them, and to the cauſe they are employed 
to vindicate, and we cannot then but pray 
for them, for their ſucceſs in the miniſtra- 
tion of the word, for the growth and re- 
vival of true religion, and that we thereby 
te may be ſtrengthened, comforted, and 
« built up in our moſt holy faith.” We 
therefore ſhould pray to the ſupreme Father 
and diſpenſer of all grace, that they may 
enjoy ſuch portions of his holy fpirit as 
may render them able miniſters of the 
New Teſtament ; praying fr us, (faith the 
apoſtle, Col. iv. 3, 4.) that God would open 
unto us @ door of utterance, to ſpeak the 
myſtery of Chriſt, that I may make it mani- 
Feſt as T ought to ſpeak, Again, to the ſame 
purpoſe, (Eph. vi. 18, 19.) Praying always 
with all prayer and ſupplication in the ſpirit, 
end watching thereunto with all perſeverance, 
and ſupplication for all ſaints; and for me, 
that utterance may be given unto me. The 
apoſtle here enjoins the common people to 
be conſtant in a courſe of prayer to God for 
themſelves and others; and particularly calls 
upon them to recommend the ſucceſs of 
their miniſters to Almighty God in their ſo- 

lemn 


o 


1 
lemn devotions. But how ſeldom is this 
duty performed? Men ſeem to be uncon- 


cerned, and act as if they were independant, 
and could live for ever, and do as they pleaſe 
without the help of their fellow creatures, 


and independant of the providence and di- 
rection of heaven; for how ſhamefully do 
they neglect a duty, which nature itſelf 
dictates, and is of itſelf both reaſonable and 

intereſting? What can be conceived to be 


more proper, or more ſuitably adapted to 
keep up a ſpirit of piety and devotion to- 
wards God, and benevolence towards our 
fellow creatures, than prayer ? What more 
becoming creatures naturally weak and indi- 


gent, who are not ſufficient for their own 
happineſs ? And what a mighty unſpeakable 
privilege and comfort is it, that we are per- 
mitted to have recourſe to God by prayer, 
and to hold communion with the ſupreme 
diſpoſer of all things, and ſovereign governor 
of the world, to pour out our ſouls before 
him, and repreſent our wants, and make 
our complaints unto him, and humbly im- 
plore his gracious help and affiſtance for 
ourſelves, and for others, who are partakers 
with us of the ſame griefs, ſorrow, and 


wants ? 


1 
wants? The light wits of the preſent age, 
it is to be feared, will make a ſcoff at and 
ridicule this duty of prayer; they will be 
ready to ſay, What is the Almighty, that we 
ſhould ſerve him ? and what profit ſhould we 
| have, if we pray unto him ?—But the time 
1 is haſtening, when all ſuch deſpiſers of all 
religion ſhall be amazed at the ſalvation of 
S the righteous ; and they will be greatly 
- 14 alarmed and troubled for their own folly ; 
wal for anguiſh of ſpirit, ſhall ſay within them- 
N ö felves, (as we have it in the Book of Wiſ- 
mr dom) * this was he (meaning the righteous) 
« whom we had ſome time in derifion, and 
« a proverb of reproach, We fools 
ce counted his life madneſs, and his end 
« without honour ; therefore have we erred 
« from the way of truth—we wearied 
« ourſclves in the way of wickedneſs and 
c deſtrution—yea, what hath pride pro- 
ce fited us? or what good hath riches, with 
© our vaunting, brought us? - But are 
theſe ſort of men the only perſons who 
make light of religious duties, and eſpecially 
prayer? Do not chriſtians themſelves negle& 
it, flight, and undervalue it; atleaſt are ſoon 
weary of it? which mult tend to the decay 


of 


(77) | 
of all religion. Chriſtian people, there- 
fore, ſhould conſider themſelves as deeply 
concerned in the religious duty of prayer, as 
it is an excellent means to keep up a ſpirit 
of religion, and is naturally qualified to pre- 
pare the mind for the happineſs of heaven. 
They ſhould be frequently addreſſing them- 
ſelves to Almighty God, in the name of 
Chriſt—they ſhould be zealous in private 
piety and family prayer—and likewiſe exem- 
plary in a conſtant attendance upon public 
worſhip every Lord's-day; this being of 
great uſe to ſupport a general ſenſe of God, 
a providence, and of the great indiſpenſible 
obligations of religion, in all its branches. 
A total neglect of public worſhip is not 
only ſhewing great diſreſpe& to the mini- 
ſters of Chriſt, but likewiſe has a natural 
tendency to produce an ignorant and bar- 
barous ſtate, and an univerſal corruption of 
the morals of men. But what little trifling 
things keep or hinder perſons from attending 
the public worſhip of God ? What trifling 
and mean objections do they often make ? 
The poorer ſort often abſent themſelves, be- 
cauſe they are poor and mean in apparel, or 


becauſe domeſtic cares and troubles over- 
load 


& 8 
load and preſs down their minds, fo that 
they have no life nor ſpirit to make their 
appearance in a public religious aſſembly : 
but can it be reaſonably thought that is the 
way to have their cares and troubles leſſened, 
or to haye a divine bleſſing upon their la- 
bours, while they refuſe to aſſemble them- 
ſelves with their chriſtian brethren, for the 
purpoſes of public religious worſhip? On 
the contrary, it ſeems to be the way to be 
poorer and poorer, both in temporals and 
ſpirituals.—Thoſe in affluent circumſtances, 
and in a high rank, either contemptuouſly 
or careleſly abſent themſelves from public 
worſhip, and various pretences they make 
for not attending ; but all their excuſes have 
been proved to have no foundation or weight, 
Whatever rank or ſtation men are in, if 
they habitually abſent or withdraw them- 
ſelves from public worſhip, they take an ef- 
fectual method to caſt off all regard to God, 
and of extinguiſhing in their own minds all 
ſenſe of religious obligations ; and their bad, 
criminal example directly tends to efface it 
out of others, and as directly tends to the 
ſpread of levity and wickedneſs ; which 
muſt be of ſo ill a conſequence to the cauſe 
of 


-< 
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of chriſtianity, that there is too juſt cauſe 
to fear, that in the end it will beget an in- 
difference about all religion, The apoſtle, 
therefore, to the Hebrews (from a deep ſenſe 
of the dangerous effects and conſequences 
that would follow from the negle& and non- 


attendance of public worſhip) gives this par- 
ticular caution, of not forſaking the aſ- 
« ſembling of ourſelves together, as the 
„ manner of ſome is.“ And our ever 
bleſſed Redeemer himſelf has given us great 
encouragement to aflemble ourſelves toge- 
ther in his name, to worſhip the Father in 
ſpirit and in truth; having aſſured us, that 
© where two or three are gathered together 
& in his name, that there he would be in 
te the midſt of them ;” that is, they might 
depend upon it, if they did aſſemble toge- 
ther in his name, and in the true fear of 
God, with good diſpoſitions of mind, with 
ſincere and honeſt intentions, that he would 
favour them with his ſpecial preſence and 
bleſſing: and he has alſo declared, that * the 
“ ſabbath was made for man ;” (that is, as 
a late ſenſible author words it) * had its 
e appointment, from a regard to the welfare 
* of our bodies and our ſouls: but man 

8 being 


| (80) 
& being a compoſition of both ſoul and 
& body, the ſabbath could not have been 
& ſaid to be made for man, if any thing 
ce neceſſary to the welfare either of out 
cc ſoul or body might be wilfully neglected 
t by us thereon.” —Again, the ſame author 
ſays, Certain it is, that thoſe who in the 
cc primitive times became members of the 
«© church of Chriſt, aſſembled on the Lord's- 
e day, not only for the more eſpecial com- 
© memoration of the great work of crea- 
« tion, but of our redemption alſo by Jeſus 
« Chriſt : a redemption manifeſtly com- 
pleated, by his reſurrection from the dead 
© on our chriſtian ſabbath ; ſo that, as the 
& deliverance of the Iſraelites from their 
Egyptian bondage, was commanded to be 
*© commemorated on the Jewiſh ſabbath, 
& chriſtians have, from the time of our 
« Lord's reſurrection, held themſelves ob- 


o 


* 


* 


* liged to celebrate the like thankful re- 


* membrance of our redemption, on the 
« firſt day of the week, which has ever 
e ſince been called the Lord's-day, and 
« Sunday.” In the apoſtolic times, we are 
expreſsly told, © that they continued with 
ohe accord, in prayer and ſupplication ; 

; « that. 


| (81) 
<« that they were all with one accord in one 
te place; and that they continued ſtedfaſtly 
te in the apoſtles doctrine and fellowſhip, 
and in breaking of bread, and in prayer.” 
This primitive practice, and apoſtolic ex- 
ample, are ſufficient to claim our regard and 
imitation ; and therefore, for any one of us 
now, on any pretence whatever, to refuſe to 


aſſemble together, to perform public wor- 
ſhip, muſt be affronting to Almighty God, 
deſtructive of our own peace, and the wel- 
fare of ſociety; it is infamous in itſelf, and 


diſclaiming all due honour and reſpect to 
the miniſters of Chriſt. 


Another part of the duty of chriſtian 
people towards their miniſters, is to allow 
them a proper ſupport. This would want 
but little proving, if men would but attend 
to reaſon or Scripture: but the misfortune 
is, that they cannot bear to hear their duties 
urged home: the cleareſt arguments, the 
weightieſt reaſons, and the ſtrongeſt mo- 
tives, are not ſufficient to convince them, 
when their ſelfiſh and worldly views are ſet 
in direct oppoſition to the love of religion, 
and to the will and command of God. Pre- 
judice, conceit, and mere imagination, often 


G prevail 


(82) 


prevail over, take place, and rule, inſtead 
of reaſon, truth, and religion: The love 
of the world, the luſt of the fleſh, the luſt 
of the eyes, and the pride of life, are ſuch 
mighty things, which men are ſo much en- 
ſlaved to, and enamoured with, that they 
have but little reliſh to any thing ſtrictly 
| moral or religious. —Senſual and carnal af- 
| ; N fections, inſtinct, appetite, and cuſtom, are 


often the primary and commanding prin- 
ciples, while the principles of reaſon and 
religion are violated, diſregarded, and de- 
ſpiſed; the goſpel and its miniſters are ne- 
F glected, while a ſpirit of ſelfiſhneſs prevails, 
| 8 and deſtroys that which reaſon and natural 
i equity and juſtice have eſtabliſhed ; mini- 
ſters are left deſtitute of common neceſſa- 

ries, while the people are loading themſelves 
with ſuperfluities. Reaſon itſelf muſt con- 
1 vince every man, (if he would but exerciſe 
ko 'l his Reaſon, and think at all about it) that 
_ miniſters ought to be allowed a proper ſup- 
port; and the goſpel has confirmed it in 
ſuch plain and ſtrong terms, as will admit 
1g of no may be, or may not be; and yet men 
1 act as if both reaſon and revelation were ſilent 
A” about it. Do ye nat Enoæo (faith the apoſtle, 
| | I Cor. 


. 
* *4 


(33) | 
1 Cor. ix. 4— 14.) that they who miniſter 
about holy things, live of the things of the 
temple ? and they tho wait at the altar, are 
partakers with the altar? Even ſo hath the 
Lord ordained, that they who preach the 
goſpel, ſhould live of the goſpel, Can words 
be more expreſſive, plainer, or more forcible? 
The apoſtle appeals to their underſtanding 2: 
* Do ye not know ?” Are you not acquaint- 
ed, that the miniſters under the Moſaic diſ- 
penſation did live of the things of the 
temple ?—thoſe who were faithful and con- 
ſtant in diſpenſing to the people holy or re- 
ligious things, and did wait upon them, were 
partakers with the altar, — Even fo hath 
e the Lord ordained, that they who preach 
e the goſpel, ſhould live of the goſpel.” — 
Obſerve, it is what the Lord, not what men 
have ordained—it is the command and ap- 
pointment of heaven ; the Lord has or- 
dained it, © that they who preach the 
« goſpel, ſhould live of the goſpel.” Let 
us now look into, and compare the conduct 
of chriſtian people with this rule ; and will. 
it not appear quite monſtrous? Do they al- 
low their miniſters a ® maintenance? Can 


* I mean diſſenting miniſters; for the cabliſhed 
clergy have a maintenance by law. 
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(34). 
goſpel miniſters ſay they live of the goſpel ? 
On the contrary, doth not experience oblige 
them to ſay, they ſuffer and are loſers by it ? 
No, faith the objector, they work for a good 
maſter ; they are engaged in the cauſe of re- 
ligion, and are the Lord's ſervants, and he 
will abundantly recompenſe them hereafter ; 
and that the greater their difficulties are in this 


life, the greater their reward will be at the 


great day of retribution.—I make no doubt 
but that it will be ſo: but then how is the 
people's duty towards their miniſters diſ- 
charged ? What account will they be able to 
give? What, muſt goſpel miniſters preach 
the goſpel, and not live of the goſpel ? What, 
are they obliged to do their duty faithfully 
and conſtantly, and are the people exempted 
from all concern of duty? Do miniſters, by 
fulfilling heir own truſt and duty, diſcharge 
the people's two ? This rule may hold with 
thoſe that maintain that Chriſt has done all, 
and left nothing for us to do: but then I 
ſhould think, if Chriſt has done the people's 
duty, that he muſt alſo have done the mi- 
niſters duty too; and fo, according to this 
rule, miniſters need not concern themſelves 
w.th preaching the goſpel, nor yet the 


people 
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people with what 7 elates to their duty.— 
But ſince the Lord has appointed miniſters 
in his church, and has commanded them to 
preach the goſpel, they are obliged to con- 
cern and employ themſelves about the 
Lord's work, and that buſineſs allotted to 
them—and the people are equally obliged 
to perform what relates to them, and to do 
that which the goſpel has enjoined them 
and as the Lord has ordained, that * they 
« which preach the goſpel, ſhould live of 
« the goſpel,” it is the people's duty to 
look to it, and ſee that their miniſters do 
live of the goſpel, They are to have ſuch 
a maintenance allowed them at leaſt, as ex- 
empts them from want—for the Lord has 
ordained it; and who dares to make void 
the command of God ?—Can they wha 
deny or refuſe to do what the Lord has 
commanded, expect a bleſſing upon their 
labours, either ſpiritual or temporal? On 
the contrary, do they not go the direct way 
to incur the divine diſpleaſure? And thoſe 
who do withold a maintenance from their 
miniſters, do refufe, in one point, yielding 
obedience to the command and appointment 
of heaven. To neglect, therefore, this 


G 3 | goſpel 


(86) 
goſpel ordinance, and wilfully to offend in 
this one inſtance, cannot be a ſmall offence 
in the ſight of that Being who has appointed 
it; and conſequently, thoſe who do refuſe 
a compliance with it, muſt expect a great 
puniſhment; or if they do not expect it, 
they have no room to think they ſhall eſcape 
it : for do but conſider in what manner the 
Lord has dealt with thoſe in ages paſt, wha 
did not keep his ordinances ; the. inhabitants 
of Meroz (Judges v. 23.) were under the 
curſe or diſpleaſure of God, becauſe they 
denied to lend their aſſiſtance in God's cauſe 
—and the Ammonites and Moabites (Deut. 
xxiii. 3, 4.) were excluded from the con- 
gregation of the Lord to the tenth genera- 
tion, becauſe they did not meet God's pecu- 
liar people Iſrael, with bread and water. 
Conſider this, O ye, who have refuſed to 
ofter aſſiſtance to your miniſters, according 
to your abilities. —You complain, and ſay, 
that your miniſters are few and weak : and 
how ſhould it be otherwiſe, while you with- 
hold from them their juſt dues ?—We muſt 


therefore conſider what muſt be done on 
our parts; what duty we owe towards our 
Miniſters ; and do the utmoſt we can to in- 

creaſe 
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creaſe their number and qualifications. To 
anſwer which end, the leaſt we can in rea- 
ſon do, is freely to communicate of our tem- 
poral things to them. Let him (faith the 
apoſtle) that is taught in the word, communi- 
cate unto him that teacheth, in all good things. 
The great apoſtle here (in concurrence with 
what the Lord has ordained) ſtrictly enjoins 
every one of us the duty of being liberal and 
free in our collections for the miniſters ſup- 
port and maintenance.— Whilſt we live in 
the conſtant and habitual negle& of this 
plain chriſtian duty, we cannot have ſuffi- 
cient evidence of the ſincerity of our faith 
in the goſpel of Chriſt, neither do we ſhew 
any real reſpects to his Miniſters. —Beſides, 
is it not acting quite out of character? For 
what is more unreaſonable, unnatural, and 
inhuman, than to deny the miniſters of the 
goſpel our temporal things, for ſowing to us 
ſpiritual things? F we (faith the apoſtle) 
have ſown unto you ſpiritual things, is it a 
great thing if we ſhall reap your carnal 
things? Gal. vi. 6.— What, can any man 
who profeſſes the chriſtian name, think 
much to part with a ſmall portion of the 
common things of this life, in order to pro- 
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cure ſo great a good as ſpiritual and eternal 
bleſſings? If then your miniſters do give 
you the beſt inſtruction, comfort, and ad- 
vice; if they ſpend and are ſpent for you; 
if their time, ſtrength, and labour, are de- 
voted to your ſervice; can you detain or 
withold from them your common temporal 
bleſſings? Is it reaſonable, or conſiſtent with 
the name and character of a man, and of © 
chriſtian ? judge ye. What, muſt they (as the 
apoſtle argues) go a warfare at their own 
charges? plant a vineyard, and not eat of the 
fruit thereof ? or feed a flock, and not eat of 
the milk of the flock ? What, hasthe Lord ap- 
pointed labourers in his vineyard, and is there 
none found worthy of a reward ? or if there 
be ſome few thought worthy, muſt all the 
reſt be ſhut out, and excluded from all be- 
nevolence ? If ſuch have been the dealings 
of chriſtian people towards their miniſters, 
they are now called upon, and it is hoped 
that they for the future will for ever baniſh 
and bury in oblivion all ſuch unequal, hard, 
and partial dealings; by which, if conti- 
nued in, all the maxims of juſtice, equity, 
reaſon, and religion, muſt be greatly in- 
a if not totally deſtroyed. —God has 


taken 
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taken care and provided for the ox, that he 
ſhould not be muzzled when he is labouring 
for the ſervice of man: and ſhall God and 
man regard the life of a beaſt that muſt 
periſn, and ſhall there be none found to re- 
gard the life of God's faithful miniſters ? 
Muſt none regard whether they fink or 
ſwim, live or die? this would be wonder- 
ful, and very irrational. Pardon, great 


ſirs, my plainneſs of ſpeech, and ſuffer me 
to exhort you to perfect that which is want- 
ing. Does it not very much concern you, 
to conſider how much your preſent intereſt, 
and future good, honour, and happineſs 
depend, upon your faithful diſcharge of 
duty towards your miniſters. You cannot 
but know, that the leſs your miniſters are 
entangled with the affairs of this life, the 
more at liberty they will be to diſplay the 
riches of divine grace—and you muſt alſo 
know, that the cares and troubles of hu- 
man life muſt cramp, fetter, and embaraſs 
the mind, and tend to unfit it to be exerted 
in its full vigour in the things of God and 
religion :—Suffer me again, then, to ex- 
hort, adviſe, and requeſt you, to commu- 
nicate freely to the faithful miniſters of the 
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goſpel, that they may be eaſed and freed 
from the cares (as much as may be) of this 
life; and I beg of you ſeriouſly to conſider, 
whether what I have ſaid (though in my 
own plain ruſtic way) does not entirely ac- 
cord with reaſon and revelation. It is God's 
own ordinance, that his miniſters ſhould 
have a maintenance; and how then can you 
withold it from them? It is not ſaid, that 
you muſt allow them a maintenance at no 
other time but when they are decrepit, 
and have ſpent their ſtrength in your behalf, 
and for your good ; God has ordained it 
ſhould be given them, when they are in a 
capacity to labour, and while they can be 
moſt uſeful to you. But” (ſays an ancient 
writer) * whether they can do much or 
little, whether they can manage their 
* work comfortably or not, or whether 
te they be excellent or indifferent preachers, 
J ſuppoſe (fays he) it is all one to ſome 
c of you, ſo they can but have the goſpel 
& preached to them without any charge. — 
Or perhaps ſome do not care whether they 
have any miniſter at all; for the attention, 
or rather the defertion of tome, doth ſuffi- 


ciently evince, that they have a greater love 
for 
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for ſenſual enjoyments than for religion. 
Religion is the laſt, inſtead of the firſt thing 
that is thought of, and the leaſt regarded ; 
and becauſe iniquity doth abound, the love of 
many waxeth cold, Again, it is commonly 
objected, and faid by the people, We are 
poor, and unable to allow our miniſters a 
maintenance, Anſwer: I looked (faith 
the above mentioned author) for this; I 
thought it would come at laſt, But are you 
poor indeed ? Not all ſure : if you be, this 
is the way to be poorer, to withold from 
your miniſters, to whom it is due, more 
than is meet. Vitbold no; (faith the wiſe 
man) good from them to whom it is due, when 


it is in the power of thine hand to do it. Say 
not unto thy neighbour, Go, and come again, 
and to-morrow I will give, when thou haſt it 
by thee, Prov. iii. 27, 28. Are you poorer 
than the primitive chriſtians ? They allowed 
their miniſters a maintenance ; and it is poſ- 


ſible you might be richer in this world, if 
you were richer in good works. The liberal 
ſoul (faith the wiſe man, Prov. xi. 25.) ſhall 
be made fat; but to withold more than is 
meet (ſaith he) tendeth to poverty. But men 
now ſeem to act as if they depended on 
| their 
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their own ftrength and wiſdom, and were 
to live independent of religion and the pro. 
vidence of God; and they alſo act as if 
ſome late experience had diſcovered the wiſ- 
dom of Solomon's maxims to be of no 
avail, or not worth attending to. But cer- 
tain it is, that whatever the pretences of 
men are, they cannot be happy without re- 
ligion, nor can they be truly or properly 
religious without goodneſs : and experience 
confirms what a late writer ſaid, that ſome 
men fancy themſelves highly improved in 
virtue, and abſolutely ſecure, (at leaſt againſt 
every groſs vice, whatever temptations to 
commit it they may happen to fall into) be- 
cauſe at times they have very high notions 
of the beauty and amiableneſs of virtue, 
and of the deformity of every ſinful paſſion 
and action: but they do not conſider, that 
the worſt of men, on ſome occaſions, feel 
the ſame ſentiments excited in their minds, 
But the ſincerity and reality of virtue are to 
be meaſured by the good deeds they pro- 
duce, by the general tenor of the life; for 
if ſentiments of virtue and duty do not go- 
vern the life, they do not make one really 


good; becauſe they do not render one really 
uſeful 
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uſeful and beneficial to mankind. If a man 
has not good ſentiments, he cannot be vir- 
tuous; but in order to deſerve the character 
of a virtuous man, his good ſentiments 
muſt be a principle of action in him; a 
living, a moving, an active principle. The 
ſoundeſt faith, the beſt notions about God 
and virtue, are dead, (faith St. James) unleſs 
they ſhew_ themſelves to be active, by the 
good fruits they bring forth.—“ Faith with- 
% out works is dead.” As others can have 
no evidence of our good principles, but by 
the advantages they reap from the good 
fruits of them in ourſelves, ſo we are to 
prove our faith, our good principles and ſen- 
timents, our right notions of things, to our- 


ſelves, by our conduct and behaviour; not 
to flatter ourſelves on account of the truth 
and reaſonableneſs of our opinions, or of 
the warmth with which we at times con- 
template virtue, but to call ourſelves to an 
account for the good we actually do in con- 
{ſequence of theſe good principles; and then 
only to pronounce ourſelves good, when we 
are really uſeful to ſociety. It ſignifies but 
little how virtuous the head be, if the heart 
be not equally ſo, Virtue means a virtuous 


temper, 
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temper, working habitually all the good it 
hath opportunity of doing ; a generous be- 
nevolent diſpoſition, that controuleth every 
ſenſual appetite, and delights to exert itſelf 
in promoting, with unwearied aſſiduity, the 
beſt intereſt of mankind, —Every man hath 
it in his power, almoſt every day of his life, 
to da ſome good to ſociety ; and it is what 
almoſt every page of chriſtianity calls him 
to do; not to forget, but to be ready to 
communicate ; and the leaſt real good and 
ſervice done to the leaſt of Chriſt's diſciples 
will not go unrewarded ; and conſequently, 
a greater good done to thoſe who are worthy 
of double honour, will meet with a greater 
recompence of reward : and therefore, for 
men to ſay, and pretend to believe, they 
have no opportunity or power to do good, 
is, in effect, to ſay, and believe, what God 
has commanded, and what the goſpel enjoins 
men to do, is impoſſible to be done. Let 
chriſtians conſider then, whether it be not 
indolence, or covetouſneſs, inſtead of po- 
verty and inability, which prompts them to 
make excuſes, and which keeps them from 
allowing their miniſters a proper mainte- 
nance. O firs, be perſuaded to truſt God 
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more, and yourſelves (or rather your riches) 
leſs. Entertain a real love for religion, and 
for the miniſters of the goſpel ; and do the 
beſt you can to ſupport your miniſters, this 
being a very good way to ſupport religion, 
and to revive the ſpirit of it: and is it not 
the way to procure the favour of God? For 
can you reaſonably think, (if you neglect 
that which God has enjoined) that you ſhall 
meet with the divine bleſſing, either upon 
yourſelves, your families, or upon your tem- 
poral or ſpiritual concerns ?—they that are 
wiſe are able to judge, —Thus have I of- 
fered you my real thoughts upon this tender 
ſubject; and it is for your real honour and 
happineſs in this and in the future world : 
it is from love to you, to God, and for the 
revival of religion, (and not for any private 


or ſelfiſh ends) that I have been induced to 
write, to exhort you to a faithful diſcharge 
of duty towards your miniſters: and my 
deſire and prayer is, that you may be enabled 
to do it unto the end. Amen. 
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PART THE FOURTH. 


Being a Diſcourſe upon various Moral and 
Religious Subjects. In ſeveral DIA- 

LOGU ES, between a PRIimiTiveg 
and a MoDERN CHRISTIAN, 


The converſation introduced by the 
MoptERnN CHRISTIAN. 


A Y! what, my old friend! Bleſs my 
ſoul, who. ſhould have thought of 
ſeeing you here among mortals ? Well, ſince 
it is ſo happy that we are here together, 
we cannot better employ our time of ſtay, 
than to ſpend it in a friendly converſation, 
on ſome moral and religious ſubjects ; for 
how much ſoever we may amuſe our minds 
with the periſhing things of this life, reli- 
gious and moral things juſtly claim our firſt 
and principal regard ; for what can be con- 
ceived to be of greater moment to ſuch frail 
ſhort-ſighted creatures as we are, beſet with 
ſo many ſnares, trials, and temptations, 
ſurrounded with troubles, ſorrows, and ca- 
7 lamities, 
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lamities, ſo various, which fo deeply de- 
preſs . and overload us, that ſometimes 
we are hardly able to maintain and ſupport 
a a chearful frame of mind; eſpecially under 
ſome of the darkeſt ſeaſons and ſharpeſt 
trials of human life, we are ready to caſt off 
faith and truſt in God and his promiſes, and 
a firm dependence on his providence. Can 
any thing then concern us more, than often 
to revive a converſation upon thoſe ſubjects, 
Which may tend to direct us in our enqui- 
ries after truth and right conduct, that our 
faith and hope may be ſtrengthened under 
every circumſtance which we, by the hand 
and direction of providence, may be brought 
into ?—We may be in heavineſs at preſent, 
through manifold temptatiops ; yet under all 
the various ſcenes of life, and inſtances of pro- 
vidence, we may ſee the graciouſneſs of our 
Maker, and from thence learn ſome new 
leſſon of obedience. —The great and con- 
ſtant effects of his power and providence call 
for our conſtant and ſerious, attention: his 
power, wiſdom, and goodneſs, in creating 
us what we are—his conſtant preſerving 
hand of providence, in giving us all things 
richly to enjoy—his love, which was be- 
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yond all compariſon manifeſted in the gift 
of his Son, and the afſyrance of a redemp- 
tion from the graves of the earth, ratified 
and made good by his own reſurrection from 
the dead—the promiſe of pardon and re- 
miſſion of fin, through his blood—and the 
promiſe of the aſſiſtance of the Holy Spirit 
of God, together with all the ſpiritual bleſ- 
ſings in heavenly things in Chriſt, with 
which we are bleſſed—are all powerful and 
conſtraining motives to a warmth of zeal 
and love towards Almighty God and the 
Redeemer, to engage us to aſpire after an 
imitation of the righteouſneſs and goodneſs 
of the Creator, and to kindle in us a rap- 
turous joy, a holy and heavenly frame. 
We cannot think too highly of the power 
of God, which is abſolute, uncontroulable, 
infinite, and irreſiſtible; for * who can 
&« ſtay God's hand, or ſay unto him, What 
* doeſt thou?” The power of God, how 
wonderful! how great is he! worthy to 
receive glory and honour, who hath created 
all things for his good pleaſure, And when 
we confider and behold the majeſty of the 
Lord, and the operations of his hands, and 
that he has univerſal nature at his command; 

for 
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for he telleth the number of | the flars, and 
calleth them all by their names; he couer- 
eth the heaven with clouds, and prefareth rain 
for the earth ; be giveth ſnow like wool, and 
ſcattereth the boar froſt like aſhex—þe 22 
eth out the north over the empty place, and 

bangeth the earth upon nothing be bindeth 
1 the waters in bis thick clouds, and tbe cloud 
7s not rent under them—he removeth the moun- 
tains, and they know it not, he averturnetb 
them in his anger, be ſhaketh the earth out of 
ber place, and the pillars thereof trembleth— 
he hath meaſured the waters in the bollow af 
his hand, and meted out the heaven with 4 
ſpan, and comprehended the duſt of the earth 
m a meaſure, and wetghed the mountains in 
ſcales, and the hills in a balance, —When we 
confider (I fay) and behold theſe operations 
of the divine power, we cannot conceive 
too high of him, nor think too low and 
mean of ourſelves.—We may ſay, What 
* is man, that the Lord ſhould be mind- 
% ful of him, or the ſon of man, that he 
“ ſhould viſit him?“ Can men, FE ak are 
but duſt and worms, aſcribe too much to 
the power of God? The potter has power 
over the clay, to chooſe (arbitrarily) out af 
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the ſame maſs, materials to form veſlcls, 
ſome for great, others for leſs uſe—ſo the 
power and dominion of God are over his 
creatures. The ſupreme architect, out of 
the ſame matter, may arbitrarily modify the 
properties and perfections of his creatures 
none can ſay, Why haſt thou made me thus? 
lt therefore becomes us to acknowledge 
the abſolute power of God in the originally 
different make and order of his creatures; 
and alſo the power and dominion of Al- 
mighty God, in the government of the 
world, is what we ſhould humbly acknow- 
ledge : the ſtate of health or ſickneſs, riches ' 
or poverty, and various other ſuch like cir- 
cumſtances, are ſubje& to the divine diſ- 
poſal and direction. But vain, mortal, 
thoughtleſs men may imagine, that the dif- 
ferent ſtates and conditions in which they 
are, is owing to their own ſagacity and pru- 
dence, without acknowledging the ſoyereign 
agency of divine providence : but in direct 
oppoſition to this, the pſalmiſt declares, 
that promotion cometh not from the caſt, 
* nor from the weſt, nor from the ſouth ; 
« but God is judge ; he pulleth down one, 
« and ſetteth up another,” Agreeable to 
which, 
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which, the wiſe man obſeryeth, ec that the 
te lot is caſt | into the lap, but the whole diſ- 
ec poling thereof is of the Lord; “ and 
again, © the race (Gith he) is not to the ſwift, 
« nor the battle to the ſtrong, neither yet 
« bread to the wiſe, not yet riches to men 
&© of underſtanding, nor yet favour to men 
« of {kill ; but time and chance happeneth 
©« to. them all.“ God, who is the ſupreme 
creator of all things, is alſo the wiſe ſu» 
preme governor of all; all nature is at his 
command; he directs all, according to the 
counſels of his own wiſdom, and to his 
own glory: nothing can happen, or come 
to paſs, without his permiſſſon: God 
ſteers and directs every ching, which 
way he pleaſeth; a- man's. heart de- 
e viſeth his ways, but the Lord directeth 
« his ſteps :” and the prophet declares, 2 
„know that the way of man is not in him- 
« ſelf, it is not in man that walketh to di- 
« rect his ſteps.” From which we may 
ſafely conclude, that we cannot alctibe too 
much to the powet and providence of the 
ſupreme Deity. As all true religion is 
founded and built upon a firm and ſtedfaſt 
faith in the power and providence of God, 
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ſo without it, all pretenfions to religion are 
vain and infgnificaot ; for. if there be any 
ſuch thing as true. religion, it. muſt be 
e in the knowledge and belief of 
od, and muſt be preſerved by his almighty 
power : all the ſcantlings of human power 
180 wiſdom are not able to ſupport a ſpirit 
of religion, without the actual exertion of 
the power of God, and the ageney of his 
proviuence.— All nature, and religion too, 
muſt he unhinged without it. Thus, my 
good friend, I have offered you my ſincere 
thoughts upon ſome few material ſubjects, 
and which, upon enquiry, I humbly con- 
ceive, will be found to accord with primi- 
tive Chriſtianity : however that be, I ſubmit 
them to your animadverſion. 


PIN IMITIVE CHRISTIAN. | 
| My g ood fir, I can aſſure you, that I am 
heartily glad to find one, in theſe latter ages, 
(* — iniquity doth abound, and the 
70 loye of many waxeth cold“) willing and 
ready to encourage a converſation. on ſub- 
jects the moſt znteretiing 3 and I do ſincerely 
rejoice to ſee, that corruption of manners has 
not ſo far prevailed, as to ſupprels a free in- 
quiry after truth ; and that the mean prin- 
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eiples of ambition, worldly honour, and 
preferment, (which are nothing but mere 
ſhades of true happineſs) have not fo far 
clouded the mind, as to ſwallow up all nth 


of the truth, The love of truth, indeed, 
what almoſt all. pretend to; and yet it is 
to be feared, that many, like Pilate, fay, 
What is truth ? and, like him, go away with- 
out any ſolicitous concern, to purchaſe it, or, 
as the wiſe man exhorts, * to buy the truth, 
“and ſell it not.” But as no man can be any 
loſer by knowing the truth, ſo no man ought 
to be indifferent in ſearching after it, nor 
yet aſſent to any thing as truth, without 
evidence for it, eſpecially that which is of a 
religious kind: and every one, in his en- 
quiries after truth, ought to ſuſpect himſelf; 
for ſelf-conceitednels generally prevents im- 
provement and progreſs: it is much ſafer 
for any one to be diffident of himſelf, than 
too dogmatical; rather to think too low, 
than too high of his own underſtanding. 
But it by no means follows from hence, that 
he 1s obliged to give up his reaſon. to the 
dictates of others, and implicitly depend 
upon their authority ; but it is his expreſs 
duty, as a reaſonable creature, to conſider, 
H 4 examine, 
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examine, judge, and determine for himſelf, 
according to the evidence laid before him, 
The Scriptures in particular demand of every 
one a ſerious and careful examination ; and 
conſequently, whatever. is there plainly en- 
joined, as the ſubject of faith or duty, we 
are to ſubmit to, how much ſoever modern 
opinions and cuſtoms may differ from it. 
But the great misfortune is, men are too apt 
to take up with a ſet of their own, or others 
principles, without being at any (at leaſt 
ſufficiett) pains to examine whether they 
be chriſtian principles, or the inventions of 
men, and ſo paſs on, year after year, with 
a ſuperficial view of religion, without enter- 
1g into the bottom and grounds of thoſe 
principles they have eſtabliſhed as religious 
—and every one is ready to pronounce his 
own principles to be truly primitive and or- 
thodox principles, when perhaps at the ſame 
time they are mere hodge-podge, or con- 
fuſed jumble.— However that be, pardon 
this digreſſion, and I will now proceed can- 
-didly to examine and conſider what you have 
advanced. | 


That we cannot aſcribe too much to the 


power of God, fo far as is conſiſtent with 
his 
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his holineſs, and other moral perfections, 
is very true: but we are not to conceiye or 

entertain ſuch notions of his power as de- 
ſtroy the freedom of mens actions. He 
deals with us as moral agents —as intelligent 
beings—and as the ſubjects of liberty and 
choice. The rule and meaſure of the di- 
vine government is not founded in capricious 
humour, or arbitrary will. Wiſdom and 
goodneſs is the invariable rule and ſtandard 
of all God's actions and conduct towards 
men; and conſequently, true religion can- 
not be founded in arbitrary will or pleaſure, 
but, on the contrary, in the moral fitneſs 
of things : it conſiſts in the agreeableneſs to 
the nature, relation, and circumſtances of 
men; and as men are inveſted with reaſon 
and underſtanding, they muſt employ and 
exerciſe it, before they can be the proper 
ſubjects of religion. Neither true nor falſe 
principles of religion can ſubſiſt without 
ſome degree of reaſon and underſtanding, to 


diſcern and judge of the fitneſs or unfitneſs 
of things. Neither can men be juſtly called 
religious or irreligious, believers or unbe- 
lievers, unleſs they have a power given them 
to form their judgment according. to the 

nature 


* 


evident, beyond contradiction, that God 
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nature of the evidence produced in favout 
of or againſt the truth of religion The 
father and origin of all things, the gracious 
governor. and kind benefactor of all crea- 
tures, a being of holineſs, juftice, mercy, 
TS and goodneſs, will, without doubt, 
deal with men according to the degrees of 
reaſon and underſlanding given to them, and 
according to the good or bad uſe they make 
of the ſame. The Scriptures abundantly 


aſſure us, that this will be the method of 


proceeding at the final day of judgment. 


If “ the Father, without reſpect of per- 


« ſons, (as St. Peter declares) jpdgeth AC= 


« cording to every man's works ;” 3 and if, 


according to another apoſtle, 4 we muſt all 


12 appear before the judgment. ſeat of Chriſt, 
« that every one may receive the things 


«done in his body, according to that he 


hath done, whether it be good or bad: 
If (I fay) theſe are the reaſons and grounds 


for a judgment to take place; and if, when 
the final upſhot comes, when alt the world 
are called together, rewards and puniſhments 


will be diſtributed to every one according 


to the ſtrict rules of equity and Juſtice ; it is 


does 
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does not act an arbitrary, partial, 0 or «gel 
part by any of his creatures—Though he 
has all power, and all nature at his, com- 
mand, yet he does not compel men to act 
this way or that; he leayes them to their 
own choice, to act well or al; he does not 
reſtrain or over- rule their active powers: : 
God has given men an expreſs revelation of 
his will, in which certain duties are enjoined 
upon them, as conditions of their being 
meet for that ſlate of happineſs and: glory 
which he has promiſed ; and yet God does 
not work in and for men the works he has 
enjoihed, if they be wholly wanting to 

themſelves; nor ſhall they ſee the aleo 
of God, if they do not make a wiſe and di- 
ligent uſe of the means providence blelles 
them with. He does not deal with us, or 
by us, as unintelligent machines, but as 
reaſonable creatures :. he, does not make us 
happy without our own knowledge, chvice, 
and concurrence, which. indeed would be a 


contradiction ; neither does he wholly leave 
us to ourſelyes, without forming in us, and 
exciting us to, a holy and heavenly frame 
of mind: he does not abandon us with ſome 
ſuperinducements, nor do the means we 


have, 
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have, happen to us according to the laws 
of mechaniſm, or by a fixed chain of na- 
tural cauſes, without any act of a reſpective 


rovidence, without any ſuperintendency 
and direction of events; : which, to all hu- 


= » * - 
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and Ae which 1 no Gees can prevent, 
not {ill or power fence off. But then, if 
it be admitted that the merciful Father of 
our ſpirits does at any time hold a direct and 
immediate communication with the mind, 
or appoints the ſame to be maintained by 
any 5 ing whatſoever, no other account can 
be glwen of it (confiſtent with his perfect 
wiſdom, and the regular and harmonious 
operations of his providence) than this, that 
it is in a way agreeable to human natur 

ſoft and perſuaſive; not controuling or o 

ſtructing the free uſe of reaſon, but by the 
help of the underſtanding alone, influencing 
the will, and moderating all the affections. 
It is true, nothing is more agreeable to finite 
dependent beings, nothing more cheriſhing 
and animating to ſuch feeble minds, than a 
firm belief of ſome ſort of communication 
and ſpecial dictates from heaven to our 
minds: 
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minds; : but then we ought to be. very cau⸗ 
tious in guarding againſt the perſuaſion of 
any ſpecial communication with the Deity, 
ſo as to indulge and nouriſh in our minds 
pride and too great extravagance of con- 
ceitedneſs, and ſo ſet up in our minds any 

other guide, inſtead of reaſon, and to which 
moral conſcience muſt give place. This 
would be the direct way to unhinge virtue, 
and all moral obligations, and the very frame 
of human nature.—The power of God, 
therefore, and the agency of his providence, 
are not exerciſed in a way contrary to that 
ſphere of activity and agency allotted to 
men.— Indeed he may, conſiſtently with his 
wiſdom and goodneſs, make ſome men wiſer 
than others: he may endow them with 
larger degrees of underſtanding, and they 
may have faculties and natural capacities for 
more enlarged ſchemes of happineſs, and 
may have leiſure, and be fo placed, as to be 


greater bleſſings to ſociety than others: and 
God may alſo make ſome beings wiſer than 
the wiſeſt of the ſons of men; he may place 


them in a higher rank and order of exiſtence, 
and they may be made for happineſs of a 


more pure kind than men, and be-leſs ex- 


poſed 
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poſed to miſery, In theſe and ſuch like in- 
ſtances, the Supreme Being may act accord- 
ing to his ſovereign will, without the leaſt 
impeachment of his wiſdom or goodneſs ; 
and no man has any right to repine againſt his 
Maker for ſo doing. As men are furniſhed 
with different capacities and opportunities 
for their improvement in virtue and uſeful- 
neſs, ſo different duties are required of them, 
in proportion to their reſpective powers: 
but where mens capacities, talents, and op- 
portunities, are alike, we ſee they do not act 
alike ; which, by the way, is a proof in favour 
of human agency, or in other words, that 
although the Creator has made men what 
they are, in regard to their natural abilities, 
yet he has nevertheleſs given them liberty to 
aCt as they pleaſe, and to attain to different 
moral qualifications, which depend upon 
their own application and improvement: and 
as God has an abſolute right and preroga- 
tive to make what ſort of beings he pleaſes, 
and to endow and inveſt them with ſuch ca- 
pacities for uſefulneſs as ſeems beſt to him, 
without the leaſt impeachment of his good- 
neſs, ſo he may deprive men of life, and the 
means they enjoy, whenever he pleaſes ; 
and 


1) 


and though he acts according to his ſovereign 
will, in taking away that life and underſtand · 
ing which he has freely beſtowed upon them; 
yet as life, and every other endowment of 
nature, are the free gifts of God, his good 

neſs is not in the leaſt leſſened, by depriving 
men of thoſe bleſſings they are inreſig] with; 
but ſo long as reaſon and underſtanding are 
continued to them, they muſt exerciſe 
them; and there muſt be choice in all their 
actions, if there be any difference between 
good and evil, right and wrong: If there 
be any beauty in holineſs of life, or any mo- 
ral rectitude and purity of heart, or any de- 
formity 1n vice, or impurity in debauchery 
and ſenſual pleaſures—in a word, if there be 
any right and wrong paths, prudent or im- 
prudent meaſures, to be taken; the firſt 
leading (by gradual ſteps) to moral per- 
fections and happineſs, and the latter to vice, 
remorſe, and miſery ; there muſt be reaſon 


and underſtanding to judge of thoſe differ- 
ent meaſures, and alſo freedom of action, 
before there can be due any praiſe or blame, 
merit or demerit, in any of the fleps of 
moral behaviour: for if you diveſt man of 
his reaſon, he then no longer remains a ſub- 

je> 
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jeat” to reaſon and argue with ; all intreaty, 
argument, and perſuaſion, to the moſt evi- 
dent truths in natural or revealed religion, is 
of no uſe: and ſuppoſe you do allo him to 
have reaſon, and to be a proper ſubject to 
reaſon and talk with, yet if you diveſt him 
of choice, all your converſation with him 
muſt be as inſignificant as if he had no rea- 
ſon at all: beſides, without choice, the vir- 
tuous and obedient man can have no claim 
or hope for any reward, unleſs it be founded 
in the will of an arbitrary Being; nor yet 
can the wicked one deſerve any puniſhment 
for what he had no power to avoid; ſo you 
muſt acknowledge, that a doctrine which 
directly (or in its conſequences) deſtroys 
freedom of thought and action, can never 
be a primitive apoſtolic doctrine, but muſt 
be of a later date; for the apoſtles, you 
know, went from place to place, to eſtabliſh 
in the minds of men a principle of ſince- 
rity and real goodneſs ; they laboured and 
exerted their beſt endeavours and efforts to 
perſuade men to forſake their vices, and to 
grow wiſer and better : and why? the rea- 
ſon is clear ; becauſe they knew that thoſe 
to whom they recommended the goſpel, 

Were 
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were capable of judging of its truth, merit, 


and importance, and of complying with its 
directions. The apoſtles did not ſay to men 
(as ſome modern preachers do) that they 
have no power to act—that they are all 
dead lumps of clay, and that they could no 
more act for their ſpiritual food, than a man 
in his grave can for his temporal : but their 
doctrine was quite different; for it is an 
evident truth, that the apoſtles called upon 
men to a vigorous diſcharge of duty, to 
put off the works of darkneſs,” and all 
evil habits and cuſtoms, and to live accord- 
ing to the rules of reaſon and religion, 
Pure primitive chriſtianity, therefore, con- 


ſiſted in mens being ſincerely pious, honeſt, 


fair and juſt, ſober and temperate : and ſuch 
who did conform to the ſpirit of chriſtianity 
were of a benign, generous, liberal, and 
merciful ſpirit ; not covetous, ſelfiſh, and 
uncharitable. And now, pray tell me, 


whether it did not coſt them ſome labour 
and pains to acquire the ſpirit of religion, 
and to practiſe accordingly ? Is it not a 
work and buſineſs which requires a due and 
conſtant exerciſe of the mind? Is it not 
what we are all called to, © to ſearch the 
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6 
« Scriptures; to examine whether we are in 
the faith, that we may not receive the grace 
* of God i in vain ?” And does it not depend 
on our own choice, whether we do, or do not, 
think or concern ourſelves about religion, 
and that work and buſineſs which relates to 
our future and immortal happineſs ? If it be 
entirely out of our own power to think about 
religion, and to attain to ſuch qualifications 
as will be 1 meetneſs for divine approbation, 
ſay, why are we made thus ? arid why are 
we called to any duty at all?) — Say, who 
« js the Lord, that we ſhould ſerve him ? 
% or what profit ſhall we have, if we pray 
ec unto him?“ —-It therefore can never be 
made conſiſtent with the divine perfections, 
nor yet with primitive chriſtianity, to ſup- 
poſe we have no choice nor liberty to act. 
If there be a firſt cauſe, as all the works 
and the harmonious operations of nature 
loudly proclaim ; if this firſt cauſe and ſu- 
preme Lord of all be juſt, and his word 
true, men muſt be moral intelligent be- 
ings, and accountable to God; and if ac- 
countable for what they now do, they muſt 
be at liberty to act; or elſe what, in the 
| name 
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name of truth, can they be accountable 
for ? 

Thus, my good chriſtian friend, I have 
delivered my ſentiments upon an important 
point of religion, and in which the honour 
of genuine and primitive chriſtianity is 
deeply concerned ; and now I recommend 
what has been advanced to your ſerious con- 
ſideration. If Providence permit, we will, 
to-morrow evening, reſume this, or com- 
mence a converſation upon ſome other ſub- 
ject. May Providence preſerve us both 
from all evil, I am yours, 


The Primitive CHRISTIAN. 
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DIALOGUE Taz SECOND. 


The Conference begun by the MopERN 
CHRISTIAN, 


My Dear Friend, 


Am overjoyed to ſee you this evening.— 
Another opportunity offers to reſume 
our conyerſation.— Near twenty-four hours 
have elapſed fince we parted ; in which in- 
terval of time, I have deeply pondered in my 
heart what you ſaid to me, and have alſo 
cloſely examined and conſidered ſeveral parts 
of holy Scripture relating to the ſubject, that 
I might be ſatisfied that the uſe of reaſon 
was neceſſary in matters of religion; and 
whether, by admitting it, the exerciſe of 
reaſon does depend on our own choice, or 
whether, by denying it, I ſhould run coun- 
ter to primitive chriſtianity. —— Without 
telling you at this time what diſcoveries I 
have made by this recollection of thought, 
or what benefit I have reaped by ſuch a ſhort 
ſuryey—I will now preſume to aſk you, 
— how 
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how free you would have men be? Whe- 
ther free enough to chooſe and refuſe ſuc- 
ceflively the ſame thing, under the ſame 
conſiderations ? I mean, that the thing be 
not only in itſelf the ſame, but that the 
perſon who chuſes and refuſes, thinks the 
ſame of it, when he chuſes, as when he re- 


fuſes.— Does not every man, of neceſſity, 
ſtrike out and follow ſuch paths as he fore- 
ſees will turn to his own advantage ? and em- 
brace every opportunity, and purſue every 
ſuch meaſure, as he cannot but foreſee will 
bring him to the enjoyment of the greateſt 
good? - And does not the ſame neceſſity 
oblige him to avoid every ſuch ſtep and te- 
nor of action as he foreſees will deſtroy his 
own inward felicity, or which of conſe- 
quence muſt bring him to it - And does it. 
not from hence follow, that if mens pow- 
ers, talents, and circumſtances, are the ſame, 
that their actions muſt be ſo too? or in other 
words, where mens abilities and circum- 
ſtances are alike, that then they cannot act 
differently. Suppoſe, for inſtance, I have 
always the ſame ideas about future happineſs 


or miſery, which are wrapped up in ſome 
diſtant objects, muſt I not, of neceſſity, 


4 always 
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always invariably purſue the ſame courſe of 
acting, to obtain the happineſs, and to avoid 
the miſery : if I change my purſuit, and 
vary in my acting, I muſt change my ideas, 
or I muſt have different apprehenſions about 
it: if I change and vary in my conduct, 
from hence it ſeems undeniably to appear, 
that I am under a neceſſity to follow ſuch a 
courſe as to the beſt of my knowledge will 
end in my greateſt good; or if I do act con- 
trary to this rule, is it not becauſe ſome pre- 
ſent object, paſſion, inclination, or tempta- 
tion, clouds and darkens my underſtanding, 
by which I loſe fight of that happineſs 
which I before had in view ; from hence it 
appears, that I am neceſſitated to act as I 
do, becauſe I always invariably follow my 
own underſtanding, and judge, determine, 
and act according to the apprehenſions that 
I have; and I cannot chooſe the good, nor 
yet the evil, but according to the incentives 
to either :—for if the incentives to virtue and.. 


happineſs be the ſtronger, I muſt, of ne- 


ceſſity, be excited by them; but if incentives 
to evil and miſery be the moſt powerful, 
how can I avoid being led and influenced 


by the ſtrongeſt motives *——However, if ! 
am 
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\ 
am miſtaken in fo important a point, I hope 
you will teach me wherein I have erred, and, 
upon conviction, am ready to relinquiſh 
what is erroneous, and to cloſe in with 
truth, — 


PrIMITIVE CHRISTIAN. 


My Worthy Friend, 


I have attended to what you have faid, 
and it gives me no ſmall pleaſure to hear you 
deliver your ſentiments ſo free, and unre- 
ſervedly ; in which, perhaps, there may be 


ſome appearance and ſhow of truth, yet I 


am perſuaded, upon an impartial examina- 


tion, it will be. found to have no foundation 
either in reaſon or revelation; and as I have 
a ſincere regard to the principles of true re- 
ligion, and will do my beſt to ſecure and de- 
fend it from all falſe gloſſes and pretences 
whatſoever, I beg you will bear with me, 
while I am making out the following things. 


Firſt, —Religion is founded in the firm 


belief of a Deity, who is the creator and 
governor of all things; and all true religion 
muſt be agreeable to reaſon, and to the mo- 
ral character of this ſupreme firſt cauſe ; and 

I 4 every 
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every ſyſtem of, or principle in religion, 
which is repugnant to, or which tends to 
cut off and retrench from any perfections 
belonging to God, muſt be manifeſtly falſe; 
and without reaſon it is impoſſible to be of 
any religion, or to tell whether the prin- 
ciples of any religion do harmonize and co- 
incide with the moral character of God, 
or whether they run counter to and claſh with 


it. To ſay we have no reaſon to judge and 
determine for ourſelves, or that we have no 


choice to prefer one thing before another, is, 
in its conſequences, allowing no difference 
between moral good and evil; * or at leaſt. 
if a moral fitneſs of things” be admitted, 
it cannot belong to man, if he has no ſelf- 
determining powers, but muſt relate to ſome 
other claſs of beings; for if we are impelled 
to action, and the exerciſe of our reaſon be 
impeded by neceflary determinations, we 
cannot poſſibly have any connection with 


any moral differences, a full power to chooſe 
or refuſe, approve or diſapprove, being eſſen- 


tial to moral obligations; ſo that you muſt ei- 
ther allow, that we are at liberty to chooſe for 
qurſelves, or that we have no ſort of concern 
or connection with any moral diſtinctions. 


Secondly, 
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Secondly, —Give me leave, Sir, to aſk, 
whether man is not, by nature, a free 
agent ? and doth it not evidently appear, 
that he hath liberty and will ?—Doth not 
the great difference between him and brutes 
lie in this, that they are unavoidably con- 
ſtrained to act one way, while he hath al- 
ways the power of determining this way or 
the other, chooſing or refuſing ?—But now, 
if there be any ſuch thing as incentives or 
inducements to fin, that are altogether in- 
ſurmountable, there is an end of his free- 
dom; for in thoſe inſtances he acts as ne- 
ceſſarily, as mechanically, or as involun- 
tarily as the beaſts that periſh. ——The 
great end and grand aim of man ſhould be 
to pleaſe and glorify his Maker, by living 
according to the rules of reaſon and religion 
and yet impoſſible it is that this can ever be 
attained, while he converſes with tempta- 
tions which he cannot ſurmount.—The 
creator of the world, and father of all ra- 
tional beings, has made nothing in vain— 
all beings have power to fulfil the deſign of 
their creation—and can it then be thought 
that man alone is under an utter incapacity 
of reaching to that end? Is he only inca- 


pable 


(122) 
pable of arriving to perfection and happi- 
neſs ſuitable to his nature ?—How is he the 


glory of this viſible world, if all other be- 
ings can fulfil the deſign of heaven, and he 
left quite deſtitute of that power ? 


Thirdly, —If reaſon be acknowledged to 
be a perfection or power ſuperior in the 
ſcale of life to that of mere ſenſitive beings, 
the reſult muſt be, that reaſon ought to be 
upon the throne within us, ſet up and main- 
tained by us as the judge and ruler from 
which all our inferior affections ought to re- 
ceive their orders, and to which they ought 
to be ſubject and accountable ;—for if rea- 
ſon be our natural dignity, our ſupreme ex- 
cellency, and that which conſtitutes us a ſu- 
perior rank of beings, above thoſe which 
have no ſuch governing principle, the con- 
ſequence muſt be, that we only maintain 
this our ſuperior excellency in proportion as 
reaſon preſides, rules and directs us; for we 
are either reaſonable beings, or we are not 
if the latter, we have nothing to do with 
any laws, government, or religion ; all which 
may be exceeding good to a claſs of beings, 
endued with reaſon and judgment to diſ- 


cern its worth and excellence. But if 
| - we 
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we are reaſonable beings, and moral agents, 


it is ſelf-evident that laws, governments, and 


religion, are ſubjects which claim the exer- 
ciſe of our reaſon ; and it is by our reaſon 
that we can diſcern that ſome laws, govern- 
ments, and religions, are calculated for more 
general uſefulneſs than others; and I think 
it is hardly poſſible for any man to ſay that 
we have no determination to approve or diſ- 
approve; if we experience approbation and 
diſapprobation, then we muſt have an ap- 
proving and diſapproving faculty; and appro- 
bation and diſapprobation always ſuppoſes 
their object to be matter of voluntary and 
free choice; for we neither approve nor diſ- 
approve ourſelves, but when we are con- 
ſcious that what we do is our on voluntary 
deed, as we can neither applaud nor con- 
demn ourſelves for good or bad actions, if 
we do not, nor cannot of ourſelves, concur 
to the doing of them. Permit me then to 
aſk, whether you ever had any ſort of ſatiſ- 
faction, joy, or pleaſure, in the proſperity 
and happineſs of others? or any fort of un- 
eaſineſs, grief, or pity, in their miſery and 
misfortunes? Does a change of circum» 
ſtances and conditions of men make any 
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change in your mind ?—Can you © weep 
e with them that weep, or rejoice with 
c them that rejoice?” Is it not reaſon and 
underſtanding, with which you are inveſted, 
that directs you to theſe different affetions 
upon theſe different occaſions? And is it not 


from a conſcious ſenſe of your own choice, 


which creates in your mind pleaſure or pain, 
upon theſe different conditions of men ? 
And is it not from the ſame cauſe, that you 
ſhow any approbation of any remarkable in- 
ſtances of piety, virtue, or benevolence ? or 
any diſapprobation of impiety, viciouſneſs, and 
cruelty? If it be not from this cauſe, —if ap- 
probation or diſapprobation on theſe differ- 
ent ſcenes of life does not ſpring or flow from 
a conſciouſneſs of choice, there can be no 
merit in your beſt actions, or demerit in your 
worlt ; for on this ſuppoſition they muſt ap- 
pear alike; or elſe, when you do well or ill, 
you do but fulfil the order and command of 
nature, and of conſequence you are not a pro- 
per ſubje& of reward or puniſhment ; for no 
man ever thinks of blaming his clock or watch 
for any irregularity; and if no man did ever 
think or can think of blaming his clock or 
watch for any irregularity, can you poſſibly 

| think 
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think that any wiſe man will ever once let it en- 
ter into his thoughts, that God, the righteous 
Father and governor of the world, will blame, 
or lay any thing to the charge of hi. crea- 
ture man, becauſe he mechanically ſteps 
from the paths of virtue: mechanically, I 
ſay, becauſe, if he has no choice or free- 
dom of his own, but acts by neceſlity, or 
by ſome. ſecret irreſiſtible impulſes, he acts 
(if he does act) by the laws of mechaniſm, 
If you then perſuade me to think, or be- 
lieve, that I have no choice of liberty to 
act, and that I muſt act as I do, I ſhall im- 
mediately queſtion whether my own being 
and whole life be any thing elſe but a dream 
or viſion—for denying or queſtioning free- 
dom of thought and action, directly leads to 
ſcepticiſm itſelf, there being as much reaſon 
to disbelieve every thing, as to diſbelieve 
reaſon and moral agency. 


Fourthly,—lIt is to be feared, that ſome 
perſons have been led into infidelity, be- 
cauſe many chriſtians themſelves have en- 
deavoured to. ſupport the wild opinion of 
man's abſ.lute impotency in religious mat- 
ters, from the word of God.—But chriſti- 
anity, ſeparate from all human articles, is 
entirely 
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entirely free from this charge; and the greateſt 
cauſe of mens running into ſcepticiſm and 
infidelity, is not becauſe chriſtians them- 
ſelves hold and maintain inconſiſtencies, 
but becauſe heſitation, doubting, hardneſs 
of heart, and difficulty of being perſuaded 
and convinced in religious matters, is owing 
to, and may, among other cauſes, be juſtly 
aſcribed to a fear and dread of religious 
truths, and the conſequences of them; for 
if the great truths of religion did not, by an 
unavoidable confequence, conclude againſt 
wicked men, if they had no manner of in- 
fluence upon their eternal happineſs or mi- 
fery—if they ended barely in truth or falſe- 
hood, without any farther views—if they 
were matters of pure ſpeculation, there is 
no queſtion but that they would yield their 
afſent to them. But alas, chriſtianity carries 
the ſtrongeſt evidence imaginable of a future 
ſtate; a future ſlate of rewards and puniſh- 
ment, is as evident as the exiſtence of a firſt 
cauſe - and every man will moſt aſſuredly re- 
ceive according to his works done in this life. 
This, this is the clear voice of nature, and the 
cvident language of Scripture—all the noiſe 


and buſtle in the world can never extinguith 
5 | this 
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this principle of natural and revealed reli- 
ion. If there be a God, if we believe that 
n we muſt alſo believe that he is a re- 
warder of all them which diligently ſeek 
him: but where can the propriety and con- 
ſiſtency of this be, if men were mere blind 
neceſſary agents ?—Ah ! what, a reaſonable 
creature, and a chriſtian, believe that men 
are neceſſary agents, and yet at the fame 
time believe a future day of retribution !— 
believe, if it be poſſible — believe that 
God, the righteous judge and compaſſionate 
father of the world, will beſtow. upon one 
part (a few) of his creatures, eternal life 
and glory, for no other reaſon or cauſe but 
becauſe he, from all eternity, arbitrarily de- 
termined and elected them to it, without 
any regard or conſideration to their beha- 
viour; and upon the ſame rule, (or rather 
without any rule) the greateſt part are ex- 
cluded his favour—believe this, I ſay, If 
you can. If it be belief, it muſt, it can be 
nothing but an empty ſpeculative (not a real) 
belief— I ſay, empty belief; becauſe it is 
entirely deſtitute of any argument from rea- 
ſon to ſupport it, and hardly ſo much as 
— any 
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any colour of argument in Scripture for 
. ne 6 

Fifthly,—You aſk, how free you would 
* have men be? whether free enough to 
t chooſe and refuſe ſucceſſively the ſame 
« thing, under the ſame conſideration ?”— 
In anſwer, it muſt be admitted, that we are 
ſo free, or ſo much at liberty, as to keep 
from a habit of ſin. If we have not this 
choice, we have no choice at all, and we 
are conſtantly exhorted in the word of God 
&© to keep ourſelves pure and undefiled,” to 
no purpoſe—and therefore there can be 
no danger nor inconſiſtency in admitting and 
maintaining, that we are ſo free, or ſo much 
at liberty, as to chooſe and refuſe, immedi- 
ately one time after another, the ſame thing, 
under the ſame conſideration, or when cir- 
cumſtances are the ſame; I mean, we may 


chooſe the good, when motives to it are the 


ſame as when we refuſed it; and we may 
chooſe the evil, when the temptation or ex- 
citement to it is no ſtronger, or any other, 
than when we refuſed it, or overcame it.— 
And beſides, men do not always act accord- 
ing to the apprehenſion they have, or the 
judgment they form of the thing chooſed or 

refuſed ; 
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refuſed ; for they know, at the time when 
they do chooſe and refuſe, that their choice, 
and the conſequence of their acting, will 
not prove beneficial, but prejudicial to them- 
ſelves and ſociety; for every man muſt 
know, that is addicted to drunkenneſs, that 
the habit of this vice will be injurious to his 
pocket, and the health of his body, and 
tranquillity of his mind; and he who at any 
time commits a robbery, muſt know that 
this will prove prejudicial to ſociety : fo that 
you cannot but ſee, that men do act con- 
trary to light and knowledge ; and the ap- 
parent reaſon why they do thus act, is, be- 
cauſe they love the momentary pleaſures and 
profits of ſin, and prefer them to the manly 
pleaſures of virtue and religion: — their 
minds and affections are depraved and cor- 
rupted by habit and uſe. Thus I have, 
for the preſent, given a ſufficient anſwer to 
what you have advanced, and ſhall now 
leave it to your farther conſideration, 


K MoDERN 
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Mopean CHRISTIAN. 


My Chriſtian Brother, 


Whether thoſe inferences which you 
have drawn from this ſcheme of neceſlary 
agency be ſound reaſoning, or be juſt or 
not, is what I ſhall not take upon me to 
diſpute at preſent : but as religion is a matter 
of ſuch public concern, and Scripture the 
ſource and fountain from whence every re- 


ligious principle is ſuppoſed to have its birth 
and authority, I beg you would let the fol- 


lowing paſſages, connected with the ſub- 
je, have their juſt weight. It is ſaid, 
Rom. viii. 7. that © the carnal mind is en- 


« mity againit God.” —And in 1 Cor. i. 19, 


20, the apoſtle ſays,—* It is written, I will 
* deſtroy the wiſdom of the wile, and bring 
*© to nothing the underſtanding of the pru- 
dent. here is the diſputer of this 
„ world? hath not God made fooliſh the 
* wildom of this world?“ Again, 1 Cor. 
11. 14. the apoſtle tells us, that © the na- 
e tural man receiveth not the things of the 
« ſpirit of God; for they are fooliſhnels 
* unto him; neither can he know them, 
* becauſe they are ſpiritually diſcerned.'— 

Again, 


( 13t ) 


Again, in the iii. of this epiſtle, 18, 19, 2oth 
ver. © Let no man deceive himſelf : if any 


cc 
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cc 
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cc 


man among you ſeemeth to be wiſe in 
this world, let him become a fool, that 
he may be wiſe. For the wiſdom of. this 
world is fooliſhneſs with God: for it is 
written, He taketh the wiſe in their own 
craftineſs : and again, The Lord knoweth 
the thoughts of the wiſe, that they are 
but vain.”—And again, in 2 Cr. x. 4, 5. 
For the weapons of our warfare are 
not carnal, but mighty through God, to 


the pulling down of ſtrong holds, caſt= 
ing down imaginations, and every high 
thing that exalteth itſelf againſt the know- 
ledge of God, and bringing into captivity 
every thought to the obedience of Chriſt.” 


—And once more, 2 Pet. i. 20, 21ſt ver. 


cc 


Knowing this firſt, that no prophecy of 
the Scripture is of any private interpreta- 
tion, For the prophecy came not in old 
time by the will of man: but holy men 
of God ſpake as they were moved by the 
Holy Ghoſt,” Having recited the ex- 


preſs paſſages of Scripture, as an anſwer to 
your reaſoning againſt neceſſary agency, I 


hope they will claim your moſt ſerious at- 
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tention and regard—for whatever you have 
ſaid, or can ſay, againſt my ſcheme, as de- 
baſing human beings, and as repugnant to 
the moral character of God, I can never 
think ſo of it, unleſs you can rationally, and 
conſiſtently, make out and illuſtrate theſe 
paſſages, conſiſtent with what you contend 
for — for I pay a greater regard to the word 
of God, than I do to all the men in the 
world ; and therefore a clear interpretation 
of them will give infinite pleaſure and ſa» 
tisfaction to your friend. 


PRIMITIVE CHRISTIAN. 


'T am (my good Sir) fincerely glad to hear 
you make this fair propoſal, to reſt the de- 
bate upon a clear and impartial illuſtration 
of thoſe fe (and which I ſuppoſe are the 
molt material or main) paſſages of Serip- 
ture, on which your ſcheme is hinged—for 
whether I am, or am not, able to give a con- 
ſiſtent and ſatisfying anſwer, the propoſal it- 
{elf ſuppoſes the uſe of reaſon. —** For 
& whatſoever” (ſays an excellent writer) 
ce any man alledges againft reaſon's being 
* made a judge, is either agreeable to my 
«© reaſon, 


( 133) 
© reaſon, or it is not: if it be, he makes 
ce reaſon a judge; if it be not, he diſputes 
ec in vain againſt reaſon ;—for the end of 
« diſputation is to bring over others to our 


« opinion, by proper arguments; but this 


c 


* 


cannot be done, unleſs our arguments be 
agreeable to his reaſon with whom we diſ- 
ce pute.“ Again, either we ſuppoſe the 
perſon with whom we diſpute to underſtand 
the reaſons we urge for his conviction, or 
not: if the firſt, we own reaſon to be a 
judge; if the fecond, we diſpute in vain, 
or to no purpoſe, and may as well and as 
profitably entertain the deaf and blind with 
ſounds and colours. He that argues againſt 
this uſe of reaſon, thinks that he reaſons 
either rightly or wrongly : if he thinks he 
reaſons rightly, how can he condemn the 
judgment of reaſon ? if wrongly, how can 
he hope to convince others by that which he 
does not believe himſelf ? 


c 


Again, when Scripture is urged againſt 
the ule of our own reaſon and judgment, 
in interpreting of Scripture, I aſk thoſe who 
thus argue, how they know that the paſſages 
of Scripture which they alledge againſt this 
uſe of reaſon, are pertinent, and prove what 
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they are brought for: This can be known 
only by the help of their own reaſon and 
judgment; and if they rely upon their own 
ſenſe and reaſon, in interpreting theſe texts 
of Scripture, why may they not as well do 
ſo in others, and make the ſame uſe of rea- 
ſon in reading Scriptures which they do in 
ſtudying other books, ſince the Scriptures 
were wrote for the ſame end which other 
books are, the inſtruction and improvement 
of mankind ? 

Thus you fee, that whatever the ob- 
jections are which diſcard the uſe of our 
reaſon in interpreting Scripture, or any reli- 
gious matters, contradict and overthrow 
themſel ves. and do really eſtabliſh the uſe 
of reaſon which they attempt to under- 
mine. — Indeed if there be any force in ob- 
jections of this kind, there is an end of all 
diſcourſe and argument whatſoever, and 
every man muſt be left to the enjoyment of 
his own opinions, however erroneous or 
abſurd—fince upon this ſuppoſition, that 
reaſon is to be diſcarded, it is in vain to 
endeavour to convince him. —— Having 
premiſed theſe remarks, I ſhall now pro- 
ceed to a particular illuſtration of thoſe paſ- 

|  lages 
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fages of Scripture which you have 3 
againſt the uſe of reaſon. 
The firſt is, where it 1s ſaid, © The car- 

ce nal mind is enmity againſt God. - But 
this does not appear to be of any weight, 
or to the purpoſe, to prove any thing againſt 
the exerciſe of reaſon, —The apoſtle ſays 
nothing againſt, or in the leaſt diſparages 
the reaſon or mind of man; for the mind 
or reaſon of man is one thing, and his un- 
governed luſtful, ſenſual, animal, or carnal 
affections quite another, The carnal mind, 
or to be carnally minded, ſignifies the bent 
of our mind, or a total voluntary ſubjection 
to the fulfilling the luſts of the fleſh, which 
another apoltle ſays, war againſt the 
& ſoul,” and conſequently is enmity 
ce againſt God.” - But the very ſame apoſtle 
which ſays, © fleſhly luſts war againſt the 
cc ſoul,” exhorts and beſeeches chriſtians to 
e abſtain from them ;” which exhortation 
can have no force, unleſs men can employ 
and exerciſe their reaſon, Indeed our rea- 
ſon may be degraded, overpowered, born 
down, immerſed, and ſwallowed up, by 
fleſhly appetites and brutal luſts; which is 
the ſame thing as the apoſtle means by the 
K 4 * carnal 
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carnal mind: but this does not prove that 
we have no reaſon, and that we cannot 
employ and exerciſe our rational facul- 
ties aright.— We may have reaſon, and yet 
by following the ſenſual enjoyments of this 
world become carnal! in our minds; our 
reaſon may be as much over-run and over- 
powered by ſenſuality, as ſome choice fruit 
or tree in a garden may be by weeds, thorns, 
and briars, and notwithſtanding this, the 
fruit may be effectually reſtored by proper 
culture, and the rooting up all noxious 
weeds. 

The ſecond paſſage is, 1 Cor. i. 19, 20. 
The apoſtle here refers to a paſſage in Iſaiah 
but his deſign in quoting it was not to 
diſcourage the uſe of reaſon. —The occaſion 
of theſe words was this : there were at Co- 


rinth ſeveral falſe apoſtles, who oppoſed and 
endeavoured to undermine the credit of Saint 


Paul, and the goſpel of Chriſt ; and ſome 
of the Corinthians were ready to boaſt and 
glory in theſe falſe preachers. —St. Paul en- 
deavoured therefore to take off the force of 
their arguments, and tells the people to this 
effect, that neither any advantage of extrac- 
tion, nor {kill in the learning of the Jews, 

nor 
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hor in the philoſophy and eloquence of the 
Gentiles, was that for which God choſe 
men to be preachers. of the goſpel ; but 
thoſe whom he made choice of, for over- 
turning the mighty and the learned, were 
plain and illiterate men. The true meaning 
of the apoſtle is, the diſpenſation of the grace 
of God in the goſpel, and that method of ſal- 
vation for mankind, is what no human rea- 
ſon or natural light could ever have diſco- 
vered. 


— And then, if this be the meaning of 
the apoſtle, the moſt that can be inferred 
from his reaſoning in this place, is, that as 
the goſpel diſpenſation was not diſcoverable 
by the light of nature, but is the will and 
appointment of Almighty God, conſequently 
we muſt exerciſe our reaſon, and examine 
this revelation of the grace of God in the 
Meſſiah, that it may be found © unto every 
<<. one that believeth, the power and wiſdom 
«© of God.” 

The third paſſage is in 1 Cor. ii. 14. 
where the apoſtle tells us, that © the natural 
% man receiveth not the things of the Spi- 
* rit of God, for they are fooliſhneſs unto 


6c him, neither can he know them, becauſe 
40 
the 
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te they are ſpiritually diſcerned.” The 
apoſtle, I apprehend, continues his argu- 
ment, and means by the natural man, the 

ſame as the carnal ; a ſenſual, vicious per- 
ſon ; one who has no reliſh of, or taſte to, 
the pleaſures of religion, and the things of 
God. The things of religion, and the truths 
of the goſpel, are, to a man that values no- 
thing ſo much as the things of this world, 
fooliſhneſs, * neither can he know them, 
te becauſe they are ſpiritually diſcerned ;” 
that is, he wants another diſpoſition, he 
muſt be changed and renewed in his ſpirit, 
or in the temper and ſpirit of his mind, be- 
fore he can reliſh ſpiritual things; ſuch a 
one is not a proper perſon to inveſtigate the 
truths of chriſtianity ; he is not likely to ar- 
rive to a knowledge of God, while he con- 
tinues a ſlave to his appetites, 


However, whatever the apoſtle might 
mean by the natural man, he ſays nothing 
againſt the reaſon of man, or the uſe and 
exerciſe of it; for this perſon, called © the 
% natural man,” is capable of reaſoning and 
judging for himſelf, atherwiſe the things of 
God could not be ſaid to be © fooliſhneſs 
„ unto him.” He muſt know ſomething 

| about 
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about them, or elſe he could determine 
nothing about it. He paſſes a wrong judg- 
ment indeed, becauſe he is led away by his 
vicious pleaſures and paſſions ; and for that 
he is juſtly blameable, but not for making 


uſe of his reaſon and judgment. 

The next paſſage, in the next chapter, 
ver. 18, 19, 20. being a continuation of 
the ſame ſubject and deſign, cannot want 
any farther illuſtration : the apoſtle only 
ſpeaks againſt the cunning and craftineſs of 
the falſe apoſtle, and not againſt true wiſ- 
dom, human reaſon, and private judgment. 

As to the other paſſige, 2 Cor. x. 4, 5, 
&c. where the apoſtle ſays, © the weapons of 
* our warfare are not carnal,” he cannot be 
underſtood to be arguing againſt the cxerciſe 
of reaſon—for if the apoſtle means by the 
% weapons of his warfare,” that ſimplicity, 
honeſty, and fincerity, with which he 
preached the goſpel of Chriſt ; that he was 
not influenced by carnal or worldly intereſt, 
nor yet uſed any artful eloquence, * or en- 
* ticing words of man's wiſdom ;”'—it is 
evident, that the perſon who makes uſe of 
this plain unaffected method to propagate 
the principles of trus religion muſt have 

reaſon, 
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reaſon, to judge of the beſt method, and 
mult alſo exerciſe reaſon, in order to direct 
it to the beſt advantage; and the perſons to 
whom the goſpel is addreſſed muſt have rea- 
ſon and underſtanding, in order to judge of 
the worth and excellency of revelation, and 
theſe ſpiritual things contained in the goſpel, 
The things which regard the intereſt of the 
ſoul, and the happineſs of another life, are 
things, or principles, ſo far from being con- 
trary or oppoſite to reaſon, that they carry 
with them the beſt and higheſt reaſon in the 
world ; and there is no more oppoſition be- 
tween theſe principles and reaſon, than there 
is between weapons and the hand that uſes 
them. 

The laſt paſſage is in 2 Pet. i. 20, 21. 
In order to illuſtrate this text, and to give 
all poſſible ſatisfaction, I ſhall quote an ex- 
cellent author upon the paſſage, which is to 
the following effect: From this text 
c ſome will infer, that we cannot under- 
et ſtand the meaning of Scripture, without 
{© the particular gift and extraordinary aſ- 
&« ſiſtance of that Spirit which indited it; 
„and that the Spirit excludes all uſe of our 
* own reaſon in this matter. But neither of 

« thele 
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theſe points can be concluded from this 
text ; for the apoſtle does not ſpeak here 
of all Scripture in general, but only the 
prophecies of the Old Teſtament, which 
foretold things that were not to come to 
paſs till a long time after, till the time of 
the Meſſiah. He does not ſpeak of all 
the inſpired writers of the Old Teſta- 
ment, but only of the prophets, and 
ſhews what he had before ſaid in his firſt 
epiſtle, - chap. i. 10, 11. Of which ſal- 
vation the prophets have enquired: and 


i ſearched diligently, who prophefied of the 
&« grace that ſhould come unto jou; ſearching 


66 
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what, or what manner of time the ſpirit 
of Chriſt which was in them did ſignify, 
when it teſliſied before-bhand the ſufferings 
of Chriſt, and the glory that ſhould fal- 
low. The meaning of which is, that 
they did not underſtand, nor could they 
interpret their own prophecies, and were 


Ignorant molt of all of the time when 
they ſhould be fulfilled.” 


So that the private interpretation of pro- 


phecy here mentioned, by which is meant 
the prophets interpretation of their own pro- 
phecies, is not oppoſed to the illumination of 


the 
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reaſon, to judge of the beſt method, and 
mult alſo exerciſe reaſon, in order to direct 
it to the beſt advantage; and the perſons to 
whom the goſpel is addreſſed muſt have rea- 
ſon and underſtanding, in order to judge of 
the worth and excellency of revelation, and 
theſe ſpiritual things contained in the goſpel, 
The things which regard the intereſt of the 
ſoul, and the happineſs of another life, are 
things, or principles, ſo far from being con— 
trary or oppoſite to reaſon, that they carry 
with them the beſt and higheſt reaſon in the 
world ; and there is no more oppoſition be- 
tween theſe principles and reaſon, than there 
is between weapons and the hand that uſes 
them. 

The laſt paſſage is in 2 Per. i. 20, 21. 
In order to illuſtrate this text, and to give 
all poſlible ſatisfaction, I ſhall quote an ex- 
cellent author upon the paſſage, 'which is to 
the following effect: From this text 
&« ſome will infer, that we cannot under- 
et ſtand the meaning of Scripture, without 
* the particular gift and extraordinary aſ- 


& ſiſtance of that Spirit which indited it; 
and that the Spirit excludes all uſe of our 
* own reaſon in this matter. But neither of 

« theſe 
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cc 
cc 
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theſe points can be concluded from this 
text ; for the apoſtle does not ſpeak here 
of all Scripture in general, but only the 
prophecies of the Old Teſtament, which 
foretold things that were not to come to 
paſs till a long time after, till the time of 
the Meſſiah. He does not ſpeak of all 
the inſpired writers of the Old Teſta- 
ment, but only of the prophets, and 
ſhews what he had before ſaid in his firſt 
epiſtle, chap. i. 10, 11. Of which ſal- 
vation the prophets have enquired- and 


* ſearched diligently, who prophefied of the 
&« grace that ſhould come unto you ; ſearching 


cc 


what, or what manner of. time the ſpirit 


e of Chriſt which was in them did ſignify, 


cc 
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cc 


60 


cc 


«c 


when it teſlified before-hand the ſufferings 
of Chriſt, and the glory that ſhould fal- 
low. The meaning of which is, that 
they did not underſtand, nor could they 
interpret their own prophecies, and were 


ignorant molt of all of the time when 
they ſhould be fulfilled.” 


So that the private interpretation of pro- 


phecy here mentioned, by which is meant 
the prophets interpretation of their own pro- 
phecies, is not oppoſed to the illumination of 


the 
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the Spirit, but to the underſtanding of other 
men, eſpecially to thoſe to whom the goſpel 
was more plainly revealed, or who lived un- 
der the goſpel, and might therefore under- 
ſtand the meaning of thoſe prophecies, 
though the prophets who uttered them did 
not. Neither is all interpretation, and all 
underſtanding of the Scripture, here denied 
to the prophets themſelves, but only a tho- 
rough and compleat knowledge of the hid- 
den and myſtical ſenſe of it, as it related to 
the New Teſtament and the goſpel cove- 
nant: but from this particular caſe no ge- 
neral argument can be drawn, to prove that 
no man can, by the help of his own reaſon, 
arrive at any degree of knowledge and un- 
derſtanding in the meaning of any part of 
Scripture whatever. 

And if it be maintained, that thoſe pro- 
phets were ſo forcibly moved and over- 
powered by the Holy Ghoſt, that neither 
the time nor place, neither the manner not 
meeaſure, of their prophecying, was at their 
. own command; that they could not pro- 
pheſy when or where or what they pleaſed ; 
and that they uttered things without their 
knowing or thinking of them, without, 

5 and 
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and many times againſt, their will and con- 
ſent ; yet this does not prove that this was 
the caſe of the apoſtles, and other inſpired 
perſons, under the New Teſtament, nor yet 
always of the prophets of the Old Teſta- 
ment, but only when they uttered thoſe 
prophecies which the apoſtle here refers to. 
In other caſes, the Spirit of God did often 
accommodate itſelf to the will of thoſe 
whom it inſpired : The ſpirits of the prophets 
are ſubject to the prophets ; ſo St. Paul tells 
the Corinthians, in his firſt epiſtle, chap. xiv. 
32. where, by ſp:rits, muſt be underſtood, 
the extraordinary communications of the 
Holy Spirit, which the apoſtle aſſures them 


they were ſo far maſters of, that they might | 


regulate and order them in ſuch manner as 
ſhould tend moſt to the edification of their 
aſſemblies ; they could, for inſtance, pro- 
pheſy, one by one, ver. 31.—they could 
ſpeak or leave off ſpeaking as they pleaſed, 
they could arrive at any degree of neceſſary 


knowledge they had a mind to, by the help 
of the Spirit. 


Theſe things thus conſidered, make it 
ſelf-evident, that the words of the apoſtle 
cannot be underſtood of all Seripture, and 

of 
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of all interpretation of Scripture, ſo as to 
exclude all men from all manner of know- 
ledge and underſtanding of Scripture, by 
their own reaſon and judgment, And now 
I will leave it to your conſideration and per- 
uſal, to judge whether theſe ſeveral paſlages 
are not conſiſtent with my whole ſcheme, 


DIA- 
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DIALOGUE Tus THIRD, 
Inttoduced by the MoprRN CHRISTIAN. 


Dear Brother, 
GINCE we parted, I have had but little 


time to make an examination of that 
interpretation you have given of thoſe ſe- 
veral paſſages of Sctipture which I laid be- 
fore you; ſo that I am at preſent unable to 
make any reply to i. But admitting what you 
have ſaid to be true, (viz. that we have ſuch 
powers and faculties given us, as to under- 
ſtand the will of Almighty God, as made 
known to us in the goſpel, and that we may 


attain a ſufficient knowledge of all the ne- 
ceſſary principles and duties of chriſtianity, 
by a proper exerciſe of our reafon, and that 
we can, if we will, comply with the duties 
it enjoins) I will now beg leave to aſk, 
Whether we have the ſame power and free- 


dom to exerciſe and employ our minds upon 
religious ſubjects, in this ſtate of degeneracy 
and corruption, as mambad in his original 
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and primitive ſtate of innocency Com- 
mon experience, and- ſeveral paſſages of 
Scripture, appear to me ſtrongly to prove 
the contrary. The weakneſs and defect of 
reaſon is confirmed by the errors and follics 
of men ; and although it may be ſtrongly 
_ contended for, that we retain a great ſhare 
of our reaſon and freedom, yet it is not to 
be queſtioned but what reaſon is decayed, 
and is greatly enfeebled and impaired by the 
fall and fin of Adam; for what cauſe can 
any man imagine that ſuch a depraved 
and corrupted ſtate and condition that men 
are now in, ſhould proceed from, if it be 
not from an original taint ? Can any man 
view and conſider the many different me- 
thods and faſhions of {inning againſt God 
ſuch as violating his eternal law of righteouſ- 
 neſs—the open violence and oppreſſion of 
ſome, the ſecret fraud and treachery of 
_ others—on one hand luſt and luxury, ex- 
ceſs and debauchery—on the other, covet= 
ouſneſs and extortion? At one time, hy- 
pocriſy and the maſk of religion, and at 
other times a downright contempt of God 
and religion, and in a word, all · manner of 


fin and wickedneſs, in all manner of ſha pes 
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and forms, at one or at ſome other time, 
have reigned and ſpread itſelf through all 


the empire of the rational world. Can any 
man, I ſay, view all theſe different methods 


of ſinning againſt the majeſty of heaven, 
and at the ſame time queſtion an original 
corruption and depravity of nature? From 
whence come wars and fightings among you, 
(ſays the apoſtle) come they not hence, even 
of your luſts, that war in your own men- 
bers ?—And may I not add, from whence 
cometh luſt ? is it not from a depraved and 
originally corrupted root And beſides, ma- 
ny other paſſages of Scripture prove the fame 

doctrine.— The pſalmiſt ſays of himſelf, Be- 
hold 1 was ſbapen in wickedneſs, and in fin hath 
my mother conceived me. Again ſays he, 
The ungodly are froward from their mother's 
womb ; as ſon as they are born they go aſtray, 


and ſpeak lies ; which muſt mean ſomething 
innate and original. And to the fame pur- 
poſe 1s the declaration of the apoſtle—By 
one man's d:ſobedience many were made ſin- 
ners. And again, ſays he, I ſee another law 
in my members, warring againſt the law of 
my mind, and bringing me into captivity to 
the law of n. And again the apoſtle ſays, 
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We were by nature the children of wrath even 
as others. Theſe and ſuch like paſſages 
of Scripture ſufficiently and ſtrongly prove 
the doctrine of original depravity to me, 
and to thouſands befides—and I hope, fo 
long as we have Scripture on our fide, you 
will think all of us right in holding and 
maintaining ſuch a doctrine. 


| PRIMITIVE CHRISTIAN. 


Sir, 

In a matter of ſuch importance as reli- 
gion is, no man ought to haſtily receive 
any thing for truth, without ſufficient evi- 
dence for it, neither can he juſtify himſelf 
for ſo doing; and if any man, or ſet of 
men, were to take upon them to affirm any 
thing to be doctrines of chriſtianity, on ac- 
count of their being orthodox principles, 
and had been eſtabliſhed by the conſent of 
able, worthy, and learned men, for five or 
fix centuries together, their bare authority 
is by no means ſufficient to oblige any. other 
perſon to believe as they bel.272d,—The 
truth of things depends not upen the opi- 
nions of men, nor is to be voted end carried 


by 
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by numbers, but muſt be proved by argu- 
ments drawn from the nature and reaſon of 
things, or from the plain declarations of 
Woly Scripture. The doctrines of men, 
when they are impartially and fairly exa- 
mined, and compared with the doctrines of 
revelation, are too often found to be quite 
different, or two things ; and this I take to 
be the caſe in regard to the doctrine of ori- 
ginal corruption, according as it is under- 
ſtood by its advocates, —Great numbers, as 
you have intimated, I make no doubt, fin- 
cerely believe in ſuch a doctrine but, for 
my own part, I can ſee no ſuch doctrine 
taught in the Scriptures of truth, Thoſe 
paſſages you have mentioned are capable of 
another ſenſe; for moſt of them are figura- 


tive expreſſions, and not to be underſtood 
in their ſtrict literal ſenſe, as a great many 
other texts are: for you muſt know, that 
all the parts of holy Scripture are not to be 
taken in a literal ſenſe ; for, on this footing, 
there is no doctrine ſo abſurd and inconſiſt- 
ent, but what may be ſupported by Scrip- 
ture ; conſequently, there is a neceſſity 
ſometimes, and in ſome inſtances, for de- 
ROY from a literal interpretation thereof. 
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read, tenor, ſcope, connection, 


nfidered and weighed ; and by this means 
we may attain to a knowledge of what the 
doctrines of revelation are, 


You have alledged, as an argument in fa- 
vour of original corruption, the errors and- 
follies of men, and the greatneſs and pre- 
valency of fin and wickedneſs in the world ; 
but this, in my humble opinion, will do 
you no ſervice in ſupporting the doctrine you 
contend for. All the different methods and 
faſhions of ſinning againſt God, is rather a 
proof on the other fide of the queſtion.— 
The different methods and ways of ſinning 
againſt God, at different times and places, 
ſtrongly prove the different inventions and 
wicked deſigns of men, fince the firſt of- 
fence, and that it cannot, in the nature and 
reaſon of things, be aſcribed to Adam's 
fin, or to any original taint, “ Sinful ha- 
bits may be contracted, (ſaith Mr. Ibbot) 
by repeated acts of fin, and our nature 
be corrupted this way ; but the firſt fin 
of Adam was but one fingle tranſgreſſion, 
and could at moſt produce but a ſinful 
diſpoſition in him; it could not produce 

a ſinful 
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a ſinful habit in him, much leſs in his po- 
ſterity. Indeed it is difficult to conceive 
how it could affect them at all. And 
therefore, ſince the corruption of human 


nature can be plainly accounted for other- 
wiſe, we have no reaſon to admit of ſuch- an 
unintelligible ſolution, and fetch his cor- 
ruption as far as from Adam's fin, when we 
may ſooner find it in the voluntary wicked- 
neſs of his poſterity. | 

Though concupiſcence be derived from 
parents to their children, yet there is no 
occaſion to ſeek for this as far as in Adam : 
—the ſucceeding intermediate parents might 
tranſmit this, whether they had it from 
Adam or no: and if they had this from 
Adam, it cannot be aſcribed to original cor- 
ruption, or be looked upon as any part of 
it, becauſe it is plain that this concupiſcence 
was in Adam before his fall, and was the 
occaſion of it; and that which was the 
cauſe, could not be the effect of the ſame 
thing. If he had not an appetite and an 
inclination to forbidden things, he had been 


free from this temptation, and never have 
been drawn into this fin. This concupiſ- 
cence, then, being in man before he fell, 
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cannot be aſcribed to any corruption he con» 
tracted by his fall : he could not be cor- 
rupted before he was ſo; nor was there any 
thing criminal in this concupiſcence ; for 
though our firſt parents had deſired the for- 
bidden fruit, yet if they had abſtained from 
it, they had not tranſgreſſed the divine com- 
mand ; which did not forbid the bare de- 
fire, but the actual eating it ; nor were their 
natures corrupted by this tranſgreſſion; they 
were not hereby deprived of any of their 
natural perfections with which they were 
created. They were indeed deprived of 
thoſe gracious privileges which they then 
enjoyed, and which God farther deſigned 
them ; but theſe were ſuch as by their own 
natural ſtrength they could never have ar- 
rived at, and had no reaſon to expect, but 
from acts of mere grace and favour in God. 
hut this cannot properly be called a cor- 
ruption of human nature ; it is only diveſt- 
ing it of ſome things, which though it once 
had, did never naturally belong to it.— 

If, beſides this, there be any other cor- 
ruption of our nature of à moral kind, 
which is commonly alledged, it is not equal 
in all men; in ſome it is more, in others 
leſs.— 


- 
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leſs.—In ſome men it is overcome by timely 
care and due ſtudy, and might be ſo in others. 
It appears and ſhews itſelf differently in dif- 
ferent perſons, and is neither uniform nor 
univerſal ; upon all which accounts it is 
evident, that it does not, by any natural and 
phyſical efficacy, derive itſelf from Adam, 
as the ſhape and features, the air and mien 


of children are derived to them from their 
fathers *.” 


If it be farther alledged, that while Adam 
was in a ſtate of innocency, he might have 
preſerved himſelf ſo, and was in a capacity 
not to have ſinned at all, which no man now 
can poſſibly pretend to: 


Now admitting the truth and force of 
this objection, it will not detract any thing 
from the reaſon or underſtanding of men. 
The plain truth of the whole matter is this: 
Adam, while he was in a ſtate of innocency, 
had but one temptation to ſurmount, which 
if he had overcome, he would have had the 
privilege to have had recourſe to the tree of 
life, which was deſigned to have ſtrengthened 
the faculties both of his body and ſoul but 


® See Sermon v. page 145. 
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as he did not withſtand and overcome the 
firſt trial or temptation, he was turned out 

of paradiſe, and became ſubject to more 
temptations, ariſing from the difficulties 
and troubles of human life; and in this 
ſtate of troubles and temptations were all his 
poſterity involved. We are now ſubject to 
greater, and ſurrounded with more tempta- 


tions, than what Adam was before he fell, 
and conſequently the chance or hazard is 
now much greater than what his was; ſo 
that we may truly ſay, that it is morally im- 
poſiible for any man to live free from all mo- 
ral defects; and yet, under all the various 
trials and temptations of this preſent ſtate, 
there have been great numbers of men who 
have lived pious, holy, and virtuous lives ; 
the truth of which you cannot queſtion, 
when you hear the word of truth declare, 
that many © through faith ſubdued king- 
« doms, wrought righteouſneſs, obtained 
© promiſes, ſtopped the mouths of lions 
« quenched the violence of fire, eſcaped 
ce the edge of the ſword, out of weakneſs 
« were made ftrong—waxed valiant in fight, 
« and turned to flight the armies of the 


« aliens. Theſe were they of whom the 
« world 
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& world was not worthy, and yet by their 
ce unſhaken faith, patience, and heroic vir- 
te tue, obtained a good report. —Where- 
ce fore ſeeing” (faith the apoſtle) © we are 
« alſo encompaſſed about with ſo great a 
ce cloud of witneſſes, let us lay afide every 
« weight, and the ſin that doth ſo eaſily be- 


c ſet us. 


Thus the apoſtle here, as well as in all 
other exhortations to the exerciſe of our 
reaſon, ſuppoſes we can, and are capable of, 
reaſoning and judging even in this ſtate of cor- 
ruption; otherwiſe he calls upon chriſtians to 
« lay aſide every weight,” to no purpoſe; for 
all the ſeveral exhortations and reproofs in 
the Scriptures, thoſe delivered by Moſes 
and the prophets, our Saviour and his 
| apoſtles, are directed to men who lived af- 
ter the fall, and in this ſuppoſed ſtate of 
corruption of human reaſon. 


It ſtill remains to be conſidered, whether 
we can exerciſe our reaſon with the ſame 
freedom now as Adam could in a ſtate of 
innocency.— The writer that I have before 
mentioned ſays, “ That it is hardly to be 
ſuppoſed, and impoſſible to be proved, that 
man's faculties, either of ſoul or. body, were 
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fo impaired by the fall, that they now are 
unable to perform their ſeveral offices, and 
anſwer the end for which they were deſign- 
ed.— The feet can ſtill walk, and the hands 
handle, and all the organs of the body can 
ſtill perform their ſeveral functions. And 
fo it is with the faculties of the ſoul : the 
memory is ſtill able to retain what is com- 
mitted to it; the underſtanding to diſcern 
and judge between truth and falſhood, good 
and evil; and the will to chuſe the one, 
and refuſe the other. And that men take 
themſelves to be thus capable of theſe ſe- 
veral employments, appears from their uſing 
theſe faculties to theſe purpoſes ; which 
would be vain and inſignificant, if they were 
incavable of anſwering theſe ends.” 

From hence I would juſt obſerve to you, 
that in my humble opinion, the doctrine of 
original corruption has no manner of foun- 
dation in reaſon ; that the preſent corruption 
of manners, and wickedneſs in the world, 
is not to be aſcribed to an original depravity 
of nature, but to a voluntary abuſe and a 
miſapplication of the powers and affections 
belonging to the human conſtitution ; and 
that the greateſt imperfections and deformi- 

ties 
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ties of nature, and the miſery of this life, 
chiefly ariſes either from the nature of an 
imperfect ſtate, or from mens own perſonal 
wickedneſs ; and beſides, the great viola- 
tions of the law of God, and the prevalency 
of wickedneſs in the world, is no rule and 
ſtandard for us to judge and determine by, 
of the truth and certainty of an original de- 
pravity of nature. This doctrine may be 
true or falſe, independent of the common 
practice of men. The truth of things is 
not to be meaſured and depended upon by 
the judgment men make, or by the rules 
and meaſure of their conduct; for if open 
infidelity was the eſtabliſhed religion of a 
nation, or if all the world was to deny the 
being and providence of God, and the truth 
of his word, this would not deſtroy the 
maker and governor of the world, or make 
void the truth of revelation.— The works of 
nature, the regular and harmonious opera- 
tions of providence, will be conſtant and 
everlaſting proofs of the exiſtence of a Deity, 
whatſoever men may ſay to the contrary; 
and notwithſtanding all the diſputes about 
the truth of revelation, „“the foundation of 


« God ſtandeth ſure.” The terms of the 
goſpel 
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goſpel covenant are ſo plain and expreſs, that 
it is impoſſible, and out of the power of 
all the diſputers of this world, to make them 
ſtand upon an uncertainty, or render them 
ineffectual. —If any man build upon this 
foundation, erroneous and inconfiſtent doc- 
trine, this does not make the real doctrines 
of chriſtianity at all dubious, or in the leaſt 
endanger their foundation; for if men 
diſpute to eternal ages, and call every 
thing into queſtion which can bear a diſ- 
pute, there will be many points in chriſti- 
anity, and thoſe too of the higheſt import- 
ance, which will not bear any controverſy 


at all, and which have no difliculty of being 
underſtood, but are level to the very meaneſt 
capacity; ſuch as, repentance from dead 
(or wicked) works, faith in our Lord Jeſus 
Chriſt, and believing that he came from 
God, and brought a revelation of his Fa- 
ther's will; and that God has appointed a 
day in which he will judge the world in 
righteouſneſs by our Lord Jeſus Chriſt, and 
reward every man according to his deeds ; 
and of conſequence, ſobriety, temperance, 
charity, benevolence, piety, and univerſal 
goodneſs, muſt be an abſolute qualification 
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for eternal life and happineſs. Theſe plain 
principles of revealed religion can never be 
made uncertain by all the diſputes in the 
world, nor can they be overturned or can- 


celled by wicked men or devils ; this being 


« the foundation of God, which ſtandeth 
« ſure, having this ſeal, the Lord know- 
<« eth them that are his; and let every one 
ce that nameth the name of Chriſt depart 
« from iniquity.” —Apply this reaſoning to 
our preſent ſubject : let us ſuppoſe that all 
men, or the greateſt part, live wicked: and 
bad lives; this does not prove the doctrine 
of original depravity, no more than mens 
denying the exiſtence of a firſt Cauſe prove 
there is no ſuch thing, nor yet prove that 
there is no difference between good and evil, 
or that, becauſe men live wickedly, there 
never was, nor can be, any otherwiſe than 
wicked ; and if there be but few that do 
live righteous and pious lives, and we have 
God's own declaration that ſome have been 
| owned by him as ſuch, and notwithſtanding 
the prevalency of wickedneſs, we have good 
reaſon to believe there be now many good 
and pious men, and conſequently the doc- - 
trine of univerſal corruption, derived or en- 


tailed 
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tailed upon men from the fall and ſin of 
Adam, cannot be true; nor no ſuch doc- 
trine, I am fully ſatisfied, is to be found in 
the plain parts of Scripture ; it is the ſound 
of the text, and figurative expreſſions that 
are commonly referred to; thoſe which you 
have mentioned I ſhall now proceed to con- 
ſider. 

The firſt and ſecond texts are, Pſalms li. 
5. lviii. 3. Behold I was ſhapen in wicked- 
«« neſs, and in ſin hath my mother con- 
e ceived me. The ungodly are froward 


© from their * s womb, as ſoon as 


« they are born they go aſtray, and ſpeak 
* lies.” —But neither of theſe texts can poſ- 


ſibly be underſtood of an original corrup- 


tion, which is univerſally ſpread over the 
whole race of mankind. 

The firſt words are the pſalmiſt's own 
caſe, and cannot have a reference to all 
mankind; neither does he ſay of himſelf 
that he was a ſinner before he was born; 
he only ſays, that he was © ſhapen and 
« conceived in ſin and wickedneſs ;” — he 
does not ſay he was made a compoſition of 
ſin—he muſt know better than that ; he 


either might mean, that his mother was a 
ſinner, 
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Inner, or that it was a wicked generation 
when he was firſt conceived in the womb, 
or elſe he might mean, that as he himſelf 
had been a great ſinner, he condemns him- 
ſelf, or aggravates his own caſe, by this 
figurative way of expreſſion, that © it ſeems 
as if I had been a ſinner from my mo- 
ther's womb.” 

The other paſſage, where it is ſaid, that 
© children, as ſoon as they are born, go 
“ aſtray, telling lies, —cannot be under- 
ſtood in a literal ſenſe; becauſe it is impoſ- 
ſible that they ſhould tell lies before they can 
ſpeak. The true ſenſe, therefore, of the 
words muſt be, the early and ftrong inclina= 
tion to fin and wickednefs, arifing from a 
very corrupt or evil communication and con- 
verſation, which has a direct tendency not 
only to ſpoil good - manners, __ innocency 
itſelf, 


We are not born with vices, or with vir- 
tues, but in a capacity for either. Beſides, 
if “ ſinners from the womb; and going 
*© aſtray as ſoon as they are born,” muſt (as 
you ſay it muſt) be meant ſomething innate 
and original, by the fame way of arguing, 
and the very ſame proofs will make virtue 

M | innate 
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innate, and original. Let one inſtance. ſuf- 
fice, which we have in Pſalm xxii. 9, 10. 
ver. But thou art he that took me out of 
© the womb: thou didſt make me hope 
« when I was upon my mother's breaſt,” 
The next paſſage, Rom. v. 19,—the apoſtle 
ſays, „that by one. man's diſobedience 
© many were made ſinners:“ which words 
do not mean, that we have all ſinned in 
Adam, becauſe no man can be made a fin- 
ner but by his own conſent and voluntary 
choice; © where there is no law, there 
« is no tranſgreſſion;“ and no law can take 
hold of the ſinner till he has ſinned; or in 
other words, the ſubjects of law muſt be in 
being, before the law can be put into execu- 
tion againſt them; and as we, who are the 
deſcendents of Adam, were not in being till 
after he had ſinned, we cannot be ſinners or 
tranſgreſſors of that law which was given to 


him, before we were made acquainted with 
it,—The <* many” therefore, that are © made 
« finners, by the diſobedience of one man, 
are not made actual ſinners, but only treated 
as ſinners, or otherwiſe put into a ſtate of 
trial, temptation, and affliction, and ſubject 
to ſin and death. 

Again, 


6163) 


alle chap. vii, ver. 3. of this epiſtle, 
e ſee another law in my members, war- 
<<. ring againſt the law of my mind, and 
ce bringing me into captivity to the law of 
% fin,” Alt is very remarkable in this paſ- 
ſage, that this“ law in his members” is 
not ſaid to be derived from Adam, or to be 
a natural law; ſo that it ſeems to me not 
to concern the preſent queſtion.—It is true, 
men may bring ſuch a law as the apoſtle 
here ſpeaks of upon themſelves, by vicious 
habits and cuſtoms, 

The laſt paſſage which you have alledged 
in favour of this original corruption of our 
nature, is in Fph, ii. 3,—where the apoſtle 
ſays, we were by nature the children of 
«« wrath, even as others:“ and here again the 
apoſtle wiſely guards againſt original depravity 
of nature: he does not ſay that we are all by 

nature the children of wrath, but only ſays, 
that we were fo, or that this was the caſe 
or unhappy condition of the Epheſians : they 
had, by vicious habits and cuſtoms, acquired 
a ſecond or ſuper-induced nature—they had, 
by actual fin, made themſelves, as all other 
finners do, “ children of wrath,” or liable 
to puniſhment, —*< But if the apoſtle, by 
M 2 „nature, 
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* nature, meant what is uſually meant by 
e that word, in a ftri and literal ſenſe, 
te this was not the Epheſians fault, but the 
« fault of him who made them ſuch, and 
« was not only the caſe of the Epheſians, 
* but of all others *.“ 


But in whatever ſenſe we take the words, 
we cannot think, that the moment we are 
born we are ſo depraved and corrupted as to 
be unfit for any thing but hell and damna- 
tion, The Scripture gives a better account 
of children, and declares them naturally in- 
nocent ; for our Saviour tells us, that of 
« ſuch is the kingdom of heaven.” —Some 
men indeed ſeem to pay but little regard to 
the declarations of our Saviour, but they 
ſeem rather to take pride in declaiming 
againſt nature. But I apprehend (ſays 
Dr. Lardner) it much better or truer humi- 
lity, for a man ſeriouſly and ſincerely, without 
reſerve, to confeſs all his fins, in thought, 
word, or deed, againſt God and his neigh- 
bour. The former is only an acknowledg- 
ment of ſuppoſed corruption, common to 
all, and may beattended with ſpiritual pride, 


* See Ibbot's Sermon v. p. 157+ 
and 
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and ſcornful diſdain of others ; but to con- 
feſs fincerely all our own fins and faults, is 
true humility.” —This humility is a virtue 
in ſuch creatures as we are, and the ground 
of other virtues: it is alſo acceptable to God ; 
e and whoſoever confeſſeth and forſaketh 
«« his fins, ſhall have mercy.” 

Let this ſuffice ; and may the grace of 
God guide us both into all neceflary truth — 
Amen, | | 
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CONCLUSION. 
DIALOGUE Taz FOURTH. 


MopERN CHRISTIAN, 
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Sincerely thank you, my good Sir, for 

the labour and pains you have taken to 
ſet thoſe paſſages of Scripture in a clear light, 
which I laid before you; and I muſt ac- 
knowledge, that the arguments which you 
have drawn from them, are ſo juſt, plain, 
rational, and conſiſtent, that I ſhall make 
no reply to them. But as this may be the laſt 
time of our converſing together upon reli- 
gious ſubjects in this way, I ſhall take the 
liberty to trouble you with a queſtion of the 


greateſt importance—a queſtion which you 
and I, and all the world, are deeply con- 
cerned in, and which all chriſtians in parti- 
cular ought to conſider of. In the mean time, 
give me leave to obſerve, that converſation 
upon religious ſubjects, when it is in the 
ſpirit of meekneſs, love, and charity, may 


be 
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be of infinite ſervice, eſpecially to perſons 
who have not been accuſtomed to it, and 
have not entered into the ſpirit of chti- 
ſtianity; for ſome chriſtians, it is to be 
feared, do not think much about religion; 


heaven and happineſs, and the realms of 


future glory, is what they have but faint 
ideas of, or reliſh to; and the reaſon why 
they have no better notions about it may be, 
for want of inſtruction and religious con- 
verſation.—If eternity, and the happineſs 
of our ſouls, be of any importance to us, 
we onght not to neglect and forget the 
moſt momentous queſtion of all, What 
* ſhall I do to be faved ? And when we 
ourſelves enter into the ſpirit of religion, 
when we have a real love for, and ſee the 
worth of our own ſouls, we ſhall not reſt 
ſatisfied with the bare knowledge of the 
terms of our future acceptance, but we 
ſhall alſo rejoice to ſee the knowledge of 
virtue and religion in others; we ſhall en- 
deavour to revive a religious and heavenly. 
converſation, by © inſtructing the ignorant, 
e warning the unruly, comforting the feeble 
* mind, bearing with the infirmities of the 
te weak, ſo fulfilling the royal law of love; 
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managing the whole of our converſation ſo, 
that it may tend to godly cdifying. To pro- 
mote the knowledge, love, and fear of God, 
will be the main bent and tendency of our 
converſation, if we have a ſincere. regard to 
the happineſs of others; and every faithful 
miniſter of the goſpel, and all true chri- 
ſtians, will “ rejoice with joy unſpeakable, 
« and full of glory,” to think of the vaſt 
number and multitude that will ſhare in and 
poſſeſs heavenly glory, —** For what is our 
* hope and crown of rejoicing ?” faith the 
apoſtle ; © are not ye in the preſence of our 
* Lord Jeſus Chriſt, at his coming; for ye 
* are our glory and joy.”——AIll faithful 
paſtors of Chriſt, and their flock, who are 
real chriſtians, ſhall rejoice together ; per- 
fe&, tranſcendent, and undiyided bliſs, will 
they enjoy, without any jealouſy, envy, 
ftrife, or contention —Undiſſembled joy, 
love, and harmony, and raptures of tranſ- 
port, praiſe, and love, ſhall reign univerſal, 
Oh! my good Sir, whatſoever our differ- 
ences may now be, let us, in the ſpirit of love 
and meekneſs, endeavour to remove it.. 
Let us take care not to employ our minds 
about mere ſpeculative points, to the neglect 
| a 
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of the one thing needful ; but let us rather, 
with all our might, ſtrive after a knowledge 
of the terms and conditions propoſed in the 
goſpel for our future acceptance. I ſhall 
now beg of you to point out and deſcribe 
to me the faith of a rational and real chri- 
ſtian, and the grounds, evidence, hopes, and 
aſſurance, of his title to the crown of future 
glory, 


PRIMITIVE CHRISTIAN. 

According to your deſire, I ſhall endea- 
vour to give you my thoughts upon the que- 
ſtion which you have propoſed, (viz.)—to 
deſcribe the faith of a rational or fincere 
chriſtian, together with conſidering his inter- 
eſt in Chriſt, and title to eternal rewards 4 
or in other words, the grounds and degrees 
of aſſurance of his future acceptance. 


Firit,—A rational chriſtian is one that 


believes in one Supreme Deity, who is the 
creator, governor, and preſerver of the whole 
ſyſtem of univerſal nature.—He believes 
this Being to be poſſeſſed of all poſſible per- 
fection and excellency: he has the moſt ex- 
alted and enlarged conceptions of. this Being; 


he 
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he believes him to be all- powerful, infinite 
in wiſdom, mercy, and goodneſs, and that 
he is the indulgent and compaſſionate father 
of all intelligent creatures, the author and 
eternal ſource of all goodneſs, and the be- 
ſtower of every blefling ; he furthermore 
believes, that God is a Spirit, infinitely pure, 
holy, juſt, and true, —that he is a great 
friend and patron of piety and virtue, and 
an enemy to all wickedneſs, a rewarder of 
all them that diligently ſeek him; and with 
the pſalmiſt ſays, © The Lord God is a ſun 
« and ſhield, the Lord will give grace and 
e glory, and that no good thing will he with- 
% hold from them that walk uprightly.”— 
He alſo believes, that God is from all ever- 
laſting to everlaſting ; that he is every where 
preſent; that nothing eſcapes his know- 
ledge ; and that he exerciſ:s an univerſal 
providence over all his works ;—that the 
righteous in particular are the objects of his 
eſpecial providence, and intereſted in a more 
eſpecial manner in his favour, Theſe are 
the ſentiments of a rational and pious chri- 
ſtian, concerning the Supreme Being : he 


believes it is eſſential to true and rational re- 
ligion, 
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ligion, to entertain ſuch noble and lays 

thoughts of Fim 4 
Secondly, —He believes, that Jeſus Chriſt 
is the Son of God, the only begotten of 
* the Father,” the firſt and greateſt of all 
created beings, the Meſſiah and Saviour of 
the world ; he believes with a holy apoſtle, 
that the Lord Jeſus, * who though he was 
* rich, yet for our ſakes became poor, that 
« we through his poverty might be made 
sc rich ;” that he is the author and finiſher 
of the chriſtian's faith—the revealer of the 
Father's will—by whom life and immorta- 
lity is brought to light ; that he, by the ap- 
pointment of the Father, is to be judge of 
quick and. dead.—He alſo believes, that 
through (or by means of ) Chriſt, all men 
are put into a ſaved ſtate, or the way to ſal- 
vation—that God has not appointed any one 
to wrath, but to obtain falvation by Jeſus 
Chriſt—that he died for the juſt and unjuſt 
—that he might bring all men to God— 
that Chriſt calls and invites all men to be- 
lieve and obey the goſpel “ that God is no 
* reſpecter of perſons, but in every nation 
* he that fears him, and works righteouſ- 
% neſs, ſhall be accepted ;” which leads me 
to 
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to the next thing, to conſider the grounds, 
evidence, or degrees of aflurance, - which 
a rational and fincere chriftian has of his fu- 
ture reward. ; 
No man who hath worthy ſentiments of - 
the Supreme Being, as the juſt, wiſe, and 
merciful ruler of his reaſonable creatures, 
can doubt, or in the leaſt queſtion, that 
God will fail in fulfilling and performing 
thoſe promiſes of future happineſs which 
he has promiſed to his people in the goſpel 
of his Son.—** He is faithful who hath pro- 
te miſed. —God, that cannot lie, hath pro- 
miſed Every man who ſeriouſly reflects on 
the whole of his own ſtate, will find him- 
jelf ſuch a monument of divine mercy, 
that he will be encouraged to depend on the 
future promiſes of God.—So that every ſin- 
cere chriſtian may be aſſured in his own 
mind, that he cannot be diſappointed or diſ- 
inherited of the reward of eternal life — 
« God will not fail to perform what he has 
% promiſed, He is faithful and juſt to for- 
e give us our fins, and to cleanſe us from all 
* unrighteouſneſs.” We may, with the 
greateſt ſafety, ſecurity, and dependence, put 
all our truſt and confidence in the ſupreme, 
mer- 
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merciful, and propitious governor of the uni- 
verſe—he will not forget our labour of love, 
he will freely give the reward of eternal life. 
This is what every ſincere chriſtian is, by his 
profeſſion, led firmly to believe—he has ſuffi- 
cient evidence and aſſurance of it, to ſupport 
him under all the trials of this life—he has 
hope and ſtrong conſolation in the veracity 
and immutability of God, that cannot deny 
himſelf. But then, ſecondly, what are 
the grounds and evidences of a rational 
chriſtian's own intereſt in, and title to, future 
happineſs ?—What degrees of aſſurance has 
he for his own acceptance.?—Can he arrive 
to a certain knowledge that he ſhall be an 
object of divine approbation ?—What is it 
founded upon ls it in the bare knowledge 
of the propitiouſneſs of God? or is it a 
firm reliance in the merits of a Redeemer, or 
a faith on the merciful diſpenſation of the 
goſpel ?—No; a rational chriſtian does not 
reſt here, —Faith and knowledge, he knows, 
may fail; «© the hope of a hypocrite is as 
thin as a ſpider's web he knows of no ſuch 
mercy in God, nor merits in Chriſt, nor of 
ſuch a diſpenſation of grace, as gives any 
encouragement, right, title, claim, or ſo 

much 
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much as any hope, for wilful impenitent 
ſinners, for future acceptance.— He knows, 
that impenitent and irreclaimable ſinners are 


ſuch as the merciful Saviour and Judge of 


the world will bid“ depart from me 


* know you not.'—He knows, that every 


habitual finner, before he- can read his title 
to future glory, muſt repent, reform, and 


forſake all his wicked ways—he muſt for 
ever deſpair of mercy and future acceptance, 
while he remains a ſervant to ſin and the 
devil. He muſt part with his beloved vices, 
before he can have any intereſt in the future 


reward; and not only ſo, but he muſt 


abound in * virtue, temperance, patience, 
e godlineſs, brotherly-kindneſs, and cha- 
« rity.” | 

The practice of theſe virtues are ſtanding 
rules or marks of a rational and ſincere 


chriſtian, and it is that which will give him 


boldneſs or confidence in the day of judg- 
ment, and it is what our Saviour himſelf 
tells us are the ſtanding rules of life which 
will bring us to heaven, —The keeping the 


commandments of God, doing his will, is 


conſtantly made the expreſs terms and con- 
ditions of our admiſſion into heaven, —* If 
| | thou 
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e thou wilt enter into life, keep the com- 
by mandments. '—** This condition (ſays an 
author. I bave. before mentioned); is, in 
the plain nature and reaſon of the thing, as 
neceſſary now under the goſpel, as it was 
under the Law of Moſes, or in a: ſtate of 
nature. When men had nothing but the 
light of reaſon and natural conſcience to di- 
rect them, the doing the will of God, and 
obeying his commandments, always was, 
and always will be the way to recommend 
ourſelves to his favour and acceptance. 
C Now this is the will of God, even our 
te ſanctification.— The commandment is 
holy, juſt, and good, and relates to the con- 
duct of our lives and actions in the ways of 
righteouſneſs, —This eternal law of univer- 
ſal right is ſo agreeable: to the purity: of 
God's nature, and to the: conſtitution: of 
man as he is a reaſonable creature; that the 
duties ariſing from it are of perpetual obli- 
gation—nor can any rule or precept belogg- 
ing to it be taken away or- diſpenſed with, 
without changing the nature of things, 
overturning the meaſures of right and wrong, 
and thereby introducing and authorizing ir- 
regularity, confuſion, and diſorder in the 

world; 


6 
world ;—and we may be ſure that Chriſt's 
coming into the world was not for ſuch an 
end as this, but on the contrary, to reform 
the corrupt ſtate of degenerate man, and 
out of thoſe who would mend their lives, 
and * bring forth fruit meet for repent- 
* ance,” to erect a new kingdom, to pu- 
« rify unto himſelf a holy nation, a pecu- 
* liar people, zealous of good works. — 
He then that would have a well-grounded 
perſuaſion, and any animating and chearing 
hopes of acceptance, muſt have honeſty, 
and conſcious integrity ; © for if our hearts 
ce condemn us not, then have we confidence 
« towards God; and as Chriſt has made 
obedience to his commandments, and doing 
the will of his Father, the expreſs condi- 


tion of our entering into the kingdom of hea- 
ven, we muſt do it univerſally—a partial 
obedience will never pleaſe him. —To fingle 
out ſome of his commandments, which we 
will obey, becauſe they do not interfere with 
a favourite vice, or ſome preſent intereſt, 
whilſt we either obſtinately or careleſly ne- 
elect others as plainly declared to us, this is 
to rebel againſt God, and lighting the au- 
thority of his word. But ſuppoſe ſome 

chriſtian 
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chriſtian ſhould think otherwiſe, and lay 
no ſtreſs upon a good, moral and virtuous 
life, nor yet ſee no neceſſity for recommend 
ing obedience to the commands of Chriſt 
for acceptance; ſuppoſe they ſhould lay the 
whole ſtreſs upon a perfect righteouſneſs and 
obedience of Chriſt, and that he has made 
a compleat ſatisfaction: to this I will beg 
leave to aſk, whether Chriſt did not 
know what would fit men for heaven, when 
he told them ſo many times over, that © if 
* they would enter into life, they muſt keep 
« his commands, and do the will of God.” 
If his righteouſneſs and obedience was to 
be imputed to them, and would do, and fit 
them for divine acceptance, without any of 
theirs, or keeping any of his commands, 
why did he fail to tell his diſciples of this? 
How came he to tell them ſomething elſe 
was the way to life ?—Beſides, how can 
they be called preachers of Chriſt, it they 
negle& preaching and recommending the 
commands of Chriſt? —In my humble opi- 
nion, they are the beſt chriſtians, who live 


the beſt lives, and imitate the righteouſneſs 
and holineſs of Chriſt the neareſt; and the 


true preachers of Chriſt are thoſe who 
N - preach 
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preach his commands and doctrine, and obey 
it—and it is ſuch that muſt have the moſt 
rational evidence and grounds to the mercy 
of God, and an intereſt in Chriſt. But 
perhaps you may farther enquire, © Who 
„ then can be ſaved? If holineſs be the 
cc way to life, and that no man can ſee the 
« Lord without holineſs, muſt we not all 
ce deſpair of ſeeing God ? Is there any man 
*« upon earth, who doeth good, and ſinneth 
« not? any perſon but what fails in ſome 
te reſpe&'or other, either in their duty to- 
«© wards God, their neighbour, or them- 
„ ſelves? If theſe three branches of holi- 
<* neſs muſt be inſeparably united, in order 
to ſalvation, what muſt offenders do, but 
« deſpair and die? and then, where is there 
« grace of God publiſhed in the goſpel ? or 
« what need of a mediation and Saviour for 
* ſuch as are periet ?''—— To this, ſays 
Dr. Benſon, I would reply, that as we have 
all offended, more or leſs, this is a very pro- 
per queſtion, and concerns us all ſo much, 
that it deſerves a moſt careful anſwer ; 
which, according to the Scripture, . runs 
thus: God created men intelligent beings, 


and moral agents, and gave them a law, 
| which 


(179). 
which is in all things holy, reaſonable, juſt, 
and good. To this law men ſhould ſtrive 
to conform; and if any of them kept it 
perfectly, they would undoubtedly find a- 
ceptance with God. But as in the preſent 
Nate, either through the ſtrength-and mul- 
titude of temptations, or our own weakneſs, 
ignorance, or raſhneſs, we all come ſhort of, 
or break the divine law, in ſome reſpe& or 
other. We can none of us hope for eter- 


nal life by the law of works, or the origi- 


nal conſtitution of perfect innocence ; God, 
therefore, out of his free grace, and unme- 
rited goodneſs, hath provided a Mediator, 
to recall us unto his ways, and has moſt 
mercifully promiſed ſalvation by or through 
him, upon terms ſuited to the ſtate of fal- 
len and offending creatures.—In this new 
covenant God hath graciouſly engaged, that 
 «« whoever will confeſs and forſake his fins, 
ee ſhall undoubtedly find mercy;” and that 
this mercy will be conferred upon all pre- 
vailingly righteous perſons, and all fincere 
penitents, through the mediation of Jeſus 
Chriſt ; who, in conſequence, of what he 
hath done, to promote the virtue and hap- 
pineſs of mankind, is conſtituted Lord and 
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dane . 
to beſtow 3 like * all. Hls faithful 
diſciples an — — Thus is Jeſus 
Chriſt < the propitiation for our ſins, find 
« the author of eternal ſalvation unto all 


te thoſe that obey him.” 


Thus have I finiſhed what I — ; | 
and may God proſper what has been faid 
agreeable to truth. Amen. 


arly, power 
dead, and 


Judge of 
committed 
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